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Hunters, Soldiers, and Holy Men: An Archaeological Study of 
Masculinities and Male Household Space at Mission San Antonio de 

Padua, Monterey County, California 

 

Emily Donna Dylla, PhD 

The University of Texas at Austin, 2017 

 

Supervisor:  Enrique Rodriguez-Alegria 

 

In this dissertation, I examine masculinity and domestic spaces inhabited by men 

at San Antonio de Padua, an 18th and 19th century Spanish mission site in central California. 

My research includes two all-male residences: the mission soldiers’ barracks and the 

dormitory for unmarried male neophytes (jayunte).  The third housing context is mixed-

gender, an adobe housing wing occupied by nuclear neophyte families. I examined 

architecture and built space as well as lithic, ceramic, metal, and glass material 

assemblages, assessing their differences and similarities with one another. 

My research was guided by two sets of primary research questions, focusing 

specifically on two subjects: ‘masculinity’ and ‘household’. Regarding masculinity, I 

asked: What characteristics defined masculinity within the mission system, and was it a 

homogenous or heterogeneous phenomenon? Is masculinity archaeologically discernable?  

Regarding households, I asked: What defines a mission household, and did the included 

housing contexts meet those criteria? Adopting a comparative approach, I synthesized 

multiple data sets to contrast the housing contexts in both a quantitative and qualitative 

fashion. This includes extrapolating spatial data from 11 seasons of field notes and 

collecting attribute data from more than 13,000 recovered artifacts. I incorporated these 



 ix 

data with primary and secondary historical sources, as well as oral tradition relayed by a 

Salinan elder.  

Based on these data, I present two arguments. First, I argue that masculinity was 

indeed a heterogeneous, complex phenomenon that underpinned San Antonio’s physical 

and social landscape. Not only were there contrasts between colonizers and neophytes, 

there were contrasts within these groups as well. These masculinities were archaeologically 

discernable in both built space and material culture. Not only does this enrich mission 

history, it demonstrates the value of gendering male actors from an archaeological 

perspective. Second, I argue ‘household’ was a tool harnessed by Spanish missionaries to 

help rework the conceptual universe of local Indigenous peoples. In addition to redefining 

what individual households could and could not be, missionaries structured the missions 

themselves after a loose household metaphor. This connection between institution and 

household has important implications for Spanish colonial and household archaeologies.  
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Chapter 1: Introduction 

 
 

Studying men is in itself neither new nor necessarily radical. It all depends 
on how this is done. Men have been studying men for a long time, and 
calling it ‘History’, ‘Sociology’, or whatever. 

- Jeff Hearn 

 

Conceptually…there is a need to deconstruct the dominant concepts of 
“masculinity” and “man” as universal norms. Making past men’s gender 
explicit reveals them as gendered subjects – rather than representing the 
whole of humanity, they can stand only for themselves. 

- Benjamin Alberti 
 

 

I conducted my dissertation research at the 18th and 19th century Spanish mission 

San Antonio de Padua (San Antonio), situated in the Valley of the Oaks in Monterey 

County, California (Figure 1.1). This project integrates three areas of archaeological 

research in which I have developed the greatest interest: men and masculinity, households, 

and European colonization of the Americas. I credit its origination to a critique of Spanish 

colonial archaeology most comprehensively articulated by Barbara Voss (2008a; see also 

Rodríguez-Alegría, 2005). In ethnically pluralistic Spanish colonial sites, archaeologists 

have frequently employed oppositional dichotomies to characterize inhabitants and analyze 

material culture: men/women, public/private, and colonizer/colonized. While convenient 

from a methodological perspective, this approach is problematic because “…in lived 

practice, seemingly discrete archaeological categories were inextricably entangled with 
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each other” (Voss, 2008a:867). I decided it would be interesting to examine men across a 

demographic spectrum, or put another way, across multiple axes of social categorization 

such as ethnicity and age. I also wanted to examine men in an intimate space, the material 

remains of the households to which they belonged. In doing so, I hoped to dig into the 

nuances of daily life obscured by the dichotomies listed above, simultaneously 

complicating and elucidating modern understanding of Spanish colonization.  

I first came to Mission San Antonio in December of 2011. Earlier that year, while 

searching for a dissertation field site I was introduced to Dr. Chelsea Blackmore 

(University of California Santa Cruz) and Dr. Sarah Peelo (Albion Environmental), who 

were planning to run a field school at the site the following summer through UCSC (Peelo 

& Blackmore, 2011). I came out the summer of 2012 for the field school, helping to direct 

excavations. The following year administrators at San Antonio succeeded in the colossal 

task of raising sufficient funds to retrofit the reconstructed mission church and part of the 

quadrangle, effectively halting the field school from continuing. At the time of this writing, 

the field school has not resumed. However, San Antonio houses materials recovered from 

across its ground over the past 50 years. This includes three housing contexts that met my 

research interests: the barracks, occupied by Hispanic soldiers assigned to guard the 

mission; the north housing wing, occupied by nuclear neophyte (Native Americans 

baptized into Christianity) families; and the jayunte, or dormitory inhabited by unmarried 

neophyte boys and men (Figure 1.2). This was more than sufficient for a dissertation 

project, and my research began.  
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Figure 1.1:   Top image shows an overview of Mission San Antonio facing north; bottom 
image shows location of the mission and the Valley of the Oaks. Figure by 
author. 
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San Antonio is an unusually well-preserved mission site, due to its remote location 

and history of land ownership. After it was abandoned in the 19th century, it fell into ruin 

for decades. It was part of an enormous land parcel owned by publishing magnate William  

Randall Hearst Jr., and used for ranching. In 1940, the United State military purchased a 

large portion of that land and installed Ft. Hunter Liggett, which has been in operation ever 

since. The Order of Friars Minor (OFM or Franciscans) were invited to take back ministry 

of San Antonio in 1928 (residing at nearby Mission San Miguel), and by 1952 they had 

completed reconstruction of the church and quadrangle (Figure 1.3). At that point, San 

Antonio became a Brothers Training School for the Province of Santa Barbara. Although 

there are no longer Franciscan Brothers in residence, San Antonio is still an active parish 

today. It serves as an historic site with museum and gift shop, and as a venue for retreats 

and weddings. In the 1970s, Dr. Robert Hoover of California Polytechnic University at San 

Luis Obispo (CalPoly) began an archaeological field school there at the behest of the 

Franciscans, which run through 2004. This dissertation owes its existence to these 

excavations and the subsequent research publications produced by Hoover and his students 

(e.g., D. N. Hoover & Hoover, 2008; R. L. Hoover, 1977; R. L. Hoover & Costello, 1985a; 

Williams, 1982). The Catholic Diocese generously lent me materials recovered from all 

three contexts over the course of three years, which comprise the materials included in this 

dissertation. Dr. Hoover kindly allowed me access to the field notes taken by CalPoly 

students in relevant excavation seasons. My analysis covers a broad range of archaeological 

materials, including ceramics, glass, metal, and lithics. Ultimately, due to issues involving  
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Figure 1.2: Plan view of San Antonio, showing the location of the soldiers’ barracks (1), 
the north housing wing (2), and the jayunte in the south housing wing (3). 
Figure by author. 
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Figure 1.3: Front façade of the restored church and quadrangle at San Antonio. Photo by 
author. 

 

access, time, and available funding, I was not able to include faunal or botanical remains, 

or shell and glass beads, but I hope to collect these data in the future. 

This introductory chapter is divided into two sections. In the first I present my 

research questions and the theoretical framework underpinning my work. In the second, I 

provide a brief organizational overview of this dissertation.  

 

1.1 RESEARCH QUESTIONS AND THEORETICAL FRAMEWORK 
 

Embracing a comparative approach, I began with a simple question: did male 

inhabitants of San Antonio experience daily life similarly? Being male within the Christo-
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European patriarchy espoused by the missionaries carried significant social advantages in 

comparison to being a woman or third gender (e.g., Bouvier, 2001; Castañeda, 1997; 

Reyes, 2009). But how did one’s ethnicity and sexuality affect and inform the experience 

of male? Was masculinity a homogenous or heterogeneous phenomenon within the mission 

system? What characteristics defined masculinity? Did masculinity inform domestic 

material culture at San Antonio, and if so, how? By sexuality I refer to the juncture of 

sexual maturity and marital status as interpreted by the missionaries. Anything outside of 

heterosexual preference was considered deviant, banned and subject to particularly harsh 

punishment. This does not mean other forms of sexual preference were not enacted at the 

missions, but that within the mission system they had no legitimate place.  

San Antonio is an excellent site at which to address these questions because of its 

spatial organization. Missionaries segregated the mission community’s living quarters by 

ethnicity and sexuality, and the housing contexts on which I chose to focus reflect this. 

With this sample of two all-male and one mixed-gender housing contexts, I focused on 

masculinity (loosely, the culturally prescribed qualities associated with individuals 

identified as men) within the pluralistic colonial community. It was clear from the start this 

phenomenon was not at a monolithic one, but heterogeneous with multiple forms of 

masculinity underlying San Antonio’s social nexus and physical landscape. 

 Several bodies of theory were helpful in guiding my analysis and interpretations of 

masculinities at San Antonio. Intersectionality suggests that subjectivity, or the “ensemble 

of modes of perception, affect, thought, desire, fear, and so forth that animate acting 

subjects” (Ortner, 2006:37), is constituted by mutually reinforcing social categorical axes 
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such as race, gender, and class. It also describes how oppression operates along those axes 

simultaneously (Nash, 2008:1). It arose as a Black feminist critique of second-wave 

feminism’s failure to attend to race and class: “Our situation as black people necessitates 

that we have solidarity around the fact of race, which white women of course do not need 

with white men…We struggle together with black men against racism, while we also 

struggle with black men about sexism” (Combahee River Collective, 1982:235). Kimberlé 

Crenshaw (1989) coined the term itself and used it to illustrate how marginalization 

operates along multiple categorical axes within the United States legal system, 

demonstrating how such oppression can be institutionalized.  

Two recent aspects of intersectional research are particularly relevant to my work 

at San Antonio. Over time, intersectionality has been employed methodologically in 

different ways. One of these is what McCall (2005:1784-1785) refers to as ‘intercategorical 

complexity’, which begins with the observation that relationships of inequality exist within 

social groups and constructs the analysis around these relationships. This approach best 

describes the selection of men on whom I have chosen to focus my research, organized as 

they were within the particular hierarchal social structure of the Alta California missions. 

A second point of my work stems from a recent critique of intersectionality. Jennifer Nash 

(2008:8-9) suggests it should be used as a tool not only to describe multiple marginalization 

and multiple privileges, but to address how privilege and oppression intersect, exploring 

each subject’s experiences. San Antonio is an excellent case study to explore this 

intersection. Missionaries crafted the very physical and social landscapes of the missions 

explicitly along categorical axes reflecting the underlying Christo-European patriarchal 
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values of colonial society. Mission housing represents colonial and ecclesiastical social 

ordering, with inhabitants assigned to live in separate dwellings based on their assigned 

gender, ethnicity, and sexuality. 

Privilege and oppression within the mission institution reflect this segmentation of 

mission communities. Subordination of Native women at the missions along lines of both 

gender and ethnicity is well-documented (Bouvier, 2002; Reyes, 2011; Castañeda, 1997). 

Native men, however, stood to gain from Catholic Spanish patriarchy at the expense of 

their female and third gender peers while being concurrently marginalized within Spanish 

colonial society along ethnic lines. Additionally, male neophyte reaped the benefits from 

their institutionally-defined gender at the expense of traditional Native masculinities 

(Hokowhitu, 2015; Morgensen, 2015). These are pivotal historical phenomena in modern 

configurations of Native masculine identity, and archaeology is wall-positioned to 

elucidate their development over time.  

Since the 1980s, scholars in critical men’s studies have developed a theoretical 

concept that examines the development of multiple masculinities in modern western 

society. Hegemonic masculinity, as it is called, is a configurations of practices within 

gender relations that facilitates enduring male domination over women and that defines a 

particular set of characteristics as ideally masculine, effectively subordinating other forms 

of masculinity (Carrigan, Connell, & Lee, 1985; Connell, 1995; Connell & Messerschmidt, 

2005). The concept originates from Gramscian hegemony (Gramsci, 1975), which explains 

how one economically dominant class controls society. Hegemony involves persuading 

other classes to support the moral, political, and cultural values of the dominant class by 
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rewarding them with certain benefits. It is achieved through culture, institutions, 

persuasion, and (if needed) force. Arguably, hegemonic masculinity’s most important 

theoretical contribution is its exposure of how Western patriarchy does not stem simply 

from men dominating women (Demetriou, 2001:343, emphasis added): “…relationships 

within genders are gendered on, and can be explained by, relationships between genders.” 

Non-dominant forms of masculinity (complicit, subordinate, or marginalized) exist as a 

dualism with hegemonic masculinity, the former in tension with but never piercing or 

bleeding into the latter. 

 Seeking to more clearly elucidate intra-masculine relations, Demetriou (2001) 

conceptualized the ‘hybrid bloc’. The term stems from Gramsci’s ‘historic bloc,’ which 

refers to the unity of all allied groups under the umbrella of the group seeking hegemony. 

In an historic bloc, the dominant group projects their conception of the world as 

homogenous and consistent within the project of domination, even though this subordinates 

some of the interests of the allied groups in the process (ibid.:344-45). It also pulls of 

Bhaba’s (1994) concept of ‘hybridity’, very generally the mixing of Eastern and Western 

culture, suggesting a hegemonic masculinity is a hybrid bloc, constantly appropriating 

diverse elements from various masculinities and reconfiguring itself. 

 Hegemonic masculinity and the hybrid bloc are both helpful in understanding 

masculinity within the Alta California mission system. Institutional efforts to reorient 

Indigenous worldviews to a Christo-European one revolved around the implementation of 

Christo-European patriarchy, attempting to eradicate Native forms of masculinity using the 

methods I listed above. While Native men benefitted from Western patriarchy (Hokowhitu, 
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2015; Morgensen, 2015), they did not necessarily discard the entirety of their traditional 

masculine roles (see Chapter 7). There is also evidence of multiple forms of masculinity 

among the colonists in Alta California, allied together in hybrid bloc. San Antonio makes 

an interesting case study for future discourse around hegemonic masculinity and the hybrid 

bloc because the tensions between allied masculinities were so profound. 

 For much of disciplinary history, archaeologists have simultaneously situated male 

actors as the assumed, normative subjects in past societies while neglecting to attend to 

them as gendered subjects (Alberti, 2007; Conkey & Spector, 1984). Likewise, while 

historical archaeologists often have afforded men a prominent place within household 

studies as heads-of-household, subsuming other household members (Spencer-Wood, 

1999), men and domestic space rarely explicitly meet in archaeological discourse. 

Household studies that have included male subjects tend to present the domestic space they 

occupied, as well as the materials they used and activities in which they engaged, as 

somehow inherently public in nature (e.g., Deagan, 1983; 1996; Yentsch 1991). From early 

on in my graduate program examining men through the lens of domestic daily life and the 

household has comprised one of my primary research interested (e.g., Root-Garey, 2011a; 

2011b; 2014). My perspective on households is largely informed by the work of Julia 

Hendon (1996:46), who suggests households should be considered through the lens of 

practice: 

…it is not enough to focus on activities alone. Of equal importance is the symbolic 
dimension…It is the practice [in Bourdieu’s sense of the term] of the household – 
what people do as members of a domestic group and the meaning assigned to their 
actions – that is critical to an understanding of household dynamics. 
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Practice theory has been a staple of household archaeology since Hendon’s 

intervention. It explains how social beings make and transform the world in which we live 

as a dialectic interplay between agency, or the capacity to act in the world, and social 

structure, or the broader features of society which provide the background against which 

social life is carried out (Giddens, 1979; Ortner, 2006). It is an inherently recursive 

practice, simultaneously actualizing consciousness and social systems (ibid.). Bourdieu 

(1977) suggests this process occurs through habitus, or socialized norms that guide 

behavior and thought. As the term habitus implies, social norms are developed in large part 

through repetitive or daily acts. As such, they tend to have material consequences, a 

phenomenon particularly useful to archaeologists: “[habitus] may have significant 

purchase in the grounded materiality of the object world since the duration of physical 

things have different and often longer individual histories…their residual force of matter 

has the ability to shape and influence the living” (Meskell, 2005:3). I tie the concepts of 

materiality and spatiality to practice, which respectively suggest material culture and built 

space themselves are not simply passive props and backdrops with and against which 

practice occurs, but integral participants in social practices that constitute subjectivity 

(Appadurai, 1988; Lefebvre, 1991; Soja, 1989). 

