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Introduction

The adage “knowledge is power,” put forth by Francis Bacon in 1597, still carries weight
into the twenty-first century. While an expression consisting of three words might be simple to
understand, it is far more complex when we question which types of knowledge equate to
power, and which do not. The mere fact that this exhibition begins with a quote from the
Western canon speaks to this hierarchy. After all, power plays a role in deciding between what is
history and what is myth, what is belief and what is superstition.

In the Americas, this type of discourse is directly related to colonialism and its legacies
that are still felt today. Thus, when we see a Catholic church constructed upon an Aztec temple,
it conveys the message that the Western belief system is superior to Indigenous epistemology,
and therefore more powerful. Religion was one tool to impose power; this massive and
widespread influx of knowledge production extended to agriculture, commerce, natural history,
medicine, and even the cosmos. Yet despite colonizers’ attempts to eradicate Indigenous and,
later, African and Asian cultures and knowledge through manuscript burning, evangelization,
language erasure, and enslavement, these communities maintained integral parts of their
collective identity. Constant attempts at cultural erasure persist to this day. One need only look
at Terry Boddie’s Knowledge (2001), which inspired the title of this exhibition, to perceive this
reference to the school system of the twenty-first century as a tool in the attempt to mold
children to think and behave in certain ways.

A Hemisphere of Knowledge is a focus on that resiliency, but it aims to move
beyond it and respect the diverse production of knowledge from the many cultures that
make up what we now call the Americas. This exhibit seeks to present different types of
knowledge production from the Americas while recognizing that our universality comes
from relations based upon diversity, and that these relations, like cultures themselves,
are constantly changing. Furthermore, the exhibition considers this knowledge against



the backdrop and legacies of hegemony, thereby situating it within the power dynamics
of colonialism, imperialism, and neoliberalism. A Hemisphere of Knowledge is
intentionally political because it values cultural beliefs that have been dismissed due to
legacies of power. In the next six subthemes, materials from the Nettie Lee Benson
Latin American Collection will convey diverse knowledge production through a variety of
items that resonate with each other.

The materials herein come from a century of collections at the Benson. They represent
highly visible items and hidden gems, while also pulling from different collecting areas. These
areas include our traditional analog Latin American and U.S. Latina/o collections in addition to
the more recent Black Diaspora Archive. They also pull from digital initiatives like the Archive of
Indigenous Languages of Latin America (AILLA) and our post-custodial partnerships across
Latin America in which the materials remain with their communities, but the Benson offers digital
surrogates to researchers. The ideas and cultures represented here are but a small sampling of
the exchange of knowledge that predates European contact and continues in the twenty-first
century. This exchange has been both peaceful and violent, both given and stolen, both
negotiated and imposed.

Some subthemes may be more Eurocentric in nature, others less. As the presentation of
ideas unfolds, let the words of José Marti capture its essence. In “Nuestra América” (1891), he
calls for a pan—Latin American identity grounds itself in the need to value autochthonous
knowledge: “Knowing is what counts. To know one’s country and govern it with that knowledge
is the only way to free it from tyranny. The European university must bow to the American
university. The history of America, from the Incas to the present, must be taught in clear detail
and to the letter, even if the archons of Greece are overlooked. Our Greece must take priority
over the Greece which is not ours. We need it more.” This exhibit proposes that we reconsider
ideas that were quickly dismissed due to cultural vainglory and that we acknowledge ancient
wisdom alongside relatively new interventions.



Medicine

Before medicine was big business, nature was the first doctor. To some extent it still is,
given that 25 percent of all drugs used in 2021 are derived from plants found in the Amazon.
While Western medicine has many benefits, it is not without its issues, such as adverse side
effects, cost, and accessibility. This is leading people to reassess the value of traditional and
local knowledge. This section features traditional knowledge. Whether influenced by Indigenous,
Latinx, or African expertise, traditional healing influenced by shamanism or curanderismo
continues to be a primary option for care in some communities because even though it is often
stigmatized in the medical field, “the practice allows families to maintain elements of their
culture, and their beliefs and identities, as traditional healing practices are passed on
generationally” (Sanchez, 2018: 149). The following items provide insight into natural options.
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Agustin Farfan’s El tratado breve de la medicina y de todas las enfermedades (1592)
considers possible local remedies for those communities out in the provinces that do not have
easy access to a local doctor. Farfan, who had already published a book on surgery, was



considered an expert for his era, and remedies include the curative properties of roots, plants,
and animals. Although Farfan’s book is an early alternative born out of a lack of access, access

remains an issue in the twenty-first century, and thus, alternative treatment options continue to
pervade the conversation.
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José Costa Leite’s O Matuto e o Cigano ou as Plantas Medicinais (1983) and Victoria
DelLedn’s zine Grow some shit (undated) offer new, modern inflections on traditional knowledge.
In O Matuto, a farmer rebukes a palm-reader’s offer of a reading, saying he only needs God and



certain plants to sustain good health. DeLedn’s didactic zine shows readers how to care for a
plant (aloe vera) that will reciprocate care. Her work is one of many that carves out women’s
space and participation in medicine, particularly through traditional healing. Carmen Lomas
Garza’s Earache Treatment/Ventosa (2007) recalls a secondary use of newspapers to create a
funnel that sucks out the moisture of an aching ear.
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PLACE TN INDIRECTSUNLEGHT OF ARTFICIAL LIGHT

A SUCCULENT PLANT KNOWN FOR SDOTHING SCARS,
INFLAMMATLON AND SUNBURNED SKIN

WATER ALOE DEEPLY, BUT LN ORDER 10 DISCOURAGE ROT, ALLOW
THE SOTL TO DRY AT LEAST 1 T0 2 INCHES DECP BETWEEN
WATERINGS. WATER EVEN LESS OFTEN IN WINTER

PLANT IN WIDE CONTAINERS WITH A WELL DRALNING POTTING
MX, SUCH AS THOSE MADE FOR CACTE AND SUCCULENTS




These works posit the notion of not only traditional knowledge, but multigenerational
knowledge that is shared among family and community members as such healers, midwives,
and curanderas. In “Partera” (1993), here presented in Spanish and Zoque/Soteapan, the
speaker tells the story of her grandmother’s role as a midwife. Carmen Tafolla’s various drafts of
“Curandera” (1981) speak to this feminist space as Tafolla seamlessly switches between English
and Spanish to describe the subject’s powers. In “Medicine Poem” (1981), Tafolla returns to the
theme of sickness, this time emanating from widespread injustice and oppression. We finish this
section with Colectiva Césmica’s Crystal Zine (undated), which considers the healing powers of
crystals as a popular alternative to medicine for their energizing and healing properties and their
possibility to foster balance and harmony.
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Look on your porch for my plea,
on your comal for my answer.

Curandera, Curandera, your powers surge my blood.
; B -
I wait bes yeur m de anis,

i o
Cause 3T you touch e
ald ‘f.r‘”}ra

T i1l he v
1 :

Grouina with He M.:."j‘"’ i yn:uhba %
,bd-“mh M-t" ardd th M‘
S Ve sl
i ivd o~ o pob
ity et (2 ol
e g st WA L’(’S"“A’ —_— (unfinished )
carmen tafella
march 1981




My daesig fPern

S\'; clenien %‘9‘#\1’ (1-4.\'»!—»—-’-/""" "u"&’(:;j ’M‘D”
u iy o 1 U@‘
Spli J&-mj _ﬂaJ&.a £ ’Aw/um” PR ELC DRSS

and sf\u-hﬁ/w He ru;q&/ b ot -dlamed
m LrrntT-

B e ’
Sicfntey  FET | mkbwere U f—;md,l R
Bk .
Lo &m.r fetiin et (UG Heitiage bttty
e e w"r‘re:n &m mf P Sy T :‘-.zu;\’-!-'-— Hed T;'Mb.‘ﬂ (Wera,

din a«:lu

§’7me Fiages  nafid fodis j\"“fj'? ad

G T ,—‘@ﬁ; f'-v-?fo_ﬁ‘?L A

5 brsre  naks o ('-(‘,4[ Cuﬂf" /‘jﬂjh_} o At S

g {}u Hain iy Jodes, .f‘,,uja_‘}m,u, Hy Nowad.
S i) b

i m._»"ﬂ&’\ the Leum natcdus in j‘:a(iw s
Zazm Aonllly Aiidi o= @%ﬁa&mﬂ
A it ke st g [a~gianeo

St plotns
s :
be f* uxuu*-wﬁ‘-r‘l %@%Zé% au, ‘) Ls JL%‘(\
' wu.w o Mekraso,

i

D

Nechila

’