In addition to adopting a practice-based approach, I follow another enduring 

tradition in household archaeology, this one linked in particular to historic archaeology. 

Since the 1980s, as part of a broader pushback against the generalized human behavioral 

models of processual archaeology (e.g., Binford, 1962), many historical archaeologists 

have advocated adopting a contextual approach to the study of households (Beaudry, 1989; 
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Brandon & Barile, 2004). In this tradition, households must be defined and interpreted 

within the historical and cultural context of the particular social universe in which they 

existed. As Beaudry (1989:85) put it, archaeologists must “…link the life history of a 

[household] site with the life course of the household.” 

Informed by these perspectives, I ask what defines a mission household? Do the 

soldiers’ barracks, north housing wing, and jayunte comprise the material remains of actual 

mission households? My work offers an important intervention into household theory 

because it explicitly links mission institutions with household formation and daily practice. 

While historic Anglo institutions that loosely modeled themselves in the form of 

households – such as orphanages and workhouses – have received attention from historical 

archaeologists (e.g., De Cunzo, 1995; Feister, 2009; Pappas, 2004; Spencer-Wood, 2009), 

I am unaware of any parallels within Spanish colonial archaeology. In Van Buren’s (2010) 

recent synthesis of Spanish colonial archaeology, she did not cite any such studies. 

Any archaeological project involving European colonialism, particularly ethnically 

pluralistic sites such as San Antonio, must address power. I find Foucault’s work 

particularly helpful. He argues (1998:63) “power is everywhere” and “comes from 

everything,” something that is dispersed and pervasive throughout society and in a state of 

constant fluctuation and negotiation. A Foucauldian definition situates power in the 

everyday and defines it as a socialized and embodied phenomenon rather than something 

certain people or groups of people wield through acts of domination or coercion. It is 

explicitly linked to the creation and acceptance of knowledge, in effect producing the 

reality in which a society resides, and this is the point I find especially salient in examining 
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the missions. On one hand, it permits me to acknowledge and address the coerciveness and 

repression inherent in the hierarchal mission system and the ‘colonization of 

consciousness,’ a conversion method designed to restructure the conceptual universe of 

Native peoples to a Christo-European tradition (Comaroff & Comaroff, 1986). Some of 

Foucault’s work (1991) explicitly focuses on how institutions used bodily discipline and 

bio-power (control over others’ bodies) to redefine what is normative and acceptable and 

what is deviant through behavior modification rather than straightforward force or 

violence. But because he stressed this discursive practice (meaning a body of knowledge 

and behavior that defines ‘normative’ and ‘deviant’) is in constant fluctuation, and because 

of his emphasis on power as ubiquitous, it leaves rooms to consider how neophytes and 

mission soldiers could negotiate the realities of their daily lives and broader worldview, 

without reducing the analysis to a domination/resistance framework. These inhabitants 

could adopt, challenge, or subvert institutional rules, and the documentary record strongly 

indicates they selectively engaged in all three strategies.  

In the above discussion, I have discussed two sets of primary research questions for 

this dissertation project. To reiterate for clarity: 

 

1. Did male inhabitants of San Antonio experience daily life similarly? How did one’s 

ethnicity and sexuality affect and inform the experience of male? Was masculinity 

a homogenous or heterogeneous phenomenon within the mission system? What 

characteristics defined masculinity? Did masculinity inform domestic material 

culture at San Antonio, and if so, how? 



	 15	

2. What defines a mission household? Do the soldiers’ barracks, north housing wing, 

and jayunte comprise the material remains of actual mission households? 

 

Besides these, I also compiled a list of secondary research questions explicitly aimed at the 

individual housing contexts. Archaeological investigations of mission soldiers’ barracks 

and jayuntes have not yet penetrated past gray literature in mission studies (much of which 

I have not been able to gain access), and both occupy little more than a footnote in mission 

histories. In regard to the soldiers’ barracks, I ask, what was the relationship between 

mission soldiers and the mission institution? Did mission soldiers imitate daily life at 

presidio sites while stationed at the missions, or did they break from it? What were the 

realities of daily life for mission soldiers?  

Because of a general dearth of published research on them, I situate the jayunte in 

contrast to the available information about monjeríos, or mission dormitories for unmarried 

neophyte girls and women. Visitors to the various missions described the latter as filthy 

and as virtual prisons to their unwilling inhabitants (Vaughn 2011). I ask, was San 

Antonio’s jayunte comparable to monjeríos in terms of coerciveness? In other words, does 

the archaeology indicate it was a coercive, restrictive space that could function virtually as 

a prison for its inhabitants, as visitors to the missions often reported of monjeríos? 

As adobe housing for neophytes have long been a focus on archaeological research 

at mission sites (e.g., Allen, 1998; Deetz, 1963; 1978; Hoover & Costello, 1985) my 

questions for the north housing wing are in a different vein than the barracks and jayunte. 
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I ask, when was this building constructed and who were its residents? What activities took 

place within it, and do they reflect male actors or masculinity? 

 

1.2 DISSERTATION ORGANIZATION 

This dissertation is divided into eight chapters. The Chapters 2 through 7 provide 

background (Chapters 2 & 3), analysis (Chapters 4 & 5), and discussion (Chapter 6 & 7). 

Chapter 2 consists of a summary of mission history and archaeology, first broadly 

considering missionization in Alta California and then delving into the historical specifics 

of San Antonio. It also covers the history of research at San Antonio. Chapter 3 expands 

into ethnohistory and demographics. It first consolidates available ethnohistoric 

information concerning Salinan speakers, who made up the vast majority of San Antonio’s 

neophyte population, beginning with early Spanish exploration through ethnological work 

conducted in the early 20th century. I then turn to demographic information, using Randall 

Milliken’s database of baptisms, marriages, and deaths at San Antonio to provide some 

basic statistics on the mission’s population and how it changed over the course of its 

history. In Chapter 4, I focus on architecture and built space at San Antonio, detailing 

construction methods and the chronology of building as well as discussing the spatial 

qualities of the barracks, north housing wing, and jayunte. Chapter 5 details my analysis of 

recovered artifacts from the three housing contexts, including chipped and ground lithics, 

ceramics, glass, and metal. For each artifact category I provide historical context, present 

the analysis results, and provide a limited interpretation of those results. In Chapter 6 I turn 
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to discussion, focusing on defining mission households and deconstructing their intended 

meaning and actual use. Chapter 7 delves into masculinity at the missions, discussing the 

different forms I identified and reflecting on how different housing contexts reflect the 

benefits and tensions inherent in mission masculinities. I close out the main body of this 

dissertation with a brief summary of my research and findings organized by research 

questions, and some concluding thoughts. 
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Chapter 2: History of the Alta California Mission System 

 

Alta California was the last of New Spain’s northern frontier regions to be 

missionized, concluding more than 200 years of religious proselytization along the fringes 

of the Spanish American colonies (Figure 2.1). Its mission system was implemented and 

maintained by the Order of the Friars Minor, the longest-serving religious order in the New 

World
1
 (McClure, 2016). Missions were an essential institution in the process of colonizing 

upper California (Bolton, 1917), part of the colonial triad that also included military 

presidios and civilian pueblos. At the time, the Spanish Crown and Catholic Church were 

intertwined in a relationship that was, if somewhat strained, mutually beneficial. Through 

the real patronato
2
 de las Indias, the Crown exercised considerable control over Church 

administration and also assumed a protective role over the Catholic faith. The Church, in 

turn, played a key role in protecting colonial order by training the Crown’s subjects to obey 

it (Jackson, 2000). Conversion of Native pagans also provided a moral incentive to the 

Crown’s colonization efforts. The mission system in Alta California would not endure long 

after losing the protection of the Crown: most of the missions were largely abandoned after 

a newly independent Mexico took control of the missions from the Franciscans and gave it 

to secular clergy in 1833/34.  

																																																								
1 Twelve Franciscans, known as the Twelve Apostles of New Spain, arrived in the Viceroyalty of New 
Spain in 1524, only a few years after the fall of Tenochtitlan.  
2 “Royal patronage”: A relationship between church and state wherein the latter plays an active role in the 
administration and support of the former. In the Spanish colonies, this resulted from a series of papal 
concessions during the reigns of Ferdinand and Phillip II (Mecham 1928). 
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In this chapter, I provide a brief overview of mission history in Alta California, 

pulling on historical and archaeological sources, divided into five sections. This literature 

review is not meant to be exhaustive, but rather to touch upon important themes and 

paradigms within mission history and archaeology. I first address the historiography of 

mission research, examining the different perspectives from which mission history has 

been presented since the late 19th century. The following two sections address mission 

history, respectively presented in a general narrative and one specific to San Antonio.  I 

then provide an overview of mission archaeology. Finally, I discuss the particular history 

of archaeological work at San Antonio. 

 

2.1 HISTORIOGRAPHY OF MISSION RESEARCH IN ARCHAEOLOGY AND HISTORY 

 Historians have been writing about the Alta California missions for more than 130 

years. The seminal western historian Hubert Howe Bancroft produced the first 

comprehensive history of California, laying a foundation for all subsequent historical work 

on the state. The first three volumes (Bancroft, 1884; 1885a; 1885b) of his seven-volume 

California history
3
 deal with the missions, organizing primary sources into the first 

comprehensive chronological narrative spanning the full mission period. Bancroft relied 

principally on the robust documentary record largely penned by Spanish and Hispanic 

colonists, and this perspective show in his work, which during the mission period fails to 

																																																								
3 The ‘History of California’ series was itself part of a 39-volume series (Vols. 18-24) written by Bancroft 
on U.S., Canadian, and Central America. 
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address the perspective of Indigenous peoples, who made up the majority of California’s 

population during the colonial period. Even more central to mission historiography is the 

work of Church scholars, in particular members of the OFM. Fr. Francisco Palóu, 

missionary and Friar-President of first the Baja and then the Alta California missions, 

produced the first history of the California missions (Palóu, 1787), having witnessed their 

establishment and development firsthand. Fr. Zephyrin Engelhardt produced a four-volume 

general history of missions in Alta and Baja California (Engelhardt, 1908; 1912; 1915, 

1918) in addition to individual mission histories, including San Antonio (Engelhardt, 

1929a). Fr. Maynard Geiger, priest and clerical historian of the Order of Friars Minor wrote 

extensively on California missionaries and the mission system (e.g. Geiger, 1953; 1959). 

Engelhardt’s work is particularly invaluable to this dissertation, consolidating 

among many primary sources several respuestas4 completed by San Antonio missionaries, 

and to mission history in general. However, his and other church self-histories of the 

mission period are viewed by many as deeply problematic (Sandos, 2004). They frame 

Spanish colonial missionary work as a noble endeavor that brought both spiritual truth and 

civilization to Indigenous peoples, focus on missionaries as the only important historical 

actors at the missions, and flatten mission history by divorcing missionary actions from the 

broader colonial and Indigenous worlds in California (Jackson, 1995). The work of 

historians like Bancroft and especially Engelhardt fall under the umbrella of what David 

																																																								
4	The Spanish Crown periodically dispatched a questionnaire to missionaries in Alta California, requesting 
information about the neophytes and progress the mission was making. As their name implies, the 
respuestas are the responses to these questionnaires. 	
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Weber (1990) calls the ‘Christophilic Triumphalist’ branch of mission historiography, 

which resembles the White Legend of historiography of Mexico and other parts of Latin 

America.  

 Aspects of the Christophilic Triumphalist tradition is somewhat mirrored in the 

work of the ‘Boltonians,” a group of professional scholars led by Herbert E. Bolton. 

Bolton’s (1917) work who successfully (and accurately) reframed Spanish missions from 

obscure historical side-notes to pivotal Spanish colonial institutions. Their work also 

framed the mission institution as one of Spain’s positive contributions to the formation of 

the United States, pushing back against the Protestant, Anglo-American domination in 

American history at the time (Jackson, 1995).  

 There is an oppositional branch of mission historiography, termed ‘Christophobic 

Nihilist’ by Sandos (2004). It first materialized in the 1960sm, framing missionaries and 

missionization in a distinctly negative light, as “monsters who committed genocide against 

[N]ative peoples in the name of religion” (ibid.:xiii). Fr. Francis Guest, O.F.M., wrote a 

series of critical essays (1996) about California’s missions beginning in 1962, exploring 

motivations behind the mission system, how it operated as an institution of colonial 

California, and its often-deleterious effect on Indigenous peoples. The edited volume ‘The 

Missions of California: A Legacy of Genocide’ (Costo and Costo, 1987), written in part 

against efforts to canonize of Fr. Junípero Serra
5
, epitomizes the multigenerational anger 

felt by many Native Californians towards the missions. It focuses on neophyte labor 

																																																								
5 These efforts were ultimately unsuccessful: on September 23, 2015 Pope Francis canonized Fr. Serra.  
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regimes, corporeal punishment at the directive of colonial authorities, and widespread 

disease that accompanied colonial settlement and draws comparisons between the mission 

program and Nazi Germany. Bouvier’s work (2002) on the effect of Spanish colonization 

in California on Indigenous women falls at least partially within this historiographical 

tradition as well, and includes a chapter examining the mission system in particular. 

 Bouvier’s work brings up another important aspect of California mission literature: 

the influence of romanticism in the perception and portrayal of the missions and mission 

life. It is most pronounced in literature intended for non-academic audiences (Toomey, 

2001), including books used in the state-wide 4th grade module on mission history (e.g., 

Casey, 2006). Bouvier (2002) sources romanticism to before the mission system was even 

enacted in Alta California, to Gacrí Ordóñez de Montalvo’s popular early 16th century 

novel ‘The Exploits of Esplandián’. The story features an Amazonian tribe of dark-skinned 

women on the island of California, who are ultimately civilized and converted to 

Christianity by the titular hero. The story reinforced a Spanish morality narrative
6
 that 

justified exploration and conquest, fostered a simplified value system of good versus evil, 

and reinforced the idea that Indigenous Californians could be easily converted once 

exposed to Christianity (ibid.:10-11). This ties neatly into a narrative employed by 

missionaries in Alta California that portrayed Native peoples as “docile,” a phenomenon I 

discuss in the following chapter. Helen Hunt Jackson’s work in popular culture, including 

essays on Junípero Serra and the novel ‘Ramona’ (1988) is perhaps more directly tied to 

																																																								
6 Emphasizing in particular Spanish sexual, military, and religious superiority among Indigenous peoples. 
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romanticization of the missions. Jackson developed an interest in California mission 

history and in in late 19th century she was appointed an agent for the Department of the 

Interior, charged with ascertaining what lands should be purchased for use by missionized 

tribes in California. This resulted in not only her official report, but ‘Ramona’, a novel set 

in southern California after the Mexican-American War. While the story was meant to 

convey a deeply political message about the treatment of Native Californians at the hands 

of the U.S. government, its real legacy has been its romanticized portrayal of California 

under Spanish colonial rule, casting Native Americans as noble savages (DyLyser, 2005).  

 Many mission historians today largely avoid incorporating romantic themes into 

their work, and attempt to navigate away from the dichotomous Christophilic Triumphalist 

and Christophobic Nihilist themes (e.g., Reyes 2011). Mission historiography has widened 

considerably in the last quarter-century, and includes comparative studies between 

missionized regions in the Spanish Americas (e.g., Jackson, 1998; 2009; Langer and 

Jackson, 1995; Wade, 2008) gender (e.g., Reyes, 2011; Castañeda, 1997; Bouvier, 2002), 

conversion (Sandos, 2004) and the effects of missionization on Indigenous peoples 

(Jackson, 1995; Sweet, 1995), among other subjects.  