Ty /u;,-’-qt Fins o e
il AN e Zhuy%t glxwf(;,

— A o Ltgh Harrg? Apte o
i qeeidde lodbo becddhie ks,
2
)1.-‘ A Uy atolacis ﬁ_wj judack,
Lol ity
%;-mh:.a_,,,

g ;J sty

Heven .ﬁwwu}_ Whith woq A g

fad, Anenda

Fis 5i_r_,\}

B4
e Lreides

= "\Wﬂ,‘,‘_‘ah_L‘,
S at lxo«u
PO — t‘--',z_:—ﬁ

Kot
Lot i"f,é"cf__,mr I c‘;}\ enTLbe
= L s~
Lt — e = r 3
(el wrdiang ﬁ*ﬁ‘; Lefisten ol “frtigun ¥
R . W ke,
LAl ine LC{___(V\,?L e e {imr
) J -
J“" Flpdea kL‘!\M b( AieE ) .

s

=l
AL g

)

Llyaa
\<

¢ )
Loake (eas
£

=

/ Chis (Lo sk hunddllen, foden

A [»I-L,-[»\n;\g\ L LL.LI,.\ L,..(‘Jugl q
“




Medecine Poem

Sickness lies around us like rotting feelings
lintering minds on the spears of a bored and angry crowd
splattering the faces of children with blood.

d better rock :, and better than those better
winning-game that never wins.

s =

Sickn abs young black children playing in Atlanfta
and lays ty bodies, laughingly, by the road
i 3 gl¥, By
to match t brown notches in policemen's guns.

ing in a grass-roofed shack
lage
. bridge that holds
e dras Negras, Mexice
where native pe = be two foreign nations
use dual citizenship
to ward off dual dange
And health huddles, hides, in healing huts of cardboard and grass
never kmowin ich way to go to escape the madness.
Our hurting and our healing must run in the right direction
and swiftly, with quick locks backwards,
carrying with it always the medecine pouch, intact, with human bonding.
For wars
and poems
must always
have an end.

carmen tafolla
March 9, 1981




COMMUNICATIONS, CHARGES ENERGY INTO BODY, CORRESPONDS TO ALL ELEMENTS

COLOR: CLEAR/ TRANSLUCENT
CHAKRA: CROWN/ BALANCES ALL CHAKRAS
ELEMENT: AKASHA / ETHER

PLANET: SUN

HARDNESS: 7 ¢
ZODIAC: ALL

ORIGIN OF NAME: CRYSTALLOS - GREEK FOR FROZEN

SECOND MOST COMMON MINERAL IN THE EARTH’S CRUST, KNOWN AS THE v
PHILOSOPHERS STONE, GREEK CALLED IT ICE OF ETERNITY, A STONE OF POWER
AND LIGHT, VERSATILE AND CAN BE USED FOR MULTIPLE PURPOSES, PROMOTES
CLARITY, HARMONY AND BALANCE, SYMBOL OF INFINITE SPACE, PURITY,
PERSEVERANCE AND PATIENCE, AIDS COMMUNICATION OF ALL LEVELS, MAGNIFIES
INTENTIONS AND ENERGY, AIDS FOCUS AND TRANSMISSION OF ENERGY, ABSORBS
ENERGY FROM THE SUN AND THE LIFE FORCE IN THE TREES AND PLANT LIFE,
DRAWS DOWN DIVINE LIGHT AND STORES ALL THIS ENERGY TO BE RELEASED AS
NEEDED, ENERGY IS RELEASED AS WHITE LIGHT THAT CAN BE ABSORBED BY ANY
CHAKRA, REPRESENTS PURITY AND CAN BE USED TO CLEAN OUT THOUGHTS AND
INTENTIONS, WORKS AS A VESSEL OF LIGHT, EXCELLENT ALLY IN HEALING AND
PRAYER AS IT AMPLIFIES INTENTIONS, CAN ASSIST IN OVERCOMING QONFUSION,
HEALS TO ESTABLISH A CLEAN CONNECTION, ACTS AS RADIO TO !"‘SVCHIC

" AND ASTROLOGICAL SIGNS, CAN BE USED FOR ANY METAPHYSICAL PURPOSE,
EXCELLENT STONE FOR PROGRAMMING, HOLS INVISIBLE POWER OF FOCUSED INTENT,
RAISES THE VIBRATIONAL LEVEL OF ITS SURROUNDINGS, EMOTIONALLY NEUTRAL
BUT WILL AMPLIFY ANY EMOTION WITH WHICH IT MOVES INTO RESONANCE, BRINGS

. HIGHER SPIRITUAL AWARENESS TO WHOEVER WEARS OR CARRIES IT

HOW TO CLEANSE/ CHARGE: COVER THE CRYSTAL IN DRY SALT FgR A FEW DAYS

HOW TO PROGRAM A CLEAR CRYSTAL QUARTZ: CLEAR YOUR SPACE AND SIT
COMFORTABLY WITHOUT DISTRACTION, HOLD CLEAR QUARTZ IN HANDS AND TAKE
DEEP BREATHS, BEGIN TO VISUALIZE THE IMAGE OF ONE’S INTENTION OR DESIRED
OUTCOME, SEND ENERGY TO QUARTZ OF YOUR INTENTION, THE MORE WORK ONE
7 DOES WITH SETTING INTENTION/ WISHES THE MORE THE OUTCOME WILL OCCUR

.

Crystals are thousands to millions of arcam old.
T?ty are found all over the world and carry in
them secrets of sacred ancient knowltdgc. Lhey
tell us many invaluable stories of our Mothet

arth. We created this zine because of our
affiniz to ctystals and their hcaling powers,
but also because oliticauy our communitics are
being forced into Eacing a ‘social reality caused
by sick people who distespect our planet and
w{\o are out of touch witﬁcthc Divine. Our
response must include learning how to heal and
protect ourselves with natural remedies, and
crystals are just one of these tools.

In ancient times, crystals were laid down in the
tombs of famous ralers and the peoplc
associated the crystals healing energy with their
gods and goddesses. Crystals have been around
since before human existence and they wil
remain long after we are gone. In this way, it's
important to listen to that knowledge, listen to
the crzstals, set intentions with them, and they
will show you their natural magic. Magic that
can enhance psychic powers to manifest within
ourselves for a’ more fulfilling life.

Crystals are found in caves all around the
world and vary in ways which they form.

neous, sedimentary, an metamorphic are
three of the main types of rock formations and
they have been referred to as crystals,

emstones, mag}i]c rocks, and nature’s treasures.

epending on the healing propzr?r of the
crystal, certain crystals can be gifted to friends
and loved ones. For example, oisidian is a vei
protective stone used for past-life healing and
transformation that is best used l‘)y only one
individual.




Land, Flora, and Fauna

While Europeans introduced plants and animals including cattle, horses, and wheat to
the Americas, they also encountered new species—ocelots, jaguars, javelinas, xoloitzcuintlis,
alpacas, acai palms, ceibas, jacarandas, and many more. Recognizing the impact of fauna in a
society is a deeply relevant way to understand cultural differences, traditions, and belief
systems. Lauren Derby notes that “bringing animals into the analysis might move us closer to
local understandings of the natural world and syncretism on the ground between European,
Indigenous, and creole views and practices, enabling new ways of thinking about environmental
change” (2011: 603). This can be extended to local flora as well.
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Early cartography of the Americas often included local flora and fauna as a means of
exotification. Compare Tabula geographica regni Chile (1646) with the Relacién Geogréfica de
Gueytlalpa (1581). The former includes a fictitious sea monster as well as land animals that are
not drawn to scale alongside humans. The animals, coupled with the massive tracts of land, are
portrayed as unruly and in need of European order. Here, knowledge was produced to create a
narrative that furthered the colonial enterprise. In the Relacién Geogréfica de Gueytlalpa,
Indigenous mapmakers, tasked with depicting their surrounding areas, give us a map with both
Indigenous and European components to it. The colors blue, green, and red are all made from
local flora and fauna in the Americas (the Indigo plant, green mineral, and cochineal). Glyphs
symbolizing hills are present alongside European markers like the exaggerated bulls. The
insertion of bulls, a non-native and domestic animal, into the map as markers of European
estancias demonstrates the growing privatization of land.



Lismixa LI

Yorvmi v Oso HORMIGUERO BANDERA
(M yrmecophagn tridactyla)

Europeans imported the privatization of land to the Americas as a means to solidify their
power, not only over other cultures, but over nature. Another European tactic was to name and
rename flora and fauna as a means of imposing order on it rather than live alongside it in
cooperation. This is perhaps best seen with the anteater that inhabits parts of Central America
and South America, highlighted in Historia natural ediar (1940). Its name in Spanish, oso
hormiguero (ant bear), first recorded in approximately 1545, reveals the limits of European
knowledge. The anteater is not related to the bear, but because Spaniards used a frame of
reference within their cultural understanding at the moment of early encounter, the term oso
hormiguero continues to be prevalent today. This misnomer might seem relatively harmless, yet
it reinforces the power of the colonizer’s language to corrupt or erase knowledge, while
revealing Western ignorance.



CARTA AD SENHOR SECRETARIO DO MEIO AMBIENTE DO ESTADO DE SAO PAULO

. dos dos. g
do Rio Ribeira de Iguape e da Comiss3o Pastoral da Terra, trazemos
a preocupaGio do povo que sera atingido pela construfdo das usinas
hidroelétricas no rio Ribeira de Iguape
Gueremos o desenvolvimento e o progresso para nossa regilo, mas,
que eles n%o sejam pagos pelo povo mais pobre de nossos
municipios
Com a construCdo das hidroelétricas o meio ambiente, especialmente
a Serra do Mar e a Mata Atlantica e parte do Parque das Lauraceas
serio afetados duramente. como destruidos varios ecosistemas.
Vio ser destruidos muitos sitios arqueolégicos, patrimonio
histérico (Capela de Ivaporonduva e o Cemiterio histérico de Jofo
Sura e possivelmente seric inundadas algumas cavernas, ja que
Iporanga possui mais de duzentas (um grande potencial turistice do
Estado que nio ests sendo bem explorado).
0 pove marador Ribeirinho: posseiros, pequenos produtores,
de e familias de origem

e e R
de nuitos anos, estarXo condenados a desaparecer da vida e da
historia do Brasil
0 mais triste de tudo isto & uma campanha de promessas que vem
sendo feitas ao nosso povo, oferecendo empregos e desenvolvimento
mas n%o aponta as consequencias danosas dos impactos.
GQueremos dizer que a CESP esta falando que s custos sociais e
L
Somos brasileiros e temos dereitos sobre a nossa terra. Nio

ada: PROTESTAMOS DIANTE 05 PROJETOS DE CONSTRUGKO
DAS HIDROELETRICAS NO RIO RIBEIRA DE IGUAPE PELA CESP E A CBA. For
isso estanos lutando contra as barragens do Rio Ribeira, pois a
atual politica do Governo Estadual e Federal s6 visa ajudar os
grandes deste pais, quando na verdade seu dever & defender, ajudar
e promover aos mais fracos e pobres.
Mo n2o queremos as barragens, porque estas nio nos trazes nea
progresso, nem desenvolvimento; pelo contrario nos colo
e e e
empreiteiras e firmas transnacionais.
Guerenos um desenvelvimento e progresso racional e humano, que nio
seja o neoliberalismo economico versio do capitalismo selvagem que
esta condenando milhSes de brasileiros a passar fome e morrer.
Guerenos que a politica energética seja seriamente avaliada: que
se faga uma avaliasio dos custos sociais e ambientais reais, que
se procurem alternativas energéticas possiveis e nio destrutivas e

para o nesse regional.

S DD € SRR O (ROl D o i
en grandes E colocar
alternativas afativas due vio a0 encantre das nacesidades reais de
nossa regilp e ajudem a promover os mas desprotegidos
especialnente: os pescadores (fanilias caigaras do rio), os negros
« de

, posseiros,  pequenos
produtores e imigrantes Temos e que © senhor & sensivel
deste apelo humanitirio j& que ser¥o muitas familias despejadas
@ nio entram no cadastro da cesp e estas engrosario o
contingente dos sem terra e sem teto de nossa sociedade.

Pagina - 1

SINTESE DAS PROPOSTAS APRESENTADAS PELO MOVIMENTO DOS AMEACADCS POR
BARRAGENS NO RIO RIBEIRA -MOAB- e MOVIMENTOS SOCIAIS, para um desenvolvi~
mento regional compativel com a melhoria das condicdes de vida da maioria
da populagdo, hoje amplamente marginalizada, e com a conservagio dos re-
cursos naturais.

- Ndo 3 construgdo de Hidrelétricas no Rio Ribeirs;

- Titulagdo imediata das terras ji discriminadas;

- Reordenacdo fundiéria do Vale do Ribeira;

Ajuizamento imedisto das acBes discrimininatériasy

- Realizagio do Z 16gico, coma pré-requisito sa-
Ta a elaboracdo do Plano de Desenvolvimento Regional;

-~ Consolidacdo econdmica da agricultura familiar;

- Imediata implantag3o de uma Politica Agrfcola que jaranta linhas de
crédits acessiveis ds condicBes sécio-econdmicas da pequena agricultura;
- Infra-estrutura que spiie a comercializacdo da pequens produc3o;

- Garantia de acesso aos recursos naturais com tecnologia apropriada ,
extensdo e fomento de sistema d¢ producdo compativeis com a conservagdo
do meio ambiente;

- Garantia de licenciamento de desmatamento para lavcura de dreas ecu
padas por pequenos posseiros;

- Reconhecimento da cultura e das terras ocupadas pelas comunidades -
remanescentes dos auilembos, conforme Eonstituigdo Federals

- Implantacdo efetiva das Unidades de Conservacdo do Meio Ambiente,
respeitando as 1 histéricamente estabelecidas no seu interior,
garantindo-lhes melhoria da qualidade de vida;

- Reativacio dos programas de integrac3o das acdes dos Governos dos -
Estados do Parani e S3o Paulo desenvolvidas na Bacia do Rio Ribeira e no

Complexo Estuarino Lagunar de Iguspe-Cananéia-Paranagué, garantindo-se a
participagio da sociedade civil;

- Garantia de participaco paritéria das legftimas representacdes da
sociedade civil e movimentos populares no Conselhn para A Desenvolvimento
do Vale do Ribeira (criado pelo Lecreto Estadual 29.895, em 10/05/89);

- Transpazéneis nas agies do Estado garantindo-se o ampla participago
da sociedade civil nas etapas de formulagdo, impl e
to de politicas e de

para a regido.

Assinam este documento:
0 Moviment> dos Ameacados por Barragens
no Ric Ribeira de Iguape e mais 28 entidades.
Contatos - Fones (0138) 21-2507
21-3975

This blithe mindset toward nature continues to negatively impact the environment and
communities to this day, as shown in reports from LLILAS Benson’s post-custodial partners in
Brazil and Colombia that demonstrate widespread ecological destruction to the benefit of
multinational corporations. In “Carta ao Senhor Secretario do Meio Ambiente do Estado de Sao
Paulo” (1990), MOAB, an Afro-Brazilian community organization in Vale do Ribeira, protests
government plans to construct a hydroelectric dam because of the environmental damage it

would cause while displacing Afro-Brazilian communities. A similar concern is expressed in
Colombia at the arrival of wire fencing.



The Afro-Colombian collective Proceso de Comunidades Negras (PCN) describes this
fencing as foreign to the community: “Aparicion de cerco que no es nuestra cultura. Esa es una
cultura de personas extranjeras que llegaron al Territorio y llegaron con este método. Esta foto
resalta los cercos con Alambre de pua” (1998-1999). The letter and the photo reveal worldviews
that compete with Western discourses of progress: living with nature, rather than dominating it
by fencing off tracts of land as a means to ownership and privatization. Maribel Falcdn contests
this same notion in “Esta tierra es su tierra” (undated). These different perspectives prompt José
Francisco Borges’s O Crime Ecologico (2006), a woodcut print on paper that juxtaposes the
need for conservation alongside economic motivations as soy cultivation in Brazil continues to
expand.
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- made for Mexic-Arte's Mix N Mash exhibition in Aystin, Texas
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s su tierra - this land ds your. land does not equate poss

omership, but rather a connecti = o
one can take away. connection with Mother Earth. So

e

In addition to being utilized in narratives of environmental control and belief systems,
flora and fauna have become appropriated as symbols of resistance and social justice, as seen
in René Castro’s Hands off El Salvador (1981) and Sam Coronado’s Vote (undated). The dove,
a symbol of peace, and the Aztec eagle, an homage to the United Farm Workers Union’s desire
to connect with historic roots in support of Mexican migrant workers, here stand in as conveyors
of messages that are tied to anti-imperial and anti-colonial sentiment.