 Histories particular to San Antonio are largely framed through a romanticized, 

Christophilic Triumphalist lens. Besides Engelhardt’s (1929) seminal volume on San 

Antonio, there are two published histories available. One, entitled ‘Padres & People of Old 

Mission San Antonio’ (Casey, 2006), is aimed at fourth grade students and the general 

public, and is available at the mission gift shop. It is a fairly standard but remarkably 

comprehensive narrative of history from the date of San Antonio’s founding through the 
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1970s. The other history, entitled ‘The Mission of San Antonio de Padua’ (Smith, 1932) is 

an invaluable history covering the mission period and that directly following 

secularization. In addition to providing an historical narrative, Smith devotes chapters to 

surveys of San Antonio, its architecture, its irrigation system, and a legend associated with 

Sister María de Jesús de Ágreda and the founding of the California missions. A third history 

of San Antonio is forthcoming but not yet published, written by Robert Hoover, which will 

combine over thirty years of combined historical and archaeological research at San 

Antonio (Robert Hoover, personal communication, July 2013). 

 

2.2 GENERAL HISTORY OF THE ALTA CALIFORNIA MISSIONS 

Missionization in Alta California began in 1769 at the end of Portolá’s 900-mile-

long expedition from Loreto to San Diego. Within nearly a fortnight of the expedition’s 

arrival, head missionary Junípero Serra founded Mission San Diego de Alcalá. In the 

remaining 15 years of his life, Serra (generally regarded as both tenacious and pugnacious 

in his devotion to religious proselytization) personally founded four additional missions 

(Table 2.1), including San Antonio, and ensured the continuation of Alta California’s 

mission system, for better or worse (Figure 2.1). After his death, his successors founded an 

additional 17 missions in Alta California (Table 2.1).  

 Serra’s ultimate vision was a system of prosperous missions inhabited by devoutly 

Christian Native communities that would eventually reach self-sufficiency through 

agriculture and raising livestock (Wade, 2008:165-166). Some scholars take this farther, 
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arguing the Alta California missions were modeled from Utopian ideals (Ettinger, 2009) 

or reflective of a hidden Franciscan cosmology (Mendoza, 2005). They were the product 

of mission systems that had come before, in particular that in Texas: both were exclusively 

the purview of the Franciscans, both were founded by men strongly influenced by the 

writings of Spanish nun María de Jésus de Agreda, who described experiencing mystical 

bilocation to the Americas (Wade, 2008). Conversion of Indigenous people was essential 

for the survival of the missions, as it was their labor. As such, Alta California missions 

were designed around bodily and spiritual control in an effort to acculturate Indigenous 

peoples into Christian gente de razón (“people of reason” or “rational people”). They 

implemented a policy of reducción, confining baptized neophytes to the mission grounds, 

and highly structured daily life into a strict schedule of prayer, work, eating, and sleep. 

Reducciones7 were common across the Spanish-American colonies, settlements created by 

forced resettlement of Native peoples previously dispersed across the landscape into a 

single location. In the case of Alta California, the missions themselves were the 

reducciones. The Franciscans held that Native Californians were capable of limited reason 

but nonetheless maintained control over those who underwent baptism. The Spanish New 

Laws of 1542 codified Indigenous peoples across the Spanish-American empire as niño 

con barbas (“children with beards”), legally defining them as children and allowing 

missionaries to assume a paternalistic role and legally use corporal punishment as a 

disciplinary measure (Jackson, 2000).  

																																																								
7	Also	known	as	congregaciones,	and	in	Portugese-American	colonies,	aldeas.	
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Mission Name Founding Date Location 
San Diego de Alcalá July 16, 1769 San Diego, San Diego County 

San Carlos Borromeo de 
Carmelo 

June 3, 1770 Carmel-by-the-Sea, Monterey 
County 

San Antonio de Padua July 14, 1771 Jolon, Monterey County 
San Gabriel Arcángel September 8, 1771 San Gabriel, Los Angeles County 
San Luis Obispo de Tolosa September 1, 1772 San Luis Obispo, San Luis 

Obispo County 
San Francisco de Asís 
“Dolores” 

October 9, 1776 San Francisco, San Francisco 
County 

San Juan Capistrano November 1, 1776 Capistrano, Orange County 
Santa Clara de Asís January 12, 1777 Santa Clara, Santa Clara County 
San Buenaventura March 31, 1782 Ventura, Ventura County 
Santa Bárbara December 4, 1786 Santa Barbara, Santa Barbara 

County 
La Purísima Concepción December 8, 1787 Lompac, Santa Barbara County 
Santa Cruz August 28, 1791 Santa Cruz, Santa Cruz County 
Nuestra Señora de la 
Soledad 

October 9, 1791 Soledad, Monterey County 

San José June 1, 1797 Fremont, Alameda County 
San Juan Bautista June 24, 1797 San Juan Bautista, San Benito 

County 
San Miguel Arcángel July 25, 1797 San Miguel, San Luis Obispo 

County 
San Fernando Rey de 
España 

September 8, 1797 San Fernando, Los Angeles 
County 

San Luis Rey de Francia June 13, 1798 Oceanside, San Diego County 
Santa Inés September 17, 1804 Solvang, Santa Barbara County 
San Rafael Arcángel December 14, 1817 San Rafael, Marin County 
San Francisco Solano July 14, 1823 San Francisco, San Francisco 

County 

Table 2.1: Timeline of Alta California missions by name, founding date, and location 
(from Baer and Rudinger, 1958). 
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Figure 2.1: Depiction of the first baptism in Alta California. Sketch by A.B. Dodge, c. 
1901. 

 

Two aspects of Indigenous life seem to have been particularly targeted by 

missionaries: labor and sexuality. In the mission system, both were inextricable from 

gender. As Farnsworth and Jackson (1995) point out, missionaries and other Spanish 

settlers viewed the ecology and utility of the surrounding Californian landscape in a way 

that was fundamentally different from Native peoples. While Indigenous people saw it as 

a source of a variety of foodstuffs organized into numerous ecological zones, colonizers 

saw it as largely sterile, considering the valley floors useful for agriculture and the 

mountainsides useful for timber only. Neophyte communities were required to shift from 
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a mobile or semi-mobile foraging lifestyle to a fully sedentary, agricultural one. Perhaps 

the most fundamental and disorienting aspect of this shift in subsistence strategy was how 

it changed time: the cyclical passage of days, marked by the rising and setting sun, was 

replaced with linear time, calculated by minutes and hours that marked the abrupt shift 

from one activity to the next (Sweet, 1994).  

Agricultural subsistence also fundamentally changed the gendered division of labor 

among missionized Indigenous communities. Many Native Californian societies used a 

gendered division of labor, with women procuring the majority of vegetal calories while 

men hunted and fished (Jackson 1995). Vegetal resources, in particular acorns, were 

enormously important to the diets of many Native Californian societies (Tushingham and 

Bettinger, 2013). Missionary accounts (see Chapter 3) suggest acorns remained a preferred 

foodstuff among neophytes, who would cook them within their own households. Shifts in 

landscape management in the mission period, however, suggest acquiring acorns may have 

been significantly more difficult: Salinan speakers had annually burned up the undergrowth 

under oak trees to facilitate acorn collections, but this practice seems to have stopped 

during the mission period, obscuring acorns from human sight and allowing introduced 

livestock to sniff out and consume them instead (Taylor, 2006).  

Mission life disrupted the traditional labor regimes of both Native women and men. 

Women’s labor was restricted to tasks considered traditional female in many Western 

societies: care of the house, domestic food preparation (Figure 2.2), care of the children, 

teaching and nursing, and as general (unskilled) laborers when needed (Sandos, 2004). 

Modern historians have argued the most significant form of female labor in the missions 
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was that of biological reproduction (Bouvier, 2001; Sandos, 2004), part of the broader 

Spanish colonial patriarchy that deemed a woman’s reproductive capacity her most 

valuable asset, as it facilitated the transference of private property through legitimate heirs 

(Castañeda, 1997). Some scholars speculate the shift away from an acorn-based diet, 

controlled at least in part by women, to an agricultural diet at the missions, controlled by 

men, resulted in the loss of Indigenous female power (e.g., Allen, 1998; Bouvier, 2001).  

Indigenous male labor underwent a fundamental change as well, as meat procurement 

shifted from hunting and fishing to animal husbandry, resulting in a loss of masculine 

knowledge (Allen, 1998; Lacson, 2009). Deetz (1967) suggests neophyte men underwent 

a far more substantial change in lifeways than their female counterparts, due in part to the 

shift in subsistence strategy and part of to the shift in the gendered division of labor. Being 

male came with undeniable benefits, however. Male neophytes enjoyed a far wider variety 

of work than their female counterparts (Figure 2.3): the most prominent positions within 

mission social hierarchy were skilled craftsmen such as blacksmiths, and tanners; the next 

rung down was semi-skilled craftsmen, such as butchers and hide-cleaners; below them 

were horticulturalists; and at the bottom were general laborers or field hands (Sandos, 

2004). Additionally, the particular patriarchy of the Spanish Catholic world favored men 

in community leadership positions, which at the missions included the roles of alcalde (a 

mayor or magistrate) and mayordomo (a manager or overseer), elected by the general 

population.  

Overwhelmingly, the mission system was one that economically and socially 

favored male subjects over female: men enjoyed leadership roles, controlled the majority  
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Figure 2.2: Neophyte women processing grain. Sketch by A. Hammer, c. 1901. 

 

Figure 2.3: Neophyte man driving a cart pulled by oxen. Sketch by A.B. Dodge, c. 1901. 
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of food procurement, and, mortality demographics suggest, were generally healthier than 

women and children (Bouvier, 2001; Engelhardt, 1908; 1929; Farnsworth & Jackson, 

1995a). Women did not passively accept their loss of power. Their resistance could be 

outright, as illustrated in the case of the Tongva-Gabrieliño spiritual leader Toypurina, who 

led a revolt against Mission San Gabriel Arcàngel in 1785. It could be subtler, attested 

resistance within an institution that valued them predominantly for biological reproduction. 

Reyes (2011) suggests the degree to which women could negotiate within or beyond 

colonial gender roles was intrinsically tied to their particular position within a mission’s 

social and ethnic hierarchies. 

As is frequently the case, gender did not exist in a vacuum within the missions: in 

particular, ethnicity and sexuality were lines of social identification upon which gender 

intersected significantly. Mission populations were generally broken up first and foremost 

along ethnic lines: Spanish missionaries, mixed-race Hispanic soldiers, and Indigenous 

neophytes. Indigenous men and women alike were barred from serving as missionaries or 

soldiers (Sandos, 2004). The construction of mission space strongly reflects ethnic 

segregation (see Chapter 4). 

Sexuality was an even more pronounced cornerstone of mission social and spatial 

organization. Age, marital status, and so-called sexual deviance shaped sexuality at the 

missions, which was arguably the most evident locus for the struggle between missionary 

control and Indigenous resistance. Missionaries relocated neophytes from family homes to 

sex-segregated dormitories at around 10 years of age, where they usually remained until 

they entered a Christian marriage or died. Marriage did not often occur until years later, 15 
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at the earliest by San Antonio’s records (but not usually until the early 20s). The institution 

of marriage itself was absolutely vital to the success or failure of the mission system 

(Bouvier, 2002:110-111): “Christianization and Hispanicization converged in the 

institution of marriage, which, in the eyes of the friars and the Crown, provided the antidote 

to a ‘heathen’ condition that permitted or encouraged unchasteness, infidelity, and 

polygamy.” Indigenous Californian marriage was, generally speaking, far more informal 

and less restrained than the Spanish version. People often entered marriage and left it 

without much fanfare or ceremony, and it existed in both monogamous and polygynous 

forms, the latter in particular among the elite (Hurtado 1992). It was, in effect “antithetical 

to a patriarchal ideology in which gender hierarchy, male domination, and heterosexuality 

were the exclusive organizing principles of desire, sexuality, marriage, and family” 

(Castañeda, 1997:232). Missionaries considered Indigenous marriages legal so long as they 

were monogamous and heterosexual, but within the mission system marriages were largely 

expected to be sacramental (Hurtado 1992).  

Spanish colonial gender and sexuality were closely bound to one another in a 

system of honor that conflated the value of an individual with that of his or her family, and 

defined ideal social conduct along gendered lines that differed according to appropriate 

male and female qualities and roles (Castañeda, 1997; see also Geiger, 1959; R. H. Jackson, 

1995; Sandos, 2004; Stern, 1995). Male ideal conduct hinged on domination of others 

(including sexual conquests) and protecting the sexual reputation of female relatives, while 

female ideal conduct revolved around control over their sexuality. While missionaries in 

Alta California clearly disapproved of male sexual promiscuity, witnessed more 
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notoriously by ongoing tensions between church and military figures during the mission 

period, they accepted it as natural and inevitable.  

Acts painted as deviant by missionaries were not limited to infidelity and 

promiscuity. Indigenous Californian gender and sexuality were incorporated into a social 

and cultural system completely foreign to those of the Spanish, that included gender 

parallelism, matriarchal sociopolitical organization, and matrilineal descent (Casteñeda, 

1997:234). Sexuality was expansive, and included premarital sexual activity, polygamy, 

polyandry, homosexuality, transvestitism, same-sex marriage, and ritual sexual practices 

(ibid:234).  

Unsurprisingly, sexuality was a particularly visible locus at which missionaries 

attempted to exert their control over Indigenous peoples and neophyte resistance 

manifested itself. This is attested to by the use of sex-segregated dormitories that also often 

served as virtual prisons for those who lived within them. It is also demonstrated to by 

frequent missionary complaints of unchasteness, infidelity, and sexual deviance, and the 

liberal use of corporeal punishment to correct these acts. Overall, these measures were not 

successful deterrents, however. One ex-neophyte offered this playful description of illicit 

sexual activity between young neophyte residents of sex-segregated dormitories at Mission 

San Buenaventura (Librado, 1979, cited in Phillips, 1990): 

…the young women would take their silk shawls and tie them together with 
a stone on one end and throw them over the wall [of the monjerío]. This was done 
so that the Indian boys outside the high adobe wall could climb up. The boys would 
have bones from the slaughter house which were nicely cleaned, and they would tie 
them on the shawls so that they could climb these shawls using the bones for their 
toes…The boys would stay there with the girls til [sic] the early hours of the 
morning. Then they would leave. They had a fine time sleeping with the girls. 
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On a darker note, neophyte “deviant” sexual behavior may be attested to by the 

high rates of morbidity and mortality from venereal disease after 1800. As Fr. Cabot at 

Mission San Antonio put it (Geiger, 1953:224), “Unchastity is the prevailing vice in both 

sexes, and this it is that is carrying them to the grave”. In an extreme example, following 

the murder of Father Quintana at Mission Santa Cruz, neophytes celebrated by mutilating 

the priest’s genitals and engaging in “deviant” sexual acts nearby his corpse (Mora-Torres 

2005; Wade 2008).  

Early missions in the region had a rough start. They consisted of flimsy, pole-and-

thatch structures that usually included housing for the missionaries, a chapel, a storehouse, 

a cemetery, and sometimes a jail, surrounded by a stockade that prevented external attack 

and kept neophyte populations close. Missionaries did not understand local languages and 

local people did not understand Spanish, so conversion efforts were conducted via 

interpreters. Early efforts at agriculture were often unsuccessful, forcing missionaries to 

relax control over neophyte movements, allowing them away from the mission to hunt and 

collect wild seeds so the mission would survive. To endure in this situation took 

tremendous resolve and faith on the part of the missionaries, who Sweet (1994:8) describes 

as “…lonely men working in extreme isolation…their vision of society and human nature 

was severely cramped by orthodoxy and ethnocentrism.”  