Pablo Antonio Cuadra’s poems “Mitologia del jaguar” (undated) and “La ceiba” (undated)
express a deep and sacred connection to Central America’s flora and fauna. Cuadra draws on
Indigenous reverence for the ceiba, a tree that in Maya culture connects the underworld
(Xibalba) through its roots, the terrestrial plane through its trunk, and the sky plane through its
high-reaching branches. Among Amazonian communities, the mighty ceiba serves as a home
for several deities. It is one of several poems that Cuadra highlights in a poetry collection
focused on trees native to Latin America. Likewise, the jaguar is present as a deity in all
Mesoamerican Indigenous cultures and one of many animals imbued with cosmological

relevance. By drawing on these symboils in his poetry, Cuadra vindicates Indigenous
worldviews.
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Subsistence and Harvest

In Mesoamerica, conversations around subsistence and harvest start with the three
sisters: corn, beans, and squash. Yet every region had its own local food that influenced the
livelihood of its inhabitants, whether the potato in the Andean region, cassava in the Caribbean,
or salmon in the Pacific Northwest. In this section we pay homage to local cuisine and its fight
for survival against colonial and imperial designs, recognizing its intimate, reciprocal relationship
with humanity. As Robin Kimmerer so eloquently writes, “For what is corn, after all, but light
transformed by relationship? Corn owes its existence to all four elements: earth, air, fire, and
water. . . . Corn cannot exist without us to sow it and tend its growth; our beings are joined in an
obligate symbiosis. From these reciprocal acts of creation arise the elements that were missing
from the other attempts to create sustainable humanity: gratitude, and a capacity for reciprocity”
(2013: 343). In “Cémo se siembra el maiz,” Antonio Garcia Cruz provides instructions in
Spanish and Zapotec for the traditional way to plant corn.
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505 También por estas juga\_das
Suele uno verse en aprietos—
Mas yo no me comprometo
Porque sé hacerlo con arte,

Y aunque les corra el descarte !
No se descubre el secreto.

‘506 Si me llamaban al dao*
d Nunca me solia faltar
N Un cargado * que largar,
| Un cruzao® para el mis vivo —
Y hasta atracarles un chivo *
Sin dejarlos maliciar.

907 Cargaba bien una taba*
Porque la sé manejar —
No era manco en el billar,
Y por fin de lo que esplico*
Digo que hasta con pichicos ®
Era capaz de jugar.

903 Es un vicio de mal fin
El de jugar no lo niego—
Todo el gue vive del juego
Anda a la pesca de un bobo —
Y es sabido que es un robo
Ponerse a jugarle a un ciego.

Y esto digo claramente
Porque he dejao* de jugar —
Y les puedo asigurar*

Como que fui del oficio—
Mis cuesta aprender un vicio
Que aprender a trabajar.

! DESCAR 7 a

ESCAR

Y TE: fostrar todas fas
jue caiga sobre

% cargan gy raba, en el juego de dados
ATRACARLES 1 )y
nifgg, “ES UN CHIVO: Trampa que

Iude al juego de dados.
on los que jucgan los

c
a omro, § PICHICOS:
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11.Dela Conquiifta

os pumban del mi-

e
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ves, erade mucha indecens
vo,que fuclien profanos,y
fladian, que las manos
zian las ofrendas, y fas
¢ plata, y los Diofes en fus Teme
metal figuras de s,debian fer limpias,y no polutas.
otrasdemades  Vivian con notable recogimicnto, y
s ynas, ¥ cran tan abftinentes, que quando co-
cltosIdolos  mian,eramuy pocosy ligero. Habla«
ban pocas palabras , y dormian me-
nos , porque lo mas de la noche gafe
taban cn mafcar Hayo,que es la yer=
va, queenel Pertt llaman Coca, y
fon ciertas hojas como las del Zue
maque, y de la mifna fuerte las la-
brangas en que las crian : y quando.
cftd Ja cofecha en fazon (que fe re-
conoce por la fazon dela frutilla de
fus arboles ) van cortandolas con la
viia del dedo pulgar,de vna en via,a
raiz del palillo en que nacen , y ten~
diendolas en mantas , que previenen
para efte cfeto,defpucs las ponenca
vna vafija de barro fobre ¢l fucgo, y
s guardan , O para el co-
1+ que fundan fumayor ris
a, 6 paracl gafto de cafa, y fa-
milia. El palillo es de muy foave
olor, y lahoja no es de mal gutto
n antes deponerlaal fuiego , pero def=
pucs s am y entorpeze la len~
gua Eljugo del Hayo es de tanto vie
, fuftento para los Indios , que
éLno fienten fed,ni hambre, an«

i bien los perfumes de
ian eran de trementina
racolillos,y almejuclas,y
de Moque ;a manera de Incienfo, y
cada qualigenero deftos de infernal
olor, 'y digno de que con &ldicflen
demonio, dc cuyos manda-
o difcrepaban los Xeques, aun

os Idolos co.
manos de

onio lo mandaba,y que.
fer honrado de aquella fuerte , y

se affi no podian hazer menos,que
cerle Noes poffible,que puc-
mas Ja defdicha, quea
conocer el mal,y apetecerle! encon-
libertad, y-amar la efclavitud!
brir cl engafio,y regitfe por el!
mpoco eltavan libres de ritos,
¥ ceremonias los hombres, y muge-
Tes, quando iban a los Templos a
fus ofrendas , y facrificios, pucs con
fin de tenera fus Diofes mas propi-
<ios para las fuplicas , que avian de
hazerles, ayunaban (antes de poner-
Tas en execucion) grande numero de
a.my muchos dellos fin comer cofa

cuerpos muy. bi
nuevas, y combid

anfec mantas
alos parien-
tes, y amigos para banqueteatlos al-
gunos dias;gataban mucha cantidad
de'Chicha (que cs el vino que vfans)
dangaban,, y baylaban al compis de
fus (mmlcx y fotutos: cantaban jii-
tamente alganos verfos,d canciones,
que hazen en fu idioma , y ticnen
cierta medida, y confonancia, a ma-
nerade Villancicos, y Endechas de
los Efparioles Enctic er icr0 de ver-

el hmor 6 deshonor de
n los componen:

0s alienta para ol trabajo, que

2 o yervas,

¢4 fer el tiempo en que mas lo :
3

affimifino debe de fer muy Sglpec

o pasa confryar ladene i

lo que fee

ejante gencro de
i, y cffe fin fal, ni
muodcn«pma y

2y C ordinario
corro,afidos del
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Unfortunately, from the Spanish ban on amaranth during the colonial period to the recent
exorbitant demand for quinoa in the Global North, prompting price spikes, food and crops are as
politicized as ever, thereby changing our relationship to them. This plays out in the tale of two
leaves used by Indigenous groups to stave off hunger and lethargy: yerba mate and coca.
Shown here as an illustration in an edition of the Argentine national epic poem, Martin
Fierro(1872, yerba mate), and discussed in Historia general de las conquistas del Nuevo Reino
de Granada (1688, coca), the former has become a symbol of communal bonding through a
shared bombilla and the latter is best known as the main ingredient in cocaine.

As with quinoa and coca, foreign markets, often Western, have impacted subsistence
and harvest in interesting ways. Catalina Delgado-Trunk’s Corazon del cacao (undated)
visualizes the importance of chocolate in Mesoamerican culture, where it was used ceremonially
and medicinally among different groups. Often served as a drink, Mesoamerican chocolate had
bitter notes of chile or peanut. Since this did not appeal to the European palate, it also reminds
the viewer how the bitter taste has been sweetened with sugar to make the product more
accessible in certain markets.
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Mediodia en el campo

Huele a cafa de azicar. Sobre el verde
oleaje de los canaverales
hay un temblor de sol, un rizamiento,
una vibracion impalpable
que tuesta el estuche pajizo
de los erectos frutos,
El almagre
de la tierra, reseco por la falta [
de lluvia, muestra huellas imborrables
de ruedas de carretas, de pesunas bovinas,
que son pozos de sangre...

El aire quema. Apenas se produce
sombra en la tierra de los drboles
que refrescan las rojas guardarrayas
y frutecen en oro: naranjales;

oen ptrpura dulcisima: caimitos

de corazén violeta: episcopales
universos de fragmentaria pulpa.

Hay vago olor de cana de azticar en el aire,

y los bueyes descansan en las sabanas rubias,
con esa placidez que los substrae

de toda tentacion. Sobre los bueyes,
meditativos y poligonales,

saltan totfes —cuervos con espiritu-

tan negros coma el NO que a la esperanza
suele darle la vida. Los maizales
pierden sus dureos granos bajo el pico
de los alegres pjaros El aire

es un cristal azul que transparenta
toda la gama verde de los drboles;

y sobre toda la esmeralda inmensa,
atlantica de los canaverales,

el sol es un cristal que se acrisola,

y el viento es un cristal que va de viaje.
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Sugar, key to the popularization of global crops including cacao, tea, and coffee, once
dominated Caribbean society. It was none other than Christopher Columbus who brought the
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El fruto espera que los frios

el dulce jugo cuajen.

Pero si el giiin en cada cafia eleva

su gris penacho al aire,

como una larga pluma de guinea

que resiste del viento los embates,

- afio de ruina...! predird el guajiro,
Desde la sombra de sus viejos drboles...

Nada queda que hacer al campesino
sino esperar. Revisa los mecates

que han de servir a la carreta

para el tiro de cana. Los arados
duermen, hoscos de tierra, en los lugares
de siempre. Una impaciencia de gallinas

adivina la aurora en los corrales;

la piedra de afilar dice a la mocha

su metdlica hambre;

el colgante farol cambia de aceite;

los yugos y frontiles se rehacen;

y mientras el ingenio que, cercano,

alza su dura torre dominante,

hace correr por las colonias

la estratégica orden del ataque,

el campesino suenia con una zafra prodiga.
y hay fuerte olor de cafia de azticar en el aire...
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first sugar cane seed to the Americas, setting the world on a trajectory that included the mass
enslavement of Indigenous and African peoples and the eventual indentured servitude of Asian
peoples. Here we see the relationship between humanity and a crop change from intimate and
honored to one of exploitation. Sugar became such a monocrop that when its price declined
dramatically in the early twentieth century, sugar-producing islands had little to fall back on for
economic drivers. The English cartographer Thomas Jefferys touches on the potential of sugar
in Compendious description of the West-Indies and General description of the West Indies
(1775), while Cuban Agustin Acosta’s “Mediodia al campo” (1926), here published as a 2016
cartonera, discusses the intense labor of harvesting sugar as the world heads toward the Great
Depression.

Sugar is discussed here knowing that it is not autochthonous to the Americas, and to
demonstrate the role that subsistence and harvest has played as a marker of both possession
and dispossession. For instance, Cuadra’s “Elogio al vino de Mendoza” (undated), must be read
with the understanding that the majority of the vineyards in Mendoza, Argentina are now
foreign-owned. This notion comes up yet again in Carlos Mosquera Arango’s “Anexo dos,” a
fragment of Proceso de Comunidades Negras’ newsletter Comunidades negras y derechos
humanos en Colombia (1992) in which foreign companies are decried for overfishing the

region’s crabs.



ANEXO UNO.

Buenaventura, 22 de Junio 1993

El dia martes 13 de junio de 1995 siendo
las 3.00 p.m. aproximadamente en el inte-
rior del muelle entre los patios 8 y 9 se
encontraba el joven LUIS ALBERTO
MIDEROS identificado con la cédula de
ciudadania No. 16.507.821 de
Buenaventura. Al cual le fue propinado
un tiro con un arma de fuego calibre 38
por un vigilante de la seguridad Atlas su No. de
placa es 189788. Haciendo impacto en la piema izquierda y
en los testiculos. El joven presenta cuatro agujeros en su cuerpo a
consecuencia del tiro.

LUIS ALBERTO afirmé que el vigilante le pidi6 el pase temporal y al ver que éste no lo portaba,
le empez6 a golpear indiscriminadamente con un garrote en diferentes partes del cuerpo, éste
portaba una remesa para encaletarse en una motonave con rumbo a Estados Unidos. Luis
Alberto reside en el Barrio Viento Libre, Calle Campo Alegre.

ANEXO DOS.

ASOCIACION POPULAR DE NEGROS UNIDOS DEL RiO YURUMANGUI- APONURY
ASOCIACION NACIONAL DE PESCADORES ARTESANALES DE COLOMBIA - ANPAC

Buenaventura, a Julio 25 de 1.995.

Doctor

CARLOS MOSQUERA ARANGO y
Director INPA, Regional Pacifico

Ciudad.

Ref. Extraccion Indiscriminada de Jaibas en el Rio Yurumangui y Piangua.

Los bajo firmantes estamos preocupados por que desde hace mas de 60 dias extranjeros vienen extrayendo
e filis o Py ek .

de
Yurumangui estén desde hace més de 20 dias. Tienen aproximadamente 600 trampas y su produccién es de
e % 5 :

La situacién es mucho I i6n vi deshove de las hembras.

Necesitamos conocer los estudios que sustentan esos permisos y saber que medidas o criterios se tomaron en

cuenta para que la viene ntra la b: limentaria de los del-
rio.
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Por otra parte, testimonios de las vendedoras de pescado nos dan pruebas de que un buque ecuatoriano esté

amuy bajos precios, lo que crea un problema social porque esto le quita el empleo y la posibilidad de ingresos
ainnumerables madres de familias que viven de su venta, el producto se ha escaseado Y sus costo normal se
ha elevado.

Con anterioridad se han hecho por parte de la ANPAC, i I
de pesca artesanal y la reiterada vi licos y cul
: » : ;

de los empresarios colombianos y extranjeros frente a los derechos inalienables de los pobladores.

de peticién, su i6n inmedic autoridad

ilegal que se viene realizando e igualmente le solicitamos ~copias de los permisos para las actividades arriba
mencionadas.

Las preocupaciones nuestras frente a lo de las jaibas y piangua ameritan a nuestro entender un tratamiento
urgente. Es nuestro, en lo inmediato, delimitar i artesanal y definir las
medidas y los procedimientos para que los derechos exclusivos de los pescadores sobre esas dreas de los
pescadores no sigan siendo vulnerados. Sobre este tema estamos dispuestos a concertar una reunién entre el
INPA, ANPAC y las Organizaciones de Comunidad Negra.

De usted y en espera que nuestra peticiones sean répidamente tramitadas.

MANUEL BEDOYA HOLGUIN
Presidente Nacional ANPAC

JORGE ISAAC ARAMBURO
Presidente APONURY.

cc. Ministra del Medio Ambiente.
Procuraduria Nacional Agraria y Ambiental
Defensoria del Pueblo Regional V alle.
Personerfa Municipal
Procuraduria Provincial Buenaventura.
Comisién Consultiva de Alto Nivel para Comunidades Negras
Palenque del Valle.

Nota. La comunicacion nos puede ser enviada a
la Carrera 13 # 4-20, Barrio Centenario, Tel.
24197, A.A 1027, Buenaventura, Valle.
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Finally, Terence Grieder’s drawing of GPR at Challuabamba (Ecuador, 1999) portrays
harvesting from a visual perspective. Cristina Miguel Mullen’s Mangan Tayén — Food for
Thought (2001) celebrates subsistence and harvest in the kitchen, where traditional cuisine can
instill notions of identity, comfort, and culture. Such is the case in Miguel Mullen’s work, as
images of family surround a woman as she prepares a meal replete with ingredients that

represent her Filipino heritage.
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Reading the Sky for Signs
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The Maya constructed Chichen Itza so that on each equinox the late afternoon sun hits
the pyramid, creating the illusion of the feathered serpent slithering down the northern staircase.
The Western world continues to use a calendar that is less accurate than the one
Mesoamerican groups used prior to the colonial period. In Peru, while debates continue about
their original use, the Nazca lines are meant to be seen from above, revealing an awareness
that we cannot yet comprehend. These examples tell us that Indigenous groups in the Americas
had profound knowledge of the stars, seasons, and time. In this section, we explore different
responses to astronomical phenomena, beginning with the earliest known description of the
Aztec calendar by Fray Toribio de Benavente (1527—1549). Alongside it is a reproduction of the
“‘Representacion de los cinco dias” (undated), which highlights the five days at the beginning of
the third and fourth frecenas of Tonalamatl, a divinity almanac structured around twenty
thirteen-day periods. The precision of these calendars, and our inability to fully understand
them, has led to cultural impositions. For instance, in 2012, the West imposed its own
millenarianism upon the Maya calendar, claiming that the world would end. Juan de Dios Mora
plays off of this in Nave Espacial Maya de 2012(2011).



In 1680, the power of the Spanish viceroyalty of New Spain was shaky. The Pueblo
Revolt had just kicked the Spaniards out of New Mexico while the viceroy, Payo Enriquez de
Rivera y Manrique, resigned from his post and a transition to Tomas de la Cerda y Aragén was
under way. Some, including Father Eusebio Kino, took the Great Comet blazing across the night
sky as an omen from God, prompting him to chart its movement from his time in Cadiz through
his time in Mexico City. Father Kino’s Exposicion astronémica (1681) is an early offering of an
illustrated scientific treatise in the Americas and is tied to the first comet to be discovered using
a telescope. Yet a greater knowledge of the stars is present here. Take, for instance, Kino’s
placement of La Virgen de Guadalupe on the drawing so that it aligns with the sign of Virgo,
thereby revealing Kino’s understanding of the constellations. Kino’s interpretation of the comet
in times of uncertainty was not unique, even to Mexico. We know from Indigenous accounts in
the first half of the 1500s that astronomical signs preceded the arrival of the Europeans.
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Knowledge manifests in different ways. While some look to the stars for messages from
their deities, others, such as Carlos Siglienza y Géngora in his response to Kino, Manifiesto
philoséphico contra los cometas despojados del imperio que tenian sobre los timidos (1681)
and Libra astrémica y philiséphica (1690), pointed toward the comet as a naturally occurring



phenomenon of nature. The debate, which also includes Sor Juana Inés de la Cruz’s “Aunque
es clara del cielo la luz pura” (1690), is an example of the seventeenth-century discussion on
science and religion. Alicia Gaspar de Alba outlines this debate in an early draft of Sor Juana’s
Second Dream (1999), titled “The Tenth Muse.” Fascination with the role of religion in the
cosmos continued in Brazilian cordel literature as well, such as the apocalyptic interpretation of
Halley’s comet as God’s punishment for humankind’s corruption in Geraldo Moreira de
Lacerda’s O Cometa de Halley (1985) or José Severino Cristévao’s A Natureza e Seus Feitos.
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Aanuc es clara del Cielo la luz pura,
clara la Luna, y claras las Eftrellas,

y claraslas efimeras centellas,

queel ayreeleva , y el incendio apura;
Aunque es el rayo claro , cuya dura

produccion, cuefta al viento mil querellas,

y el relampago,que hizo de fus hucllas
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5 February
Last night in my bath I realized I was calmer than T've been in a month. s it the quiet that precedes a
storm, o the peace that comes with knowing that our friendship is as deep and meaningful to her s t is to me?
I think I may have found my other half. Aristophanes’ Woman could be no more whole than I am when we sit
i the locutorio together. Even with the grille between us, we are bound by something deeper than flesh and
bone. In many ways she is my complete opposite, but I suppose this makes sense, this balance of opposites on
the same tree. Is this the secret of the Tree of Knowledge for which Eve sacrificed perfection? This

knowledge that Adam could never have given her?