After several years, things had improved. Sturdier wood or adobe buildings 

replaced the pole-and-thatch structures, with quadrangle structures housing both the friars 

and unmarried neophyte women and separate military barracks. Short on permanent 
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housing, missions often housed neophyte populations in rancherias (villages of Native-

style huts) on mission grounds, described by French statesman and Captain Jean François 

de la Pérouse (2007:80) as a collection of small, rounded, “wretched” huts constructed 

from straw. Food production was better, although missionaries occasionally still granted 

permission to select neophytes to forage in the areas surrounding their particular mission 

(Hackel, 2005). Missionaries performed more baptisms and mission populations grew, 

reaching their demographic peak around the turn of the 19th century and then generally fell 

slowly until the 1830s. Communities added to mission infrastructure with additional 

buildings, roads, fence lines, and water management systems. They planted and harvested 

barley, maize, and wheat, and cultivated extensive gardens and orchards with introduced 

plants that included citrus, figs, and olives. They raised tens of thousands of heads of cattle 

and sheep. At the request of the missionaries, master craftsmen came from Mexico and 

visited the missions in rotation, training select neophytes in blacksmithing, carpentry, 

weaving, and tanning. Mission potteries produced thousands of floor and roof tiles, along 

with the coarse, undecorated pottery known as missionware or plainware.  

Underneath this visage of success, however, there were problems (e.g., Sandos, 

2004; Hackel, 2005). Chronic illness, both corporeal and mental, pervaded the missions 

from overcrowding, poor hygiene, malnutrition, infestation of vermin, disease, and the 

near-constant presence of death (Sweet, 1994). Mortality and morbidity rates were 

staggeringly high, with women and children particularly impacted (Bouvier, 2001; R. H. 

Jackson, 1995). Neophytes continued to desert the missions, and the Spanish Crown was 
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increasingly less generous with the purse strings. Finding willing and suitable candidates 

to serve as missionaries became more difficult as enthusiasm for the calling waned. 

Before Mexican Independence from Spain in 1821, Spanish settlements in Alta 

California were largely limited to the small supply ships that arrived several times a year 

from San Blas
8
: supplies obtained from most other maritime source were illicit

9
. After 

Independence, the Alta California mission world shifted fundamentally and irrevocably. 

The Mexican government terminated Spain’s monopoly on shipping rights into American 

ports, including those in California, and goods from around the world suddenly became 

readily available (Ogden, 1927). Along with civilian-owned ranches, the missions entered 

the international hide and tallow trade with gusto. Suddenly, Alta California was no longer 

simply a remote outpost, but an important component of an international economy and 

home to a rapidly growing immigrant population. More visitors appeared to tour the 

missions and gawk at the neophytes, and sometimes wrote in horror of the conditions 

witnessed among the latter. At many of the missions, neophyte populations dropped 

significantly due to disease and desertion, and there were often no gentiles to replenish the 

mission population, as local peoples had either already joined the missions or fled to the 

east.  

																																																								
8	Archibald (1978:125-126) notes the Crown permitted the missions to engage in limited trade with a very 
small number of select ships, all from Spanish-American colonies. The most successful example was 
several ships from Lima, Peru, which “adequately took over the functions of the San Blas service” during 
the eighteen-teens. 
9	In particular, Russian traders likely engaged in illicit trade in Alta California. In 1812, the Russian-
American Trading Company established a colony at what is today known as Fort Ross in Sonoma County, 
the southernmost extent of their prolific fur pelt trade along the west coast of North America (Lightfoot 
2006; Archibald 1978).	
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Criticism of the missions grew in tandem with a growing population of ranchers 

and farmers who coveted mission properties. José María de Echeandía, first native Mexican 

elected Governor of Alta California legally freed all (qualified) Indigenous peoples within 

the presidio districts of San Diego, Santa Barbara, and Monterey from mission rule and 

made them eligible to become Mexican citizens. In 1833, the Mexican Congress passed An 

Act for the Secularization of the Missions of California, which allowed the government to 

sell mission properties off to private interests. Over the course of the following three years, 

each mission was in turn served a Degree of Confiscation. In the years (or sometimes even 

months) following this event, neophytes depopulated the missions, a stinging rejection of 

the carefully constructed, tightly controlled social system (Phillips, 1974). They were 

followed by the Franciscans themselves at most of the missions, and former mission 

pasture land was divided into rancho land grants and sold off to non-ecclesiastical settlers. 

Many of the mission themselves lay largely abandoned for more than a half century, 

stripped of their valuables and crumbling into ruin. Junípero Serra’s vision of self-

sufficient, devout Christian utopias ultimately failed, but the physical and cultural 

landscape of Alta California was irretrievably altered by the mission system. 



	 38	

 

2.3 THE HISTORY OF MISSION SAN ANTONIO DE PADUA10 

Junípero Serra established Mission San Antonio de Padua on July 14, 1771, the 

feast day of the seraphic doctor, St. Bonaventure
11

. Witness to its first mass were Frs. 

Miguel Pieras and Buenaventura Sitjar, the pair of Mallorcan friars who would serve as the 

San Antonio’s inaugural missionaries. It was chronologically the third of the Alta 

California missions. According to the legend surrounding this event, passed on by Serra 

and his successors, a single Native man also bore witness to the event.  

 San Antonio’s first years were difficult. A small neophyte population and drought 

conditions made operations difficult, coupled with both a lack of familiarity with the land 

on the part of the missionaries, and a lack of familiarity with farming on the part of the 

neophytes. In 1773 Frs. Pieras and Sitjar, with the blessings of their superior, moved San 

Antonio to a new location
12 several kilometers north, tucked in the northern extent of the 

Valley of the Oaks along Mission Creek. Eager to avoid a similar circumstance as had 

befallen them at the original location, the missionaries ordered the construction of what 

would become a sophisticated water control system over the decades to come (Engelhardt, 

1929a). It eventually included acequias (stone-lined irrigation canals), cañones grandes 

(clay-pipe channels), presas (diversion dams), pilas (water reservoirs) of various sizes, and 

																																																								
10	San Antonio’s building chronology will be addressed in more depth in Chapter 4.	
11	Today this is celebrated on July 15. 
12 The location of the original Mission San Antonio has recently been determined (Hoover, personal 
communication, July 2014), but that location is presently unknown to me. 



	 39	

a water-powered gristmill (Figure 2.4) (Ginn, 2009). As a reliable food supply was major 

pull factor in attracting and baptizing Indigenous peoples, water control was essential to 

the survival of the mission (ibid.). 

  

 

 

 

Figure 2.4: (from left to right) Millrace (acequia) leading to the gristmill at San Antonio; 
Interior of the reconstructed gristmill at San Antonio. Photos by author. 

 

The neophyte community at San Antonio consisted primarily of Salinan speakers, 

as well as much smaller populations of Esselen and Yokuts peoples. Milliken and Johnson 

(2003) estimate San Antonio and other centrally-situated missions baptized neophytes from 

between 123 and 129 Native rancherias, with an average of 16 neophytes per village. More 

specifically, San Antonio neophytes came from 82 Salinan-speaking rancherias, five Yokut 

villages, and two Esselen tribal communities (Peelo, 2011). Regular, non-neophyte mission 
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inhabitants consisted of the friars and a contingent of six soldiers, including one corporal 

(Bancroft, 1884). Over the course of its occupation, additional friars would serve short  

stints at San Antonio, either filling in for one of the two regular priests while he was sick 

or absent, or serving as a third priest
13

. 

 By official accounts, the early years at San Antonio’s new location were largely 

quiet, and the mission generally prospered. There was one recorded attack in 1775, in 

which a group of local, gentile Indigenous men attacked during a baptism of a young 

catechumen, wounding the man and stealing several cows (Costo & Costo, 1987). A 

contingent of soldiers from the Monterey presidio pursued and captured the attackers, 

returning them to San Antonio and holding them in stocks for several days, over the course 

of which they were flogged several times. This story suggests from an early date, San 

Antonio’s holdings included means of restraint. But stories like it were rare at San Antonio, 

which came to be known among colonists and foreign visitors for its choir and the quality 

of its flour (Bancroft, 1885a). Smith (1932) attributes two reasons for the mission’s benign 

reputation: the state of its natural surroundings, which were favorable to agriculture and 

ranching, and the leadership skills of Frs. Buenaventura Sitjar and Miguel Pieras. Unlike 

some of the other missions, San Antonio had a largely stable missionary presence, a 

significant benefit to communication as the missionaries could sufficiently learn the 

Salinan language rather than rely on translators. Fr. Sitjar (1861) even compiled the first 

																																																								
13 Bancroft lists many such men in the footnotes of his first and second volumes, including: Fr. José de la 
Cruz Epsi (1793-1794); Fr. Diego García (1792); Fr. Pedro de José Estévan (1795); Fr. Marcelino Ciprés 
(1795-1804); Fr. Francisco Pujol y Pujol (1800-1801); and Fr. Florencio Ibañez (1801-1803). 
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Salinan vocabulary during his tenure. The mission produced its own tile and pottery 

perhaps as early as 1776, and by 1800 had a tannery complex (Figure 2.5) with multiple 

vats (Hoover and Hoover, 2008). It elected its first Indigenous alcalde in 1779. 

By 1790, San Antonio had over 1,000 neophytes and was the largest mission 

community in Alta California (Bancroft, 1885a; Engelhardt, 1929a; Smith, 1932). 

Beginning in the late 1790s its annual agricultural yields were consistently high (this would 

last until 1805), more than 2000 bushels produced each year of a mixture of wheat, barley, 

corn, beans, and peas (Bancroft, 1885a). It reached its peak population of over 1,400 

neophytes in 1805. Milliken and Johnson (2003) contextualize this pattern by noting 

between 1803 and 1805, South Coast Range tribal society
14 had completely collapsed, a 

direct result of intense and successful recruitment by missions situated within or close to 

this area. At San Antonio, 1802-1805 comprise the last years in which baptisms of Natives 

born outside the mission outnumbered those of people born within it. During these four 

years, the average number of yearly baptisms rose 88% (average no. baptisms per year = 

113) from the mean of all years previous (84.5 per year). At this point, San Antonio’s 

population was sufficiently large enough to warrant installation of a hydraulic gristmill in 

1806 (Ginn, 2009).  

Even in its most prosperous years, there were difficulties at San Antonio. In 1803 

Fr. Sitjar died after over 30 years of service at San Antonio, and was eventually buried in  

																																																								
14 This encompasses coastal lands in central California, including territories of Chumash, Salinan, and 
Esselen speakers. 
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Figure 2.5: Ruins of the tanning vats situated next to the millrace. Note the main complex 
of Fr. Hunter-Liggett in the background. Photo by author. 

 

the presbytery of the church. Fr. Pieras retired, and in 1804 a new set of missionaries 

arrived: Fr. Pedro Cabot and Fr. Juan Bautista Sancho. They would replicate the longevity 

that become regionally famous (Figure 2.6). There are hints of tensions between 

missionaries and the mission guard: in 1805, the corporal and one soldier were transferred 

due to problems with the missionaries (Bancroft, 1885a). That same year, according to 

missionary correspondence (Bancroft, 1885a; Engelhardt, 1929a), San Antonio suffered 
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from drought, the first bad year in many
15

, and much of its livestock range in the Santa 

Lucia mountains and valleys became barren. This is potentially from overgrazing: by this 

time, San Antonio’s livestock holdings had multiplied exponentially, and by c. 1808 it had 

over 15,000 head of cattle and sheep, along with goats, pigs, mules, and horses (Ginn, 

2009). 

Despite a diminishing neophyte population, industry arguably peaked at San 

Antonio in 1824, when its trade agreement with the British-owned McCullough, Hartnell 

& Company went into effect (Ogden, 1927). Prior to this, San Antonio exported hides, but 

were limited to the carrying capacity of the San Blas or other legitimate supply ships 

(Archibald, 1978).  After the Mexican government permitted non-Spanish trade ships into 

California harbors in the early 1820s (a source of revenue for the newly independent 

Mexico), the missions intensified their tanning operations, exporting not only tanned hides 

but shoes, saddles, soaps, and candles as well (Farnsworth and Jackson, 1995). The tanning 

process involved soaking hides in a lime solution to loosen hair and remaining flesh, then 

scraping the hides with stone, metal, or bone tools to remove it. The hides were soaked in 

a tannic acid solution over the course of several weeks to make them pliable, using a 

combination of chicken manure and oak bark (Hoover and Hoover, 2008).  

San Antonio as a mission institution came to an end in 1834, following 

secularization by order of the Mexican government. Fr. Sancho died in 1830, and Fr. Cabot 

retired in 1834. By this time, San Antonio’s neophyte population had declined by at least  

																																																								
15 Although see Ginn 2009. 
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Figure 2.6: Painting from San Antonio’s museum, depicting how Fr. Sancho directed the 
neophyte choice. Different positions on the hand represented different notes. 
The choir would “read” music by following along as he pointed with one 
hand to the other. Photo by author. 

 

52 percent from its peak in 1805 and a 75-mile radius was completely depopulated of 

gentile Indigenous peoples, leaving no replacement populations from which to draw 

(Bancroft, 1885a). In the remaining years of the 1830 decade, the neophyte population 

declined slowly: Bancroft (1885b:586) estimates there were approximately 500 Indigenous 

peoples still associated with San Antonio in 1840, although he cautions half of these 

individuals did not live at the mission but were “scattered at some distance.”  Former 

neophytes had several options following secularization: they could go to work for settlers 
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at the ranchos or pueblos, move inland to join gentile Native groups, or form new Native 

communities in the vicinity of the mission at which they had previous lived or in the coastal 

hills and mountains (Lightfoot, 2005). The Salinan speakers interviewed for early 20th 

century ethnographic work (see Chapter 3) appear to have followed the third path, creating 

small farming communities. 

Secularization did not mean an immediate and complete end to the missions: at San 

Antonio, a series of secular priests held residency until 1880. Fr. Jesús María Vasquez de 

Mercado took over from Fr. Cabot until 1839, and complained voraciously and frequently 

the neophytes were still regularly engaging in practices he found objectionable, such as 

adultery or gambling (Engelhardt 1929a). He was replaced by Fr. José de Jesús María 

Gutiérrez in 1839, who complained San Antonio was falling into disarray (ibid.). After 

1940, the neophyte population dropped sharply, and by the time Fr. Gutiérrez left in 1844, 

San Antonio was valued at $8000, had no livestock, and a resident population of 15 (ibid). 

The last priest to serve in residency was Padre Coroteo Ambris, who arrived in 1445. 

Although he did not continuously live there the entire time, he spent much of the following 

decades at San Antonio and died there in 1880 (Smith 1932) He is buried alongside Fr. 

Sitjar in the church.  

By the end of Father Ambris’s life, nearly all of San Antonio had fallen into ruin. 

An 1873 sketch reveals that while the church, main quadrangle, and several additional 

buildings were still standing, many others were in disrepair (Figure 2.7). Photographs from 

the late 19th and early 20th century document the San Antonio’s state (Figure 2.8). 
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Figure 2.7: Image of San Antonio from 1873. Sketch by Edward Vischer (Huntington 
Digital Library). 