9 February

La Condesa and the Viceroy both came to visit me today. 1 felt awkward with him in the room, at first,
accostumed as I've become to having la Condesa all to myself and not diverting my eyes from hers until she
leaves. But the Viceroy is leaving next week, taking a trip to the north, to the province of Nuevo Mejico,
where the Indians continue their revolt against the missions

“Do you know, Sor Juana,” he said, clearly trying to find a topic of conversation that would engage all
of us, “that my couriers actually saw our comet while on the Camino Real?”

“It stretched tht far, Excellency?”

“It was even seen in Seville, I’'m told,” said la Condesa. “Our Jesuit friend, Eusebio Kino, is writing a

treatise about it that refutes Don Carlos ™

TENTH MUSE/A. Gaspar de Alba

“If God is the author of this portent, Juana,” countered la Condesa, “why o scientists waste their time
looking for origins outside of God?”

“That is the work of scientists--” the Viceroy began, but la Condesa did not allow him to finish. She
0t 1o her feet and said she had no intention of being contradicted by that criollo, Sigienza

I winced at the comment, as I, too, am a criolla, and she knows it. “T doubt that it was his intention to
contradict, Sefiora.™ 1 pointed out. “He did dedicate his manifesto to you, after all >

“What better way to mock me!”

“Don Carlos is Chief Cosmographer of the Realm, Maria Luisa. He’s entitled to his ideas, even if they
contradict prevailing dogma.”

“This s a fine display of loyalty,” she said, her face gone red with anger. “The two people I love most
are both siding with that dolt, Sigienza, and letting him dictate to us how we should respond to that ungodly
presage. I'm leaving! If you want to sit here chattering behind my back, Toms, so be it!”

The Viceroy raised his eyebrows at me and all I could do was shrug in stupefaction. He reached for
my hand to kiss it goodbye and I wished him a safe journey. His hand felt so warm. All  could think as I
returned to my cell was of that hand touching Ia Condesa, stroking away her anger in the carriage. Concepcion

was just preparing to bring our tray. 1 was going to serve Chinese tea, today, and Jane’s delicious pasties,

stuffed with meat and olives and raisins. Now I shall have to send some to Mother Catalina, and interrupt my

work to write an apology, though I don’t know what I did to merit such a reaction. Surely she cannot expect

me to share her superstitious interpretation of that silly comet!

'H MUSE/A. Gaspar de Alba 276

“What is there to refute, Condesa? Don Carlos is simply clarifying the origin of comets 5o that they

cease to fiighten people of quality, like youreself, Lady.”

“The origin of comets, Juana, is the Devil, himself,”” she said.

“Even the Greeks understood the malignant power of comets,” said the Viceroy. “Or do you share
Siguenza’s views, Sor Juana?”

“Don Carlos says that comets are natural rather than supernatural phenomena,” I said, “that they are
not portents at all but signs of God’s existence.” T was leery of saying any more for I could sense that this was
a delicate topic for la Condesa

“We know what he says. What do you believe, Juana?” she asked, narrowing her eyes at me.

“Itend to agree with the scientific view--" I started to say, but la Condesa interrupted

“Science is the work of the Devil, Juana. Surely you know that. >

T couldn’t help but grimace at her comment. I'd never known her to be superstitious. Surely she
knows that the only Devil exists i the minds of the priests!

“What scientists are you referring to, Sor Juana?” asked the Viceroy. “Not that imbecilic colleague of
Don Carlos’” who thinks the comet is a ball of fumes from dead bodiies on the earth, I trust

“Descartes and Copernicus both had theories concerning the movement of matter in the void,
Excellency, which could be applicable to comets. Descartes argued that there were vortexes in the Milky Way
that could generate intense heat, and the comet could be a great spark shooting through the sky. Copermicus

believed that there were celestial bodies constantly traveling in straight lines from beyond the stars >
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19 March

Nearly the end of Lent and still no word from la Condesa. Now I know that she is both
superstitious and rancorous. Could it be that she is jealous of Don Carlos? Or jealous, at least, of the
fact that I am in agreement with his and not her views? I wonder if she’s seen Don Carlos” new
manifesto yet. He has denounced the chicaneries of astrology and those who would rely on it to explain
the comet. He is looking forward to the arrival of Father Kino for he hopes to find a broader mind and a
mutual depth of astronomical discernment in a fellow Jesuit. He does not believe that Father Kino has
been expressly commissioned to refute his own theories.

ition,” he told me.

“Scientists do not refute each other with super
We shall see. T had Concepcién deliver another poem to la Condesa in which I pretended that I
had just seen her, seen the effect of jealousy on her face, and resorted to a rhetoric of tears to beg her
forgiveness
This afternoon, my dear, when we did speak,
from your face and actions could I evince
that with words I did not convince,
my heart I wanted for you to seek;
and Love, which my intentions sought 1o aid,
defeated what seemed impossible:
Jfor amid tears produced by pain,

was my broken heart distilled.




RN o SR L B AT L S B i
TENTH MUSE/A. Gaspar de Alba 282 TENTH MUSE/A. Gaspar de Alba 283
of my own shortcoming and thus, do not burden myself with the cross of guilt when my human nature 3 October

gets the best of me."
"You do not convince, Sister."

"I did not think so, Sefiora "

26 September

Another quarrel with la Condesa today. I still disagree with her interpretation of the comet, and
she has involved me in a silly scandal with Don Carlos and Father Kino. Now she has brought me a copy
of Father Kino's absurd treatise on the comet, Exposicién astronomica de ¢l cometa, que el afio 1680, por

los meses de Novi 1681, por los meses de Enero y Febrero, se ha visto

nbre y Di

en todo el mundo y le he observado en la ciudad de Cadiz It is a refutation of Don Carlos' manifesto,

and T must write a sonnet in favor of Father Kino's ideas if I expect to maintain my friendship with la
Condesa. She s far too dignified to request it openly, but I believe my loyalty is being tested, and I
know, although in reality I agree with Don Carlos that comets are not portents of disaster as the learned

s

Jesuit suggests, but natural phenomena of celestial origin, that I will eventually submit to Maria Lui
will, at the cost of my fiiendship with Don Carlos. It is an unjust test, and she knows it. The choices that
we are driven to make by our tyrannical hearts! She is twenty times more willful than la Marquesa, and I

am twenty times more foolish for her love

Sent la Condesa a birthday gift with Concepci6n, a tiny retablo of the Nativity etched out of ivory that
Concepcién found for me at one of the stands outside the Cathedral. T've had her looking in every
silversmith’s shop and mercerfa for a week trying to find some sort of Nativity scene and this one--so small and
beautifully carved, it can only be an import from Africa~is absolutely perfect. Who cares that Concepcion
doesn’t know how to haggle and ended up paying twice what it’s worth? I've written a poem to accompany
the gift in which T compare la Condesa’s own birth to the Nativity (another sacrilegious glyph of mine). T hope
she lkes this gift best of al, though it be the most modest

Don Carlos has said nothing about my sonnet in praise of Father Kino. He must know that I was
coerced to write it, that T would never err on the side of the irrational and the ridiculous. And now I must
return to my loa in honor of King Charles. T've already written two, at the behest of Fray Payo, but this one
was commissioned by the Viceroy as soon s he returned from the north. Seems every new Viceroy must pay
homage to his king with one of my loas. It must be dispatched in the next mailin order to reach Vera Cruz

before the Flota sails back to Cadiz.