 

 

Figure 2.8: San Antonio main quadrangle and church in ruins, c. 1890. (San Antonio 
archives).  
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2.4 MISSION ARCHAEOLOGY IN ALTA CALIFORNIA 

Much of the archaeological work at California’s missions is associated with historic 

restoration projects, and concerned predominantly with understanding and reconstructing 

architecture (Casey, 2006). Unlike its sister discipline of mission history (but see Hackel 

2012; Sandos 2004, for examples), however, mission archaeology has frequently focused 

on Indigenous neophyte populations. As historical archaeology slowly expanded from 

historic house museums into a distinctive branch of American archaeology (Brandon and 

Barile, 2004), interest in the multiethnic sites deepened. By the 1960s many university field 

schools were conducting fieldwork at various California missions, and publishing their 

findings in local or state society journals (Graham, 1998). In California, James Deetz’s 

(1963) work at Mission La Purísima Concepción is particularly well-known. Deetz used 

an acculturation framework meant to measure the degree of cultural change among the 

neophyte population as a result of missionization.  He divided artifact assemblages into 

“traditional” classes (for example, stone or iron tools), and compared class ratios between 

a neophyte dormitory and nearby Indigenous village, concluding that since more non-

Indigenous objects were present at the former, the rate of acculturation was greater among 

Christianized Indians. Paul Farnsworth  (1992) has pointed out complications inherent in 

such simplistic approaches, including that European-manufactured items were used for 

trade to or use by Indigenous peoples, either as copies of Indian forms (such as canoes or 

hammocks), and that European use of New World materials/methods of manufacture is 

documented historically. In addition, he asks what do such classification systems tell 

archaeologists about human behavior? Instead, he suggests the items to focus on are those 
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of European origin with no role in traditional Indian culture: historical archaeologists must 

“attempt to separate those European artifacts that functioned as direct replacements for 

traditional Indian artifacts and those that required cultural change to occur for them to play 

a role in Indian culture” (25). Using a modified version of the classification proposed by 

Quimby and Spoehr (1951), Farnsworth used the relative percentages of such items from 

three mission sites to create an “acculturation profile”. The results indicated differential 

rates of acculturation at each mission, which he explains by differential lengths of 

Indigenous occupation. The majority of archaeological work at San Antonio, led by Robert 

Hoover, has focused its efforts on acculturation as well (Hoover, 1977): “…it can be seen 

that the acculturative changes of the Salinans…were extremely complex. Substitutive and 

additive traits were introduced by the padres, certain aboriginal traits were retained, and 

still other syncretic and originative traits appeared as the result of the blending of both 

cultures.” Neophyte adaptation of ceramics within their individual homes and textile 

weaving technology represents adopted traits, the arrangement of individual family homes 

represents retained traits, and practices such as crafting projectile points from glass or 

porcelain represent a hybrid of the two (Hoover, 1977; Hoover and Costello, 1985).  

Critiques of acculturation include Graham’s (1998) assertion that the persistence of 

Indigenous practice into the mission period should not be viewed simply as the acceptance 

or rejection of Christianity. Lightfoot  (2005:206) highlights a significant methodological 

problem: “rather than straightforward measures of native acculturation, artifact ratios may 

actually mislead researchers into underrepresenting the direction and degree of culture 

change in multi-ethnic communities.” Acculturation models have also been critiqued for 
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assuming acculturation was inevitable and that the dominant culture was somehow 

inherently superior (e.g., Scaramelli & Scaramelli, 2005). Since the 1990s, they have 

largely fallen out of use. 

Archaeological work has highlighted the temporal dynamism of missions, even 

within Alta California’s relatively short period of missionization. Farnsworth and Jackson 

(1995), for instance, noted a major upsurge of items associated with Native traditional 

activities at Mission Nuestra Señora de la Soledad beginning in the 18th century, reflecting 

a demographic surge as recruitment efforts intensified for gentiles willing to undergo 

baptism, to replace the rapidly declining mission population due to disease. Noting 

demographic trends that favored young men to women and children, Farnsworth and 

Jackson suggested missionaries may have refocused their efforts from acculturation to 

improving Soledad’s economic output, turning more of a blind eye to Indigenous practices 

they previously would not have tolerated among the neophyte population.  

Likewise, Julia Costello’s (1990) dissertation work examined economic changes 

within the missions over time, pointing specifically to the abilities and the particular 

ideologies of individual missionaries as primary factors in a mission’s economic success. 

At San Antonio, for instance, she found that although local environmental conditions were 

not favorable to agriculture, the implementation of a complex water management system 

negated ill effects most years. She examined changing practice at the missions in relation 

to world-systems theory, tracking their participation within the colonial Spanish-American 

economic sphere, arguing they moved from an external economic position to its periphery 

during the early 19th century as the international hide-and-tallow trade developed. 
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 Similar to the approach of those working largely within the disciplinary realm of 

history, such as Wade (2008) and Jackson (1998), mission archaeologists have used 

comparative approaches to examine colonization and missionization in Alta California. 

Kent Lightfoot’s (2005) work compares the experiences of mission neophytes and Natives 

who lived at the Russian Ross Colony to the north. Looking at Native and ethnically mixed 

households, he identified three broad outcomes for these populations. Among missionized 

Native populations of central and northern California
16

, social and kinship networks 

significantly reconfigured themselves to extend across ethnically plural neophyte 

communities, with people taking on more general Indigenous identities corresponding to 

the mission community in which they grew up. He also found Native traditions persisted 

through the mission period, including Native food, games, and rituals. Among southern 

missionized groups
17

, where a modified congregación permitted neophytes to maintain 

their residences and social ties in their ancestral homelands, Native identities maintained 

close connections with extramission Native communities and polities. Among Kashaya 

Pomo peoples at Fort Ross, a broader and more inclusive Kashaya identity formed that 

exceeded previous tribal territories and populations. In short, there was little evidence any 

missionized or colonized Indigenous societies in Alta California were completely 

acculturated to Christo-European lifeways. 

																																																								
16 He looked specifically at the following Spanish-defined ethnolinguistic groups: Miwok, Ohlone, 
Esselen, Salinan, Chumash, and Gabrielino.  
17 Specifically, he includes Luiseńo and Diegueño peoples. 
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Panich et al. (2014) have recently demonstrated the value of a comparative 

approach at a far more intimate scale, examining Native households within a single 

mission, Santa Clara. Comparing adobe apartments (similarto San Antonio’s north housing 

wing) to a Native-style house in the mission’s neophyte rancheria, they highlighted 

diversity among the usually-blanketed “neophyte” populations by comparing three 

variables: social status, ethnolinguistic affiliation, and Native traditions. They found 

conspicuous differences in material goods along the axis of social status: residents of the 

adobe apartments regularly used imported and introduced materials, while residents of the 

rancheria house did not. They also found similarities, particularly for the continuation and 

reinterpretation of Indigenous practices within both contexts, including the use of shell 

beads, obsidian, and tobacco. Ethnolinguistic affiliation, they found, was not materially 

apparent within their sample. 

 Rebecca Allen’s (1998) work at Mission Santa Cruz, along with Hoover and 

Costello’s (1985) work at San Antonio, provided me with a comparative “baseline” from 

which to consider the contexts included in this dissertation. Both studies examined material 

remains from neophyte adobe housing, comparable to the north wing I examined at San 

Antonio. The material assemblages included in both studies were similar in makeup and 

even roughly similar in relative frequencies: a prevalence of bottle glass, flaked and ground 

stone artifacts, imported and locally-produced ceramics, metal objects, glass and shell 

beads, and faunal and botanical remains. The respective interpretive framework employed 

in each study differed substantially, however. Hoover and Costello’s work emphasizes 

neophyte acculturation to Christo-European lifeways and materials, although they are 
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careful to highlight instances in which pre-mission Native traditions persisted. In contrast, 

Allen’s work emphasizes how missionization reshaped but did not exclusively define 

Indigenous power structures and social systems, emphasizing the interplay of strategies of 

resistance and acceptance among Santa Cruz neophytes. For example, she notes that while 

neophytes adopted a selection of imported goods such as ceramics into their daily lines, 

they maintained an economy separate from that of the mission’s, based on the household 

production of traditional items like shell beads. The 13-year gap between these two 

publications highlights the substantial disciplinary shift archaeology underwent in response 

to postprocessual critiques of the 1980s and 1990s, which have emphasized agency, 

practice, and identity.  

Sarah Peelo (Ginn, 2009; Peelo, 2011) has focused particularly on the issue of 

Indigenous identity within the mission system. Following the technological chaîne 

opératoire of missionware production at a selection of missions, she documents how 

potters within individual mission communities shared a particular technological style for 

the construction of pottery vessels and suggests this pattern reflects the development of 

community identity based on mission of residence. She also documented some variability 

in the construction process of pottery that she linked to axes of social identity. For instance, 

at San Antonio she noted while some pots were hand-built others were wheel-thrown, and 

suggests this may reflect a gendered division of potters (2011:844): “The power Spanish 

colonists had over who had access to wheel-throwing knowledge and technology, and thus 

artisan social status, may be expressed in this variation of primary forming technique.” 

Male potters were trained on potter’s wheels while a simultaneous household potting 
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industry arose among women, who were not permitted access to this particular technology. 

In a broad sense, Peelo and Lightfoot’s respectively conclude missionization led to a shift 

in Native identity, adopting mission-based Native identities in the place of pre-colonial 

tribal identities based heavily in geographic origin.  

The most recent major addition to the body of mission literature in Alta California 

pushes past the boundedness of mission properties to contextualize the missions within 

broader Indigenous landscapes (Panich and Schneider, 2014). The volume ‘Indigenous 

Landscapes and Spanish Missions’ foregrounds the agency of Native peoples and echoes 

Silliman’s (2010) argument that ethnically pluralistic sites such as missions must be viewed 

not only as colonial spaces, but Indigenous ones. Schneider and Panich argue (2014:21): 

“Missions, in our view, cannot be understood without reference to the broader indigenous 

landscape and outlying places that surround, contextualized, and constantly shaped them. 

The archaeology of mission sites need not be mission-centric or rehash institutional 

histories devoid of indigenous groups who built the missions; instead, it can identify and 

trace the ways that neophytes engaged in broader social and material networks.” Rubén 

Mendoza’s (2014) contribution, for instance, considers the ‘Mexicanization
18

, of Native 

peoples of California, examining material culture from neophyte adobe housing wings at 

Mission Nuestra de la Soledad. This perspective adds another dimension to the cultural 

hybridization of the missions, which usually are limited to “colonial” and “Native” 

(Californian) categories. Mendoza argues the presence of items such as Mexican-sourced 

																																																								
18	By this he means (117) “…the introduction and variable adaptation of Mexican Indian (read 
Mesoamerican) origin customs, traditions, beliefs, and material cultures.” 



	 54	

and –style grinding stones and Native Mexican pottery are evidence of the Mexicanization 

phenomenon.  

 

2.5 EXCAVATION HISTORY AT MISSION SAN ANTONIO DE PADUA 

 While San Antonio was studied by architectural historians (e.g., Baer and Rudinger, 

1958) since restoration work began in the early 20th century, archaeologists largely ignored 

it until the 1970s, when historical archaeology was still in its fledgling stage. The first 

excavations were conducted at San Antonio decades earlier, when a Franciscan friar named 

Brother Randolph excavated several individual units in the eastern housing wing in 1955 

and 1956, just north of the rooms CalPoly would excavated in the 1970s. Excavating down 

to the cobble foundations, Brother Randolph determined the size of individual rooms and 

noted the presence of multiple features. The artifacts he collected are still archived at the 

mission today. Archaeologist Donald M. Howard excavated several test units in refuse pits 

to the east and south of the housing wings between 1969 and 1971, and published brief 

descriptions of the stratigraphy and dietary remains (Howard, 1972; 1973). In 1975, 

Brother Timothy Arthur, O.F.M., Director of Mission San Antonio, invited a professor 

named Robert Hoover from California Polytechnic State University in San Luis Obispo 

(CalPoly) to conduct an archaeological field school on the premises. Thus began a project 

that would span four decades, begin numerous careers, and perform the most 

comprehensive historical and archaeological work to date at San Antonio to date. 
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 The CalPoly field school excavated for a total of 26 field seasons between 1976 

and 2004, covering an impressively diverse number of different contexts from across the 

mission grounds (Table 2.2). Cleaned, labeled, and neatly cataloged material culture from 

these excavations is stored at San Antonio, and many artifacts are incorporated into the 

mission’s museum. Several publications and reports have resulted from the excavations 

and recovered artifacts, among them an excavation report from the east housing wing 

(Hoover and Costello, 1985) and reports from excavations at the soldiers’ barracks 

(Williams 1982) and the orchard (Bertrando, 1997). Other related publications include 

several on acculturation (Hoover, 1977; 1992), an invaluable synthesis on identified 

architecture at San Antonio (Hoover and Hoover, 2008), and a piece on mission labor based 

on artifacts from the east housing wing (Silliman, 2001). 

 

Excavation Year Excavation Context 
1976-1978 Married neophyte houses (east housing wing) 
1976-1977 Brick and tile kiln 
1979-1983 Soldiers’ barracks 
1984-1986 Vineyardist’s house 
1987, 1989 Unmarried men’s dormitory (jayunte) 
1987, 1989 Communal mission kitchen 
1991-1994 Shops wing 
1993-1994 Orchard east wall 
1996 Goat corral 
1998 Mission dump 
1999 Orchardist’s house 
2000-2004 Married neophyte houses (north housing wing) 

Table 2.2: CalPoly excavations at San Antonio by year and location. 
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Excavation Year Excavation Context 
1996 Horse-powered mill 
1997 Filter house 
1997 Reservoir 

Table 2.2, continued: CalPoly excavations at San Antonio by year and location. 

 

Most the collections from the CalPoly excavations remain at the mission, awaiting 

study. In 2012, the Archdiocese of Monterey and San Antonio’s administrator Joan Steele 

granted me permission to incorporate materials from these excavations into my dissertation 

project. That same year, the University of California Santa Cruz held a field school at San 

Antonio. Led by Chelsea Blackmore and Sarah Peelo, field school students focused their 

attention on the spaces in between mission architecture, searching for the neophyte 

rancheria (Peelo & Blackmore, 2011). I led a team of field school students in excavating 

the area directly in front of the jayunte, hoping to eventually work my way into an 

uninvestigated portion of the building. Unfortunately, (for the archaeologists only!) further 

excavations had to be put on hold due to an ambitious retrofitting project to protect the site 

from earthquake activity (this is very fortunate for everyone, from mission administration 

to members of San Antonio’s still-active parish to the thousands of visitors who visit the 

site each year!). The material culture discussed in this dissertation comes from the CalPoly 

field school.  
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Chapter 3: Ethnographic and Demographic Data 

 

This chapter summarizes two sources of data that supplement and contextualize 

archaeology at San Antonio: ethnohistoric documents that address pre-contact and mission-

period lifeways of Salinan-speaking peoples, and the baptismal, marriage, and death 

records collected by the missionaries over the entirety of its occupation. I have several 

motivations for including these resources. Using them allows me to create a rough 

description of daily life among Salinan speakers prior to missionization, an important tool 

in interpreting the archaeological data I have collected. The ethnohistoric record helps to 

identify and trace the use of two particular narratives employed by colonists and 19th/20th 

century scholars to characterize Salinan speakers in ways that further their own agendas: a 

narrative of poverty and a narrative of docility. Finally, the baptismal, marriage, and death 

records demonstrate the diversity of a population subsumed under the overly broad 

category of ‘neophyte’ or even within the more refined ethnolinguistic category of 

‘Salinan’
19

. In the first half of this chapter, I examine ethnohistoric sources dealing 

particularly with Salinan speaking peoples, as they made up the overwhelmingly majority 

of San Antonio’s neophyte community until secularization. In the second half, I present a 

basic demographic profile of San Antonio, including population data, marriages, mortality, 

and ethnicity. 

																																																								
19	For this reason, I avoid using the term ‘Salinan’ to refer to Salinan-speaking peoples. Some modern-day 
descendants refer to themselves as ‘Xolon’ instead of Salinan (Donna Haro, personal communication, July 
2012), but I am not certain this term is universally preferred. 
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3.1	ETHNOHISTORY	

Although there is a relatively robust collection of relevant ethnohistoric information 

dating directly before and during the mission period, ethnologists working in California in 

the late 19th and early 20th century took little interest in missionized Indigenous peoples. 

Missionized Indians, they reasoned, had undergone 65 years of intense acculturation efforts 

by missionaries, resulting in a devastating loss of culture and language in many cases (e.g., 

Kroeber, 1925; Mason, 1912). It is no great reach to declare the general, collective 

experiences of the Native peoples under Spanish, Mexican, and American rule during the 

18th through 20th centuries as negative. Unsurprisingly, by the time anthropological 

research in California caught steam in the early 20th century, many people avoided 

identifying by their tribal affiliation, preferring to “pass” as Californio or Hispanic. Such 

was the case for many descendants of San Antonio’s Salinan-speaking neophytes (Donna 

Haro, personal communication, July 2012). As such, the corpus of ethnographic studies 

with Salinan speakers who lived at the missions is relatively slim. 

Like other Indigenous Californians, Salinan speakers had little use for a writing 

system, instead disseminating their history and folklore through the generations via oral 

tradition. As such, their written history begins only after the arrival of Spanish explorers 

and colonizers in the late 1760s.  I divide available written ethnohistoric sources into three 

categories: the journals of Spanish explorers before implementation of the mission system 

(1769); documents produced by missionaries and others who witnessed the mission system 

in person (1769 – c. 1850); and ethnographic literature produced by both amateur and 

professional anthropologists and historians (c. 1850 – c. 1920s).  
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The first documented contact between European and Indigenous peoples of central 

California occurred during a Spanish maritime expedition in 1595 led by Sebastián 

Cermeño. The account, a single entry of the expedition diarist, records an encounter 

between approximately 300 Indigenous people and members of the expedition, in which 

the later identified themselves as Christians and the parties exchanged cloth for food 

(particularly acorn mush). The diarist noted their hosts sported long beards and many were 

painted
20

 on their faces and arms with stripes (see Wagner, 1929). The encounter occurred 

on the San Luis Obispo coastline, so it is unlikely the group in question were Salinan 

speakers. It was not until the arrival of the first land expedition in 1769, led by Captain 

Gaspar de Portolá, that the first direct contact with Salinan speakers occurred. The Portolá 

expedition had four components: two parties traveling by foot and two by sea. In June of 

1769 they successfully reunited at the Port of San Diego; in early September a party set out 

on foot northward in search of Monterey Bay.  

 The earliest recorded encounters between Indigenous communities of the Santa 

Lucia Mountains and Europeans took place during this overland expedition to the 

Monterey Bay from San Diego (Figure 3.1), the so-called “sacred expedition” (Wade 

2008). Three diarists – Portolá himself, the party’s engineer Miguel Costansó, and Fr. Juan 

Crespí – provide accounts of several interactions with different groups of likely Salinan 

speakers. Geographic analysis of these texts (Gibson 1985; Rivers 1993; Milliken and 

Johnson 2003) suggests the expedition passed through Salinan territory between September 

																																																								
20 I am unsure if this refers to actual body paint or tattooing. 
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16th and 28th, and passed back southwards in mid-December. In general, the diarists’ 

descriptions of the Indigenous communities are brief and lack detail. However, they did 

make several important observations: 

 

1. At least during the fall and winter, Salinan-speaking communities might be as large 
as more than 200 individuals. 

2. They consumed a diet typical among Indigenous Californians, harvesting pinyon 
nuts and acorns (September is the proper time of year for this activity). In particular, 
the explorers noted these resources were cooked into atole

21
 or baked into a sort of 

bread, although they stopped short of relating cooking methods. 
 

 

Figure 3.1: Depiction of the Portolá expedition. Mural of the Laguna Hills City Council 
Chamber building.  

 

 Besides providing the first important ethnohistoric descriptions of Salinan-speaking 

peoples, these diary entries set up several narratives that would be reproduced throughout 

the Spanish, Mexican, and American periods, extending into the present day. The first is a 

																																																								
21 Atole: A hot, sweetened, grain-based beverage usually thickened with corn.  



	 61	

narrative of poverty. The Portolá diarists repeatedly emphasized the lack of housing and 

general poverty among the Salinan speaking peoples they encountered. Given descriptions 

of the activities in which Native peoples were engaged (from those same diary entries) and 

the time of year the expedition passed through Salinan territory, most of the encounters 

took place not at permanent or semi-permanent villages, but at temporary camps situated 

at pine nut harvesting spots. Nonetheless, the diarists continually employed terms like 

“poor” to describe the people they met. Missionaries were quick to reproduce this narrative 

when describing Indigenous communities, a means to justify the mission system and their 

conversion efforts. Framed from this perspective, missionaries were saviors to Indigenous 

peoples of California (Bouvier, 2002; Sandos, 2004) 

 The diarists also repeatedly remarked on the friendliness and hospitality of the 

Indigenous people they encountered in Salinan territory, often employing the term “docile” 

as an adjective.  During the Portolá expedition, Fr. Crespí had several Indigenous 

Californians recite after him the acts of faith, hope and charity, remarking on the great 

fervor and tenderness with which they repeated the words and interpreting the experience 

as evidence of Native eagerness to embrace Christianity (Engelhardt, 1908). The semi-

mythical story of San Antonio’s founding in 1771 reaffirmed the docility of Salinan 

speakers in particular. In the story as relayed by Fr. Francisco Palóu (1787:119), Fr. 

Junípero Serra gave the first mass at the mission site and rang the mission bell but attracted 

only a single curious Native man. The former persevered, however, and soon potential 

converts made their way to the site: 
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Within a short time the Fathers had attracted the attention of the Indians who 
became singularly attached to them because of the love and affection with which 
they treated them, and immediately began to show their entire trust in the Fathers 
by bringing to them their grains as soon as they had harvested them, saying that 
they might eat what they pleased of them and the rest they could keep for the winter 
season. This the Missionaries did with great satisfaction, wondering that the 
gentiles should have such confidence in them from the very first, and also 
wondering how much greater that trust might be when, after being converted to 
baptism, they might come to look upon them as their real Fathers.  
 

This would become a point missionaries repeatedly emphasized: Indigenous peoples of the 

Sierra Lucia Mountains were docile and readily accepting of Christianity. Depictions of 

neophytes at SAM today reaffirm this viewpoint (Figure 3.2).  

 During the mission period, missionaries were the primary source of ethnohistoric 

information, leaving behind rich collections of correspondence and reports. Particularly 

helpful are the respuestas. Franciscan Friar Zephyrin Englehardt (1929a) included 

translations of three such reports in his volume Mission San Antonio de Padua, from 1774, 

1813, and 1827. Fr. Maynard Geiger (1953) published an improved translation of the 1813 

respuesta, the most comprehensive report San Antonio missionaries produced. Fr. 

Buenaventura Sitjar (1861), one of the two original missionaries of San Antonio, also 

compiled a vocabulary of Salinan words.   

The 1774 and 1827 respuestas are of limited use for this project. The former, written 

the year after drought forced relocation of San Antonio, lists 178 living neophytes, 

including 22 families, three of which were interethnic unions between soldiers and 

Indigenous women.  It also establishes that missionaries at San Antonio considered 10 

years of age the entry to adulthood. Otherwise, the report focuses on providing an inventory  
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Figure 3.2: Depiction of neophyte carving a statue of the Virgin Mary at San Antonio 
(photo by author). 

  

list of San Antonio’s holdings including crops planted, and a brief account of building 

activates. The 1827 document likewise focuses on economic matters rather than 

descriptions of the Indigenous community.   

Both of these respuestas reflect information sought by the Crown and should be 

contextualized with the broader historical processes occurring at both dates. The earlier 

document dates to the initial mission period, in a period of pronounced economic and social 

stress for the newly established settlements thousands of miles and months away from the 
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nearest major colonial settlement. A visitor to the settlement, presidio, and mission at 

Monterey around this same time remarked on the poverty in which the settlers and 

neophytes resided. The later document was also produced in a period of heightened stress 

about the state of the Alta California mission system: mortality among neophytes was high, 

and local gentile Native populations, an important source of fresh neophytes, had 

plummeted as well due to the combined effects of conversion, disease, and displacement. 

Mexico had won its independence six years earlier and the new government was leaning 

towards secularization, a process they would go on to enact in 1834. By 1827, San Antonio 

had entered the international hide and tallow trade (Ogden 1927) and was concerned with 

economic production. Under such circumstances, it is understandable how ethnographic 

information was not a top priority.  

The 1813 respuesta, written close to the height on San Antonio’s demographic 

peak, provides an invaluable survey of the neophytes and how they lived. This document 

is written from the perspective of Fr. Cabot, one of San Antonio’s four long-serving 

missionaries. For Fr. Cabot, as for the other missionaries in Alta California, ecclesiastical 

training in the OFM emphasized lying as a grievous sin (Mariah Wade, personal 

communication, March 2012). These were devout, intense men, most of whom were born 

in Europe and made their way to the New World to answer a personal, compelling call to 

missionary work along the lonely and often dangerous frontiers. As such, the description 

provided in this document should be interpreted as an honest interpretation of neophytes, 

but an interpretation nonetheless, burdened with the biases carried by the missionaries.  
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Missionaries framed and justified their work by emphasizing the ineptitude of 

Indigenous Californians at fulfilling the expected duties of a proper gente de razón, and the 

1813 document is no exception, explaining the neophytes were incapable of maintaining 

basic hygiene or telling the truth without missionary intervention. Fr. Cabot also 

emphasized the poverty of the neophytes, remarking that (Geiger, 1953:225): “All of these 

Indians are miserable, poor people.” He repeated a common complaint among 

missionaries, that chastity (or a lack thereof) was a major moral issue, as well as a health 

issue, the latter a reference to the high prevalence of venereal disease among Native and 

colonial populations in California during the mission period.  

Several passages are devoted to foodways at San Antonio, including a disparaging 

statement that neophyte food “requires a strong stomach” (ibid.:222). Although San 

Antonio had at least one communal kitchen in operation that offered three meals of atole 

and pozole
22

 a day to the neophyte community, there was the need and desire among 

Indigenous inhabitants of San Antonio to prepare and consume traditional foods as well, 

on a regular basis (ibid.): “…in private, in their own houses they prepare their seeds, which 

are of good quality and in abundance, such as acorns, sage, pine-nuts and others. They 

know how to endure hunger, but because they have a hearty appetite, they eat at all hours.” 

Not only does this passage suggest traditional foodways were carried on, it suggests a 

reluctance to adopt to the strict schedule of agricultural and mission life. As foragers, the 

pace and timing of food consumption would have differed significantly from the schedule 

																																																								
22	Pozole: A soup or stew made with hominy, meat, and spices. 
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followed by missionaries and their flocks. Neophytes at San Antonio put forth the effort to 

cook in their down time because they were hungry, but also likely because this was how 

they knew to eat. 

Another notable passage concerns Indigenous social structure, remarked somewhat 

admiringly upon by Fr. Cabot (225): “All are equally free…Neither men nor women are 

subject to other Indians. All are equal.” He elaborates, writing that if a neophyte who 

occupied a position of authority needed labor or some other service, as soon as that service 

was provided “dominion over the enlisted Indian ceases” (ibid.). He also reiterates the 

narrative of docility, commenting the neophytes of San Antonio have “always shown a 

singular affection towards both the Europeans [missionaries] and Americans [mission 

soldiers]” (220), asserting they “…accept our body of doctrine willingly, and with docility, 

and in general all submit to attending when it is recited…” (226). He demonstrates how 

missionaries would target children, and particularly boys, for acculturation efforts
23

 (221): 

…thanks to God, youth has clear enough eyes to see through such fables [Indigenous 

beliefs and traditions]…”. While the passage suggests a generation gap among mission 

inhabitants, as Wade (2008) discusses, an additional passage suggests relations between 

youth and elders was not so pronounced (221): “The old people are respected and revered 

by all as persons of character and distinction.” Traditional medicinal practices clearly 

continued, with Fr. Cabot remarking the use of emetics, cathartics, saunas, bloodletting, 

																																																								
23 It is interesting that the 1804 respuesta (Engelhardt 1929b) from Mission San Miguel, the other mission 
inhabited largely by Salinan speakers, frames the conversion/education process far more pessimistically 
(10): “In the church the Christian Doctrine is taught every morning and evening, and it is supposed that the 
Indians receive it with pleasure.” And later: “The Indians of the Mission…have no inclination to learn the 
Castilian language. Some learn it somewhat.” (ibid.). 
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and wound sucking went on regularly and suggesting some traditional beliefs may have 

been safeguarded from missionary knowledge. 

A particularly valuable source of ethnographic information comes from Padro 

Fages’ ‘A Historical, Political, and Natural Description of California’, a manuscript that 

was initially published in 1775. Within it is contained valuable ethnographic information 

observed by the Spanish explorer and soldier who served first as California’s Lieutenant 

Governor under Gaspar de Portolá and then twice as governor himself. Fages visited San 

Antonio sooner after it moved to its current location in 1773. Of particular interest here is 

his comments on the education of children (Fages, 1937:78):  

The education of boys consists in [sic] the man teaching them to manipulate the 
bow and arrow, and he makes them practice their lessons in the field, hunting 
squirrels, rabbits, rats, and other animals. The Indian woman takes the girls with 
her that they may learn to gather seeds and become accustomed to carrying the 
baskets. In this group are usually included those who are called joyas

24
, of whom 

we have made mention in other places.  
 

Marriage, he suggested, was usually casual affair, sometimes distinguished only by the 

literal fingernail markings on the bodies of couples from sexual activity the night before. 

The third and final set of ethnohistoric sources available on Salinan speakers consist 

of post-mission period ethnographic descriptions and linguistic studies. Although 

California attracted considerable ethnographic and linguistic work in the early 20th century, 

there are very few sources on Salinan speakers. Alfred Kroeber, father of California 

anthropology (Hollimon, 2012), found little of value in studying the language or culture, 

																																																								
24	Term for a third gender common in pre-contact Native Californian societies.	
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stating “The Salinan Indians are one of those bodies of natives whom four generations of 

contact with civilization have practically extinguished.” This narrative of extinction 

appears in every ethnohistoric source within this third category I consulted, and while it is 

accurate for the Salinan language, it is misleading in an ethnic and cultural sense. I have 

already mentioned this above, but it bears repeating: contemporary descendants of Salinan 

speakers explain this phenomenon as a function of their relatives going underground, 

“passing” as Hispanic, and avoiding contact with government officials in the late 19th and 

first half of the 20th century (Donna Haro, personal communication July 2012). Despite the 

pervasiveness of the extinction narrative, or perhaps in an attempt to remedy it, a small 

corpus of literature was produced about Salinan speakers and their descendants by both 

amateur and professional ethnographers and linguistics. 

The earliest source is an essay written by Alex S. Taylor, an Englishman who 

immigrated to California in the mid-19th century. A prodigious author and amateur 

historian, he produced an impressive collection of writings largely devoted to California’s 

history and natural resources, including a regular column entitled Indianology of California 

in The California Farmer between 1860 and 1861. He dedicated (Taylor, 1860)  to Native 

peoples associated with San Antonio, citing his information from a pair of unnamed 

brothers who lived as neophytes at the mission at the time of and after its secularization. 

The ethnographic description he provides is short and often vague. However, several 

details stand out. The first is his description of the men (ibid.:n.p.): “…tall and well-made, 

color light-brown, with good heads of hair, and many of them very thickly bearded. In the 

old times, before becoming Christians, they pulled out their beards.” Explorers to Alta 
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California sometimes remarked on the beards of Indigenous men, so it is likely this physical 

description is relatively accurate. A second interesting detail concerns the use of tobacco 

in ritual and as a stimulant (n.p.): “One of their modes of adoration was, when smoking 

tobacco (indigenous), they raised their heads to heaven and blew the smoke 

upwards…They burned the aulone [abalone] shell for the lime to mix with their tobacco, 

which they swallowed to make them drunk.” He also reiterates the use of pine nuts and 

acorns as a mainstay of the diet. Lastly, he writes this (n.p.): “They [San Antonio 

neophytes] learned the Spanish very soon, and were very docile and tractable.” 

 The first professional study of Salinan speakers was conducted by H.W. Henshaw 

in 1884, as part of a project documenting linguistic affinities of Indigenous Californians 

for the Bureau of American Ethnology, under John Wesley Powell. I was unable to locate 

a copy of this source, but Mason (1912)  cites from it frequently in his ethnographic study 

discussed below. 

The primary ethnographic sources on Salinan speakers are John Alden Mason and 

John Peabody Harrington. Mason was an anthropologist and linguist who studied at the 

University of California Berkeley with Alfred Kroeber. His dissertation was an 

ethnographic study of Salinan speakers, and he published both an ethnology (Mason, 1912)  

and a linguistic study (Mason, 1918) after he graduated. Mason is a somewhat problematic 

source because of his heavy reliance on Taylor and Henshaw’s previous work. 

Nonetheless, his 1912 volume ‘The Ethnology of the Salinan Indians’ is the most thorough 

and detailed published ethnographic source on Salinan speakers available. He worked with 

several generations of the Encinales family, who lived close to the San Antonio Mission: 
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patriarch Eusebio was from the San Antonio area and matriarch Perfecta from around 

Mission San Miguel. Both were born before secularization and, respectively, spoke both 

main dialects of Salinan, Antoniaño and Migueliño. The arrangement seems to have been 

a series of formal interviews held on several different occasions, Mason asking questions 

and the informants answering them.  

Mason provides an overview of local Indigenous foodways, relying on Taylor, 

Fages, and his own work. In particular, his descriptions on cooking methods are relevant: 

Acorns were stored in granaries, large woven baskets about two feet in height and three 

feet in diameter, made from willow twigs that were lined and covered with grass and kept 

on the ground next to the houses. They were pounded into flour, which was then leached 

in a basket and eventually made into mush or bread. Mush was prepared by mixing flour 

with water and heating in a cooking basket, a tightly woven basket into which is filled with 

water heated to a boil by the addition of hot stones. It was consumed either straight from 

the basket or from abalone shells or baskets. The bread was prepared in an earth-oven: 

loaves of dough were placed in a subterranean, stone-lined chamber wrapped in grass and 

baked overnight. Earth ovens were heated by building a fire inside the chamber to heat the 

stones, then removing the fire, adding the food to be cooked, and sealing the chamber for 

a set period of time. Seeds and grains were likewise ground and boiled in cooking baskets. 

Roots of mescal plants were likely dug up with a stick and roasted in an earth oven. Meat 

was prepared in several ways: roasted over an open fire, baked in an earth oven, or air 

dried. 
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According to Mason, food procurement was at least in part a gendered activity, with 

men charged with the majority of the hunting. They were methodologically versatile: deer 

were killed by stalking, bears by bait and ambush, and smaller game netted and snared. 

They fished using spears and by temporarily poisoning bodies of water. Management of 

botanical resources fell to adult women, but they were aided by old people and children, 

who helped in particular with grinding acorns and other materials into flour. Descriptions 

by members of the Portolá expedition of pine-nut harvesting include men in the party, 

suggesting during harvest time all able bodies, regardless of gender, were put to work.  

Mason was unable to provide any specific information on the housing used by 

Salinan speakers, relying instead on analogy with neighboring tribes for possibilities, such 

as the Costanoans and Yokuts, who lived in small, single family huts. He suggests besides 

individual huts, largely common houses were likely erected, as were much smaller, 

rounded, partially subterranean sweat lodges. For special occasions a much larger sweat 

lodge might be constructed for communal sweats, dances, and ceremonies.  

Concerning gender, Mason has a few interesting contributions. He notes among 

Migueliño speaker’s children were not referred to in explicitly gendered terms, with the 

word pase’L used for both boys and girls. Within the San Antonio dialect, however, 

separate terms were used. His informants agreed there was a puberty ritual for boys, but 

denied of a corresponding ritual for girls, and if there was one for joyas. Mason does not 

seem to have asked. Among Salinan speakers, during the boy’s ceremony the initiates were 



	 72	

administered toloache
25

 to help them see clearly. The ritual featured dancing and a game 

in which the boys would compete to throw the most sticks through a wooden hoop; the 

winner would receive a charm to ensure his success as a hunter and prosperity in general. 

It appears a considerable part of masculinity among Salinan speakers rested on one’s 

hunting ability. Third gender joyas seem to have been held in high esteem, and there was 

usually one or more at each rancheria.  

Salinan speakers made heavy use of mortars and pestles
26

, the former in both 

portable and bedrock form. Portable mortars might be glued to basket hoppers with 

asphaltum, the remains of which Mason observed was often still affixed to mortar stones. 

Small mortars with more shallow depressions were likely used for processing pigment or 

toloache seeds, which produced psychoactive effects when consumed in carefully 

measured quantities. They made steatite vessels as well, at least during mission times. 

Additional ground stone tools consisted of arrow straighteners and net weights. Mason 

spends little time discussing chipped stone tools, other to say the ones he saw at San 

Antonio were made from flint and “do not show much care or delicacy of workmanship” 

(141). Like most Native peoples of California, Salinan speakers did not have a need for 

pottery in pre-mission times. They used a wide variety of baskets, including the above-

mentioned storage and cooking baskets and basket hoppers, as well as those designed to 

carry things, trays for winnowing seeds, those to be worn as hats, and many others. Salinan 

speakers used shell beads strung together as a kind of currency, valued by length of the 

																																																								
25	Datura innoxia. 
26	From his description it appears he is referring to manos and metates as part of the same artifact category.	
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line, color, and rarity. Bulk commodities were measured in baskets that came in four 

standard sizes. 

Missionaries at San Antonio and other missions often complained a major vice of 

neophytes (and soldiers) was games of chance, but games of skill and strength were also 

enjoyed. Popular games included peū, a guessing game played by men and sometimes 

women with pieces of bone or shell and some sort of counter to keep score. Other games 

included tecoinE’ was a women’s dice game, played with bones thrown into a basket, and 

the hoop-and-pole game played by boys during their puberty initiation.  

John Peabody Harrington was the other scholar who worked with Salinan-speaking 

informants. He worked slightly later than Mason, in the nineteen teens and twenties, and 

with several of the same informants. Harrington worked differently from Mason, preferring 

a more casual, collaborative arrangement with his informants, and his notes are a running 

mix of English, Spanish, and the two main dialects of Salinan (Rivers & Jones, 1993). He 

also focused far more intensely on geography, often traveling with his informants to visit 

places they talked about. While Harrington, to the best of my knowledge, never published 

anything specifically on the Salinan language or its speakers, his prodigious notes from 

that project and many others came to light after his death and are archived at the 

Smithsonian. While it is outside the purview of this project to address the substantial corpus 

of handwritten field notes, Alfred Kroeber consolidated and published a sizeable amount 

of data Harrington collected into a list of cultural elements listed by ethnolinguistic 

affiliation (Harrington, 1942). 
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Geographically, the cultural elements list focuses on Indigenous groups found on 

the central coast and immediate inland of California, including Salinan speakers along with 

Costano, Chumashm Serrano, and Gabrielino speakers. Kroeber lists Salinan-speaking 

informants as Antonio Gomez and Pacífico Gallego. The cultural elements included on the 

list include the following: adultery/divorce/remarriage, animals eaten, astronomy, 

basketry, berdaches (third gender individuals), birth, body adornments (habitual and 

ritual/festival), boys’ puberty, burdens, calendars and counting systems, chiefs and 

officials, Chungichnish cult religion, clothing, cordage, cradles, fishing, food 

gathering/preparation and storage/practices and taboos, games, girls’ puberty, grinding 

utensils, houses, household implements, hunting elements, kinship usages, marriage, 

menstrual customs, miscellaneous religious traits, money, mourning ceremony, musical 

instruments, navigation, pipes, postures, pottery, priests, property and inheritance, 

shamanism, social status, sociopolitical organization, stone/bone/shell work, tools and 

processes, war, weapons, and weaving and netting. The list itself consists of numerous 

single line item traits or characteristics, with each ethnolinguistic group represented with a 

plus mark, a minus mark, or no mark at all, indicating confirmation from informants a 

particular characteristic was practiced, was definitely not practiced, or that they were 

unsure. The hunting and gathering summaries of Salinan speakers are similar to those 

provided by the sources described above. Cooking methods include the use of earth ovens, 

cooking baskets, pulverizing animal bones for marrow extraction, parching food with coals 

in a basket, and the use of coiled “bird’s nests” granaries on the ground. Houses were round 

and domed, covered in thatch materials, with a single rectangular entrance and a fireplace 
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positioned in or close to the center of the structure. Communal houses, small sweat houses, 

and menstrual huts were also known to have been in use. Food and materials were 

processed in portable and bedrock mortars, and sometimes the former was sunk partially 

into the ground. They also used wood mortars. Household implements created from organic 

materials included soaproot brushes, bark platters, wood bowls, wood paddles for stirring 

food, deerhorn wedges, and bone scrapers, antler flakers, bone awls; inorganic materials 

included steatite pans, olla-shaped vessels and rounded, open cooking vessels used directly 

over the fire (there is no clarification as to the medium of the vessels, but they would not 

have been ceramic), hafted knives, split cobbles for cutting, and rubbing stones. 

Harrington’s informants suggested little ornamental work, excepting haliotis shell 

ornaments and pictographs and petroglyphs. Weapons included several kinds of bows and 

arrows, using stone arrowheads and radial feathering on the shaft. Arrow straighteners were 

employed, with one, two or more grooves, from a variety of stone materials including 

steatite. Salinan speakers also used slings for hunting birds and small game. Men’s 

grooming habits included hair worn to the shoulders and cut by singeing and worn loose 

or tied at the neck with a string, and facial hair removal by plucking. Men and women both 

practiced body modification including bored ear lobes and tattooing, although where and 

the subject of which is not listed. Men adorned themselves with shell bead necklaces, bear 

or eagle claws, and wore belts made of string. They painted themselves on special 

occasions with red, white, and black mineral pigments, applying it carefully with their 

fingertips.  
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3.2 DEMOGRAPHICS 

 Over the course of Alta California’s mission period, missionaries produced a 

substantial collection of administrative documents. Record keeping was a crucial part of 

Spanish colonial rule, as the Crown’s vast holdings in the New World necessitated an 

effective communication system to govern. Missionaries were required by Crown and 

Church administrators to keep records for all Indigenous persons associated with the 

missions, in addition to the Hispanic colonizers. Baptisms, marriages, and burials were the 

primary types of records taken, and included information such as the ego’s name, 

birthplace, age, marital status, godparents’ names, parents’ names, number of children, and 

anything additional deemed important (Hackel, 2006). With few exceptions, many of these 

records have survived in the archives of the Catholic Church in California, and are an 

invaluable asset to study of the state’s history. 

 Recently, mission records for Alta and Baja California have been digitized and 

made available to the public at no cost through the Huntington Library’s Early California 

Population Project. In the last several decades Steven Hackel, John Johnson, and Robert 

Milliken have constructed digital databases of mission vital registers, including records of 

101,000 baptisms, 28,000 marriages, and 71,000 burials performed between 1769 and 1850 

(Hackel, 2005:75). Milliken’s (2009) work is especially relevant: between 2000 and 2007 

he digitized and tracked approximately 55,000 individuals through mission registers, 

including roughly 4,700 individuals at San Antonio. 

 Using the Milliken database (due to ease of use in comparison with that of the 

ECCP), I construct a simple demographic profile of San Antonio’s inhabitants over time 
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that contextualizes archaeological materials recovered, interpreted, and reported in this 

dissertation. Included demographics consist of population history, broken down by age, 

sex, and source (born at the mission or recruited from outside), marriage rate and mortality 

rate. I have included records from 1771 through 1840 to provide a wider perspective of 

demographic change. Record keeping continued at San Antonio as late as 1861; however, 

after secularization records do not necessarily reflect individuals living at the mission, but 

rather the general area. I have included the six years following secularization because they 

illustrate how rapidly then neophyte population left San Antonio once they were no longer 

required to reside there. 

 

3.2.1	Population	

During its demographic peak in the early 19th century, San Antonio was home to 

well over 1,000 inhabitants. The congregacíon
27

 policy at the Alta California missions 

makes population estimate by mission a fairly easy task: many of those baptized were 

required to come and live at the mission. As such, yearly population was calculated by 

summing the number of baptisms and subtracting the number of deaths (Figure 2.3). San 

Antonio’s population follows a neat bell curve, with rapid population growth in the first 

several decades of the mission’s existence, a peak in the early 19th century, and a gradual 

																																																								
27	Forced resettlement of dispersed Indigenous peoples into centralized villages. This policy was enacted 
across colonial Spanish America. It was not practiced at all Alta California missions: in the two 
southernmost missions, San Luís Rey de Francia and Mission San Diego de Alacá, the Franciscans 
implemented a modified relocation program that allowed neophytes to reside at the missions while still 
maintaining their residences in their ancestral homelands (Lightfoot 2006:237). 
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loss over its last several decades. There is no indication of any major demographic 

catastrophe over the course of San Antonio’s history, although mortality rates remained 

high throughout Examining population growth or loss over time confirms this pattern. In 

1771 and 1772, missionaries expanded their flock exponentially, by 250% and over 1000%, 

respectively. However, between 1773 and 1840 it was relatively stable, with an average 

growth rate of 2.31% (Figure 3.4). Beginning in 1810, San Antonio experienced a moderate 

but steady decrease in population loss that lasted until well after secularization.  

Breaking baptisms down by age, several patterns emerge (Figure 3.5). First is a 

phenomenon in the early mission years. It was common practice for missionaries to focus 

their conversion efforts on children, as the latter group was more easily educated in Christo-

European ways (Sandos, 2004; Wade, 2008) . At San Antonio, children and infants made 

up the majority of baptisms in 31 of the 56 years examined here. It is important to note 

baptism does not indicate survival past infancy or childhood. Baptisms of individuals above 

the age of 10 accounted for 58% of the total baptisms performed at San Antonio for which 

there is a surviving record (n=2,237). These baptisms are not evenly dispersed across the 

mission period, but clustered during the early years of San Antonio’s history and several 

years in the middle as well (see baptism source discussion below). 

Broken down by sex, it appears there was little major differentiation between 

number of males and number of females baptized into the Catholic faith at San Antonio. 

The source of the individual being baptized (recruited externally from an Indigenous 

Rancheria or born at the mission) shows no discrimination by sex either (Figure 3.6).  
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Figure 3.3: Estimated population by year at San Antonio. Note: these data were collected 
from baptism and death records, and do not account for population loss by 
other means, for instance runaways.  

 

 

Figure 3.4: Population growth and loss percentage by year at San Antonio. 
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Figure 3.5: Baptisms by age at San Antonio between 1771 and 1840. Note: The boundary 
between childhood and adulthood reflects the age at which missionaries 
moved unmarried individuals from their familial home to the sex-segregated 
dormitories. 
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Looking at baptism source and sex, there is no major deviation from either pattern 

from those exhibited in Figures 3.5 and 3.6. Male and female extramission recruitment 

show similar patterns to extramission recruitment of the sexes combined, with spikes in 

recruit baptisms in the early 1770s and 1780s as well as from 1802-1805, and few if any 

new recruits after 1810 (Figure 2.7). A slight increase in external recruit baptisms in the 

late 1830s can be explained by secularization of the missions. Neophytes were no longer 

required to live at San Antonio after 1834, so it is likely these baptisms simply reflect those 

of local people in the Jolon area. 

 

 

Figure 3.6: Baptisms by sex at San Antonio. Note: missionaries only recognized two 
genders, based on particular markers of biological sex. 
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3.2.2	Marriage	

Milliken documented 1,244 marriages performed at San Antonio between 1771 and 

1840, averaging 18 marriages a year (Figure 3.8). The number of marriages per year spikes 

in the late 18th and early 19th century, most intensely during the year’s missionaries seem 

to have recruited from outside the mission especially intensely. It is likely the spike in 

marriages represents newly baptized couples remarrying under the auspices of the Church. 

Disappointingly, there is little additional information to be gleaned from the marriage 

register without an effort far outside the focus of this project, although I want to note those 

data are available for investigation. Missionaries rarely recorded the age of either spouse, 

or their place of origin that might suggest their ethnicity.  