First anniversary of Aunt Mary’s passing. I've constructed a small altar for her on my wardrobe,
dedicated to Santa Teresa. How odd to think it’s only been a year and yet t feels like so long ago that she and

spoke in the locutory for the last time. Odd, too, that at this same time last year I was completing the

A Natureza e Seus Feitos

5a. Edicdo
Autor: José Severino Cristovao
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Foi leito de eoisa morta
Mas porém nuncs tem [im
E Lavolsiér pai da quimica
Escreveu dizendo a:sim
No mundo nada s zeaba
Tudo se traosforma eim

Alirmo devendo aesim

Para a8 pessoas estranhas
Pedras sfo osso8 da terra
Convive nas suss entranhas
E os ageantes internos
Porém fizeram as montanhas

Deus é uma forgca estramha
Eu alirmo com teoria

Deus nfo é ceramista
Como diz a profecia

Que fez 0 homem de barro
Com égua da marizia

Com muita liloasfia

Afirmeo dizendo em trago
Para o Braeil ¢ o mundo
Hu efirmo sem fracaso
Deus ¢ as lorgas coemicss
Da terra 80 grande espago

- 07T —

Hd uma forga no espago
Que no munde tudo cria
A que chamamos dé Deus
Como esta na profecia

E ¢ quem transfurma tudo
Do infinito a marizia

Com muito teoria

Digo em verso profundo

A forca que fez o usiverso
Como o planéta fecundo

E responsavel por tudo
Que transforma este munde

A for¢ga que trenslorma o mundo
Eu digo com realidade

Sem ter pés e sem ter mio

Na remota antigiiicade

Foi ela quem ecriou

Ests grande imensidade,

Por o nome de Trindade
Na velha profecia

A esta forga universal
Que do pada tndo cris
¥ porém transforma tudo
Do infinito & oarizin




Betye Saar’s Mystic Sky with Self-Portrait (1992) centers the importance of tarot
readings that incorporate constellations, planets, and stars into the divination process.
Saar’s self-portrait also includes references to palm-reading and alchemy as important
elements to her identity as she searchers for a deeper understanding of self within the
universe. We close out this section with “Sobre cubierta con Marti” (undated), Ernesto
Cardenal’s own ponderings about the universe, the infinite space that surrounds us, and
whether we are alone in it.



[ SOBRE CUBIERTA CON MARTI

Nacidos de ese evento tan improbable
el Big Bang.
Con el cual empezd la evolucidn.
Dios habrd visto que "todo estaba bueno"
después de billones de afios.
La vida engendra vida, pero antes
la no vida engendrd vida.
Por errores en el ADN, la variacidn, la evolucidn.
Si hubiera sido siempre perfecto
no hubiera habido sino microbios.
¢ De ameba a reptil a simios etc.
grados de percibir mds y mds realidad.

ADN
" escritos todos con el mismo lenguaje y el mismd alfabeto.

(zen otros planetas habrd otrps lenguajes, otras letras?)
Escamas de reptiles fueron plumas de dinosauritos
y después de pdjaros. ;Ciega seleccidn natural?
Por otra parte hay crustdceos
que en 300 millonés de afios no han evolucionado.
La tecnologfa de la tela de arafia es siempre igual.

Nosotros

agentes conscientes de la aceleracidn de la evolucidn.

No bioldgica, conste.
Esa vastedad del universo
que tan sélo sabe por nosotros.
Somos dtomos inteligentes.

Estrellas estudiando las estrellas.

kn los lodazales de la Tierra el cosmos se hizo vivo.
Y tras corto tiempo -en nosotros- se entendid a sf mismo.
Nosotros

"la mds compleja de las moléculas"

La luna como una bola de rugby.
A las 8 a.m. sobre los Alpes.

iTodo 1o que Td tocas es tan bello!
;Que cdmo se ve la tierra desde la luna?
Respondid el astropauta: -"Frdgil",
Se ve t‘a.mbﬂe’n sin ninguna divisidn de naciones.

De reacciones puramente quimicas

se pasé aquf a vida inteligente.
No miltiples mentes sino una sola, colectiva.

(4Y el s01? Su luz blanquisima en cielo negro).

Habiendo seres que se adelantan a la evolucidn.

¢Y habrén otros asf en otros planetas? ;Y tienen cuerpo?

;Hasta donde 1los habrd llevado ya la evolucidn?

Porque algunos podrfan ser nube interestelar solamente.

0 seres inteligentes hechos sdlo de radiacidn.

Que podrfamos llamar &ngeles en nuestro léxico.

No estamos pensando en peliculas de Hollywood

donde viajan a estrellas estrellas de Hollywood.

El encuentro serfa otro paso de la evolucidn.
Extraterrestres y terrestres.

Ya no serd cambio sino transformacidn.

Tras el encuentro no hay sino trabajar juntos.

Hijos del mismo vientre del Big Bang.

_




ivolverdn al inconsciente colectivo?
4Quién dice que la vida puede ser

88lo en superficies planetarias?

Y como los mam{feros son de cuatro patas

pero los murciélagos dos hicieron alas,

las ballenas aletas, y n0sotros manos.

Y como las aves procedem de los dinosaurios,
de los apabullantes dinosaurios las leves aves.
Y un huevo del que ngce un embfiJm..

Toda especie se habfa dividido.

S6lo una se unié mds y nds.

Hasta llegar a ser ciudades. Hasta llegar

al capital transnacional.

Un nifio sobre cubierta mirando las estrellas

y sentado junto a €1 José Mart{.

Después, nonogenario, grabd para Cintio

lo de Mart{:

np{ crees que fue hecho para que lo contemplemos

un tiempo breve? A ti mo te. pareces

chico, que habrd algo mds grande que nosotros?
4T te das cuenta

de 1o que eso representa y que aquf abajo nosotros

somos parte de eso?

As{ pues para que sepas que no fue hecho para divertirnos

y tenemos obligaciones con eso que se ha creado."

Anora Wheeler pregunta que

para qué sirve un universo sin conciencia de ese universo.

Y agrega que el universo es tan grande

porque sdlo asf podrfamos estar nosotros.

Y Barrzow:

Nuestra existencia es causa de la estructura del universo.
Muy misteriosa f{sica es ésta.

Que condiciones r{s;_t_eu Produzcan al hombre, bien.

4Pero que el hombre produjo las condiciones ffsicas?

¢las condiciones ffsicas para aparecer en el futuro?

2

"El universo tenfa que crear observadores de 1.

4s{ aquel nifio sobre cubierta mirando las estrellass
¥ sentado junto a é1 José Martf.

15




Craftwork

Late twentieth-century free-market capitalism has encouraged mass production. To meet
the market demands of the Global North, goods are often manufactured in the Global South for
a lesser price in exploitative work conditions, as illustrated in the photograph of the textile
factory from the Landon Rupert Chambers Photograph Collection. As a result, products move
easily across transnational borders while people, in search of better opportunities, are restricted
in their migratory patterns.

The items in this section celebrate work done with the hands. As Ruth Phillips points out,
“sewing, beading, and embroidery became important ways of ensuring the continued vitality of
visual cultures that might otherwise have disappeared” (1998: 198). Craftwork is a vehicle for
maintaining local aspects of identity, demonstrating the resiliency and perseverance of a culture.
Recent research has linked craftwork to various types of healing and reconciliation. For
example, not only has it played a role on a macro level with Indigenous communities in Canada
finally sharing their stories to the Truth and Reconciliation Committee through the Living Healing
Quilt Project, but it has proven useful for individuals working through PTSD and anxiety.



MY MOTHER PIECED QUILTS

they were just meant as covers
in winters
as weapons
against pounding january winds

but it was just that every morning [ awoke to these
october ripened canvases

passed my hands across their cloth faces

and began to wonder how you pieced

all these together

these strips of gentle communion cotton and flannel
nightgowns

wedding organdies

dime store velvets

how you shaped patterns square and oblong and round
positioned

balanced

then cemented them

with your thread

a stee] needle

a thimble

how the thread darted in and out

galloping along the frayed edges, tucking them in
as you did us at night

oh how you stretched and turned and re-arranged
your michigan spring faded curtain pieces

my father's santa fe work shirt

the summer denims, the tweeds of fall

in the evening you sat at your canvas

--pur- cracked Tinoleum floor the drawing board

me lounging on your arm

and you staking out the plan:

whether to put the lilac purple of easter against the
red plaid of winter-going-into-spring

whether to mixz a yellow with blue and white and paint
the corpus christi noon when my father held your hand
whether to shape a five-point star from the

somber black silk you wore to grandmother's funeral

you were the river current

carrying the roaring notes b
forming them into pictures of a little boy reclining
a swallow flying .

you were the caravan master at the reins

driving your threaded needle artillery across the
mosaic cloth bridges f

delivering yourself in separate testimones

oh mother you plunged me sobbing and laughing
into our past

into the river crossing at five

into the spinach fields

into the plainview cotton rows

into tuberculosis wards

into braids and muslin dresses ; _
sewn hard and taut to withstand the thrashings
of twenty-five years

stretched out they lay )
armed/ready/shouting/celebrating

knotted with love
the quilts sing on

Teresa Palomo Acosta’s “My Mother Pieced Quilts” (1976) reflects on a mother-daughter
relationship told through the handmade quilts that a mother used to cover her daughter on chilly
winter nights. With each patch comes a memory, extending quilting from practical task to one
that binds family. Moreover, the embroidery work found in the 1980s Coleccién Bordadoras de
Memorias of post-custodial partner Museo de la Palabra y la Imagen (MUPI, El Salvador) uses
handcrafted materials to tell the stories of human rights violations. Stitched by women for the
United Nations to recount their life in refugee camps, these stories reimagine better societies
founded on equity and justice. Envisioning a world without the violence and violations that set
them on a path toward political asylum puts them one step closer to achieving it.