 

 

Figure 3.7: Baptisms by year at San Antonio, comparing those performed on individuals 
from a mission and those from Native rancherias.  
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Figure 3.8 – Number of sacramental marriages by year at San Antonio. 
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Antonio’s small population suffered heavy population loss: three of its seven baptized 

individuals died in 1771, and it lost between 14 and 30% of its population three times 

between 1772 and 1776. These extremes aside, however, population loss averaged 6% a 

year through 1840 (Figure 3.9). 

 

 

Figure 3.9: Number of neophyte deaths per year by age group at San Antonio. 
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percent were Natives from Baja California. Salinan speakers made up roughly four-fifths 

of the extramission baptisms from Upper California, or 37 percent of the total baptisms at 

San Antonio. 

 

 

Figure 3.10: Breakdown of San Antonio’s baptized population by origin. 
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relationships among San Antonio’s neophyte population is far beyond the scope of this 

dissertation project, but I wanted to include these data to emphasize the incredible 

complexity of Native social landscapes at the missions, subsumed under categories such as 

“colonized” or “neophytes”. While distinguishing ethnicity with pluralistic communities at 

such a fine scale is difficult from an archaeological perspective, Panich et al.’s recent work 

(2014) suggests it is a worthwhile avenue to explore. Because of the richness and 

accessibility of mission records in both upper and lower California, it absolutely should be 

approached from a demographic/historical perspective. 

 

Salinan-Speaking Village 
Districts/Villages Non Salinan-Speaking Villages 

Atnil Aguatzeu 
Catayno Ajole 
Chaal (VD) Aspasniajan 
Chelacosaone Canpechu 
Chenen Caunpej 
Cheyne Chalon 
Cholam (VD) Chocolotec 
Chuclac Cholac 
Escoy Cinissil 
Etsmal-Oriente Cuchanamat 
Janulo (VD) Cuyam 
Joyuclac Eslenajan 
Lamaca (VD) Espoco 
Lapa(m) Guchetema 
Lima (VD) Itemsii 
Lix (VD) Lehuege 
Lysol Macauelo 
Papuco (VD) Nutunutu 
Quetspoy Pe\aassa 

Table 3.1: Named Indigenous village districts and villages in San Antonio’s baptismal 
records (from Ginn 2009; Milliken and Johnson 2003). 
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Salinan-Speaking Village Districts/Villages Non Salinan-Speaking Villages 
Quiguil (VD) Pel 
Quinau (VD) Penauan 
Sebasten Pitcache 
Staquel Stjahuayo 
Sulaltap-Chulalta Sumtache 
Texja Tachi 
Teyeyau Telame 
Tisagues Teuchenam 
Tsetacol (VD) Tisja 
Zoacauzey Tsacay 

-- Ymmunajan 
-- Zelaco/Checax 
-- Zisjazaama 
-- Zoltanel 
-- Zucuy 
-- Zula 

Table 3.1, continued: Named Indigenous village districts and villages in San Antonio’s 
baptismal records (from Ginn 2009; Milliken and Johnson 2003). 
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Chapter 4: Domestic Architecture and Built Space  

 

Situated within the most remote northern borderlands of New Spain, Mission San 

Antonio was part of a highly coordinated and carefully executed mission system to convert 

Indigenous peoples to Christianity and western society. The OFM drew upon their nearly 

250 years’ worth of accumulated knowledge of mission work in the Americas to design the 

Alta California mission system (Wade, 2008). Led by the ambitious and indefatigable Fr. 

Junípero Serra, they came to Alta California with a clear vision of what Ettinger (2009) 

refers to as a utopian project. Built space was a crucial tool upon which they relied to create 

the autonomous, self-sustaining and devout Christian communities they envisioned the 

missions would ultimately become. By transforming what they saw as a wild landscape 

into an ordered, productive space, so too could they transform Indigenous populations from 

uncivilized gentiles to gente de razón, devout Christians and loyal subjects to the Spanish 

Crown.  

Archaeologists often distinguish between ‘space’ and ‘place’ as two separate 

concepts, regarding the former as a neutral phenomenon, the setting in which everything 

occurs, and the latter as some scale of geographical limits that have been assigned cultural 

or social value (Preucel & Meskell, 2008) . This separation has been critiqued by some 

archaeologists as artificial, analogous to the sex-gender divide of second-wave feminism 

(Whitridge, 2004). Because engagement with this debate is beyond the purview of this 

dissertation, I sidestep the entire discussion and simply use the term ‘built space’ in this 
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dissertation in reference to space that has been modified by human action and imbued with 

social meaning by all members of San Antonio’s community.  

I have organized this chapter into four sections. In the first, I provide an overview of 

San Antonio’s history of building, contextualized with a discussion about architecture and 

built space at the Alta California missions. I then discuss several issues I encountered with 

spatial data from the excavations, and the limitations they imposed on my work. In the third 

section I examine each of the three contexts individually, providing a) a summary of any 

historical descriptions and imagery of the building, b) a description of its architecture and 

construction techniques, c) a description of each of its individual rooms and the use of 

space within them. Finally, I provide interpretations of the buildings and use of space 

within them. 

 

4.1 MISSION BUILDINGS AND BUILT SPACE 

Built space at the missions helped missionaries reorder the physical and social 

landscape into a dichotomy of nature and culture, a major departure from the conceptual 

world of pre-contact California. Contact-period Indigenous villages in central California 

were based on circular forms and were sometimes literally integrated into the landscape 

with the use of semi-subterranean pithouses (Figure 4.1). Household space extended past 

the tule and wood walls of individual structures, as many domestic activities occurred 

outside. The central point of the Indigenous house was the hearth, and Indigenous villages 

often centered around a larger, communal space (a plaza that often contained a sweat lodge) 



	 90	

lodges (Kroeber, 1925). In contrast, the ideal mission plan not only conveyed a clear 

separation of culture and nature, but an emphatic rejection of the latter with an emphasis 

on the inward gaze. The heart of any mission was its church and attached convento (where 

the missionaries lived), monjerío, and other structures that over time formed a quadrangle 

(Figure 4.2). Opening inward onto a large courtyard, quadrangles were only accessible 

from the exterior by a few internally-controllable points in the structure. At San Antonio, 

which conformed to a grand plaza layout similar to Jesuit missions in Paraguay (Williams, 

1982), the long neophyte housing wings face inwards as well (Figure 4.3). The message of 

exclusion applied not only to the surrounding wilds, but to civil and military colonial 

institutions as well.  

 

 

Figure 4.1: Depiction of a Native Californian pole-and-thatch house (from Engelhardt 
1920). 
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Additionally, built space at the missions conveyed a particular social hierarchy and 

enforced particular social mores. Missionaries, their personal servants, unmarried women, 

and mission guests occupied the most prestigious living quarters in the quadrangle. 

Scholars have suggested (e.g., Ettinger, 2009; Hoover and Hoover, 2008; Panich et al., 

2014) that favored neophytes were granted adobe houses in which to reside, while the 

remainder of the neophytes lived in native-style huts situated further from the church. 

Mission soldiers lived separately from the rest of the mission population, in barracks 

situated away from the neophyte quarters but close to those of the missionaries, an 

arrangement meant to facilitate missionary surveillance and discourage immoral behavior. 

A major component of the acculturation program culture in Alta California 

involved splitting up nuclear families. This involved both forbidding the practice of 

polygamy among neophyte populations and removing children from the care of their 

parents once they reached 10 years of age. The latter practice was unique to Alta California 

among the missionized northern borderlands (Vaughn, 2011). Girls were relocated to the 

monjeríos, where they were supervised at all times and largely restricted from leaving, to 

protect their chastity until marriage, an integral component to the system of familial-based 

honor in colonial Latin America (Twinam, 1999). It is unclear whether boys were subjected 

to similar restrictions, but at several missions including San Antonio they were required to 

live in the jayunte with other unmarried male neophytes. Missionaries were particularly 

attentive to acculturating children to Christo-European lifeways (especially boys), 

understanding they were less resistant to religious, social, and moral lessons imparted by 

the friars than their elders (Wade, 2008). At San Antonio, spatial segregation by gender  
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Figure 4.2 – Detail of quadrangle structure at San Antonio (figure by author, after Baer 
and Rudinger 1958). 
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Figure 4.3 – Plan view of San Antonio, simplified (figure by author).  
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was particularly overt. The jayunte and monjerío were not only spaced farther apart from 

one another than any other mission housing, they were separated by long wings of married 

neophyte housing, all of which looked inwards to the space between them. They were also 

visually separated by the mission church (Hoover & Hoover, 2008). The morality lesson 

this arrangement was meant to convey is clear: only through the sacrament of Christian 

marriage were intra-sex unions permitted. However, as numerous missionary 

correspondence attests, this message was often misunderstood or ignored by neophytes 

(e.g., Engelhardt, 1929a). 

Mission architecture in Alta California is distinctive and unique, the result of 

limited material raw availability, general lack of skilled labor, and preconceived aesthetic 

preferences of the missionaries. As time passed, missions developed from simple 

architecture forms and perishable construction materials to more complex forms and less 

perishable materials. The mission system reached its peak around the turn of the 19th 

century under the direction of Father-President Lasuén, who promoted the adoption of 

Roman neoclassical architectural tradition (Mendoza & Lucido, 2014). Neoclassical 

facades of mission churches and the interior and exterior arched arcades28 of quadrangles, 

for instance, are attributed to Roman classical style (e.g., Baer & Rudinger, 1958). Mission 

architecture also has a Moorish influence, derived from the long-held Moorish occupation 

of the Iberian Peninsula. The particular arched doorways and windows of mission 

																																																								
28 Succession of arches, each counter-thrusting the next. At San Antonio they were supported by covered 
walkways situated along the inner and outer facades of the quadrangle. 
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buildings, along with the broad unbroken expanses of undecorated external walls are 

characteristic of Mudejar architecture (Newcomb, 1914).  

Mission architecture was built to accomodate three specific types of activities in 

mind: religious, domestic, and economic. Studies of mission architecture, including those 

cited above, largely focus on the more elaborate churches and quadrangle buildings. There 

were three major phases of domestic architecture construction at San Antonio that are 

distinctive from one another (Williams, 1982) and provide a general idea of how building 

morphology evolved over time (Figure 4.4). During the initial phase of occupation (1771-

c. 1775) mission buildings were crude, using jacal construction techniques that relied on 

mud, wood, and grass. In the second occupation phase (c. 1775-1800), buildings were more 

permanent affairs, with cobble foundations, adobe walls and roofs, and wooden doors and 

lintels. Buildings from the final phase of occupation were the most elaborate, constructed 

from cobble foundations and adobe walls with wood doors, lintels, and roof beams that 

were covered with fired teja tiles. 

More detailed descriptions of domestic mission architecture usually postdate 1812, 

when a series of earthquakes toppled nearly every large building along the Pacific Coast 

(Baer & Rudinger, 1958:14). Nineteenth century domestic mission buildings were usually 

a single story and divided by interior walls into a series of rooms, often each with a single 

exterior door. Individual rooms may or may not have connected with one another through 

internal doorways. The buildings had plastered and whitewashed adobe walls, and were 

topped by either a gable or shed-style roof with far-hanging eaves to protect from rain and 
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sun (Newcomb, 1914). Most often these buildings had hard-packed, adobe floors but in 

some instances had floors of fired adobe tiles known as ladrillos
29

. 

 Like other buildings at the missions, residential quarters were predominantly 

constructed using locally-available materials, including adobe mud, limestone mortar, 

water-worn cobbles, fired clay tiles, and wooden beams (Newcomb, 1914). Laborers 

excavated wide cobble foundations into the ground and built coursed walls atop them from 

sun-dried adobe bricks, mortared together with a mixture of powdered, fired limestone. 

Wall thickness varied according to height: the higher the wall, the thicker it had to be. 

Images of San Antonio’s north neophyte housing wing suggest wall height varied between 

2.15 and 2.75 meters in height, based on the size of surviving adobe brick molds. Buildings 

were capped with length-wise wooden beams that were covered by and lashed to woven 

reed mats and finally roofed with the distinctive, long and curved fired teja tiles.  

The effort that went into these buildings is considerable, provided almost entirely 

by neophyte labor. Indigenous Californians used different construction materials and 

techniques prior to missionization, and the missionaries themselves had varying amounts 

of architectural and engineering knowledge and skill. Very few missions had skilled 

masons, and San Antonio was not among those that did (Baer & Rudinger, 1958). These 

factors combined make the accomplishment of erecting mission buildings far more 

impresive. A report by CalPoly field school students (Davis et al., 2002) estimates a 25-

room housing structure would require 110 cubic meters of foundation stone be gathered, 

																																																								
29	For example, one of the apartments in the eastern housing wing at San Antonio excavated in the 1970s.	



	 97	

hauled, stockpiled, and finally installed. Locally-sourced adobe mud had to be excavated, 

mixed with organic materials to improve its cohesiveness when dried, and packed into 

individual brick molds. At San Antonio surviving molds are large, measuring roughly 

46x27.6x9.2cm. The bricks would be sun-dried for at least several days, first inside the 

mold and then alone. Once dried, they weighed upwards of 60 pounds apiece. Missionary 

correspondence suggested nine men could make 360 bricks per day (Webb, 1952:106), and 

CalPoly students (Davis et al., 2002) estimated 22,330 bricks
30

 would be required for a 25-

room building. The mortar limestone had to be collected, crushed, and fired, then mixed 

with water, a process that can be dangerous and requires particular knowledge and skill. 

To sufficiently mortar the walls and foundation stones of a 25-room building, an estimated 

98 cubic meters of mortar would be required. Lumber requirements for rafters, doorframes, 

and doors required the felling, trimming, and transportation of as many as 175 trees for a 

25-room building, while over 14,000 meters of reeds had to be cut, trimmed, transported, 

and woven together for the roof matting. Finally, approximately 17,300 roof tiles would 

have to be mined, formed, and fired. Missionary correspondence suggests a labor force of 

34 could produce 500 tiles per day (Webb, 1952:106). Ultimately, students estimated a 

building as large as the north housing wing would take upwards of 50 laborers working for 

nine months (Davis et al., 2002:13).  

Records form San Antonio suggest a steady program of permanent building (Table 

4.1) began early at San Antonio (Engelhardt, 1929a) and lasted through 1819. In addition  

																																																								
30	Allowing 10% for breakage.	
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Figure 4.4: Phases of architecture at San Antonio. Image is by Jack Williams (1982). 
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Year Description 
1773 -Adobe church with flat mortar roof 

-Adobe living quarters for the missionaries 
-Adobe workrooms (number unknown) 
-Wood-and-mud barracks for unmarried soldiers 
-Three wood-and-mud houses for married soldiers 
-Wood-and-mud building monjerío 

1774 -Adobe granary measuring 16x7 varas (45x20 feet) 
1775 -First permanent adobe church (original measurements not available) and 

then lengthened 10 varas (29 feet). 
-Two adobe rooms measuring seven varas (20 feet) of unspecified use  
-An adobe room housing riding gear constructed, measuring five versa (14 
feet) long 
-A kitchen was constructed, measuring five varas (14 feet) long 

1776 -Church roofed with mortar, tiles, and stone flags 
-Adobe housing wings at least partially constructed, each divided into nine 
apartments measuring four varas (11 feet) square inside, on either side of 
the church 
-Adobe soldiers’ barracks constructed (no measurements provided) 
-A small adobe building (no measurements provided) constructed as a 
storeroom 

1777 -Adobe storehouse constructed, measuring 16x6 varas (45x17 feet). 
1778 -Adobe building of unspecified use constructed, measuring 24 varas (68) 

long 
1779 -Second church and sacristy constructed, measuring 47 varas (133 feet) 

long, nine versa (26 feet) wide, and nine versa high 
1780 -Church roofed with tile 

-First large adobe housing structure constructed and roofed with tiles, 
measuring 80 varas (226 feet) in length and divided into apartments 
for neophyte families 

1781 -Three small rooms of unspecified use built and roofed with tiles (no 
measurements provided) 

Table 4.1 – Building chronology of Mission