!
ey Y

/\_\-\ AoSotyss loj REF“ ?,‘ado! ‘h’aba.)&\
W meS wwidos pava vivit megor.

P LIS LIS E PN

A's s _&'-"L-W-\'AWM',’-‘V‘-‘/\S'.‘.

® 3 f:.’
S v g
LN S
L= |

£33 3

Yuesia SeCiadad Salvadeveiry

Jutvemss | que ser Covshyide aw owna

huwa F.f\‘v’q:

Marcelo Soares’s Fiandeira (undated) provides a visual of a similar type of craft work,
while Terence Grieder’s undated archaeological illustrations turn our attention to pottery work as
a distinctive marker for style across different indigenous societies.
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Community Stories and Songs

This section consists of the stories and songs that strengthen a community and endow it
with a sense of querencia, which Juan Estevan Arrellano defines as “that which gives us a
sense of place, and that which anchors us to the land, that which makes us a unique people, for
it implies a deeply rooted knowledge of place, and for that reason we respect it as our home”
(2014: 50). Querencia can have different meanings for different groups. Indigenous communities
have a connection to land that other groups can never fully understand. Similarly, in places like
the U.S. Southwest, Hispanic and Latino communities, some of which have been there for
centuries, have a querencia that is challenged by the relatively recent arrival of White European
settlers. Still other communities understand this connection differently due to enslavement,
political asylum, or economic opportunity that have forced them to engage with a previous
homeland, figurative or literal, alongside a new sense of place.
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Originally written in 1571, Fray Gerénimo de Mendieta’s La historia eclesiastica indiana
details an early account of Europeans trying to make sense of the spiritual knowledge
possessed by Indigenous groups. Quick to violently denounce Indigenous beliefs as heresy,
these accounts provide us with insight, however skewed and fragmented, into the markers that
constructed a community.



The circular genealogy of Nezahualcoyotl (ca. 1580) suggests a shifting sense of
belonging. As a type of land claim in colonial Mexico, the genealogy tells the story of multiple
generations of a family whose ancestors were original, elite inhabitants of the area. The
transition is present in the increasing number of Spanish names in the genealogy, revealing the
colonial model of evangelization. It is a story of mestizaje, a phenomenon that the Mexican
government has long promoted. Yet it often overlooks the darker reality that to be “mestizo” is to
leave behind one’s Indigenous roots.



Catalina Delgado-Trunk’s Camino al Mictlan (ca. 2018) returns to those roots by pointing
to the journey to the nine levels of the Aztec underworld. This is where Aztecs would go upon
death, and the journey necessitated a dog companion to guide the soul past devastating winds
that blew knives and ferocious jaguars, among other challenges. Camino al Mictlan is an
integral part of the Aztec cosmovision and, therefore, a binding aspect of the culture.




Catalino Mosquera,
pescador de la ensenada de
Tumaco, iba una noche en
medio de la oscuridad y al
ritmo de su canalete,
remontando la corriente de
Humbolt, un poco al sur de
la Isla del Gallo,

[ ] Desde donde estaba se
podia ver, en la negrura
noctuma, las luces de la bolla
de clavada en El Viudo,
pefascolegendario unido en
el centro de la Bahia de
Tumaco.

Estaba a un kilometro del
pefiasco, cuando sintié un
uido extrafio a sus espaldas.
Era como el ruido del
motor de barco unido a
gritos, misica y risas.
Catalino sinti6 que la
sangre se le helaba al

@ presentirse arrollado por
unbarco. Miré hacia atrds
y pudo ver que una
enorme embarcacién se
e venfa encima. No tuvo
méas que apretar su
canalete y bogar fuerte
para salirse del rumbo
que llevaba el barco; sin
embargo, sus esfuerzos
fueron en vano, el barco
siempre estaba frente a 61
a pesar de todo lo que
hacia para esquivarlo,
hasta que lo vié encima
suyo.

jexiste!

Fue cuando sinti6, con la
sangre més helada adn, los
pelos de punta y los ojos
queriéndosele salir, que el
barco pasaba por él, o I
por entre el barco, sin
tocarlo siquiera, y que
podia ver a los ocupantes
cadavéricos y decrépitos,
entregados a una danza
diabdlica...

Cuando el barco‘pasé por
&1, 0 &l por el barco, le
queds un olor penetrante
de azufre; sélo pudo
observar cémo en el
pefiasco de El Viudo, el

Hay un mundo donde lo que no se ve,

barco se detenia y
desaparecia, volviendo
nuevamente la serenidad y
Ia oscuridad de la noche.

Fue lo dltimo que vié
Catalino antes de
desmayarse.

Una semana después
Catalino no podia
pronunciar palabra y siguié
asf por muchos afos, hasta
que poco a poco, el tiempo
lo fue curando de su
encuentro con el Barco
Fantasma...

Y no ha sido el tnico.

En el Pacffico Lluvioso,
aquf donde la corriente
Humbolt trae a parir a las
ballenas, los alcatraces
se mueren de viejos y
existen centenares de
especies animales atn
sin conocer, el mundo de
Io invisible existe de
manera tan fuerte, que
en ocasiones es
imposible saber si
estamos hablando con
alguien de este mundo o
con un fantasma...

Los seres invisibles,
estén en todos lados:
cuidan del bosque,
acompafian a los
viajeros de los rios,

Cultures are bound by the stories they tell. Whether gathered around a fire with a guitar

rondan en los poblados,
seducen a las muchachas,
pelean con los jévenes y
hasta acompafian los
velorios de viejos amigos...

Estamos hablando mucho,
por estos dias, de la
conservaciéon de la
Biodiversidad; es decir, de
lariqueza de vidas distintas
en nuestro territorio... Si
hemos de apostar a que la
conservacién de esta
riqueza ha estado bajo la
tutela de la cultura del
Pacifico, de negros e
indigenas, es imperativo
pensar en el cardcter
mégico de la vida en esta
Cultura.

Auln hace falta conocer
mucho sobre las intimas
relaciones de la mitologia

viviente de la regién del
pacifico con la capacidad
de convivencia pacifica
entre los hombres y las
demas especies que
habitan este terrtorio. Pero
hasta lo que conocemos,
es posible sefialar que esos
seres del mundo invisible
tienen su importancia real
en el momento de hablar de
conservacion y respeto por
el territorio y las especies
de esta region...

Por eso es imperativo
tratar de aguzar la vista y
el espiiitu a fin de. percibir
Ia presencia de aquellos

construccién de una
sensibilidad distinta para
relacionarnos con las
especies del Pacifico
avancemos también en

fi invisibles
que nos han ayudado a
conservar, a cuidar y
respetar  arboles y
animales, rfos y esteros,
hombres y territorio. Es
necesario que en la

nuestra
capacidad de ver y sentir
aquellos, que posiblemente
en este momento, estdn
leyendo con usted estas
lineas... No se asuste, son
amigos.
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as in an illustration of Martin Fierro, or the African drums in Marcelo Soares’s woodcut,

communities come together to share their stories and songs. In Nicolas Patricio Vigueras’s
Tepehua and Spanish tale “Pedro y la acamaya” (2000) and PCN’s “Hay un mundo donde lo
que no se ve, jexiste!” (1978), communities share stories, often with a magical realist flair, to

explain local happenings.







In Miguel Angel Asturias’s letters to his mother, the author expresses the glee and
triumph of publishing his first book, Leyendas de Guatemala (1930). Written in France,
Asturias’s stories not only garnered more attention for Guatemala and the narratives of
Indigenous groups in the country, but also gave Asturias a sense of belonging to his native
country in moments of intense homesickness.
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Y después, ya siendo obispo,en Michoacén... ———>}

A fragment of Ernesto Cardenal’s “Tata Vasco” (undated) concludes this exhibition by
reflecting on a utopian society established by Vasco de Quiroga in sixteenth-century Michoacan
and the hope for a future utopia where different forms of knowledge inform each other.
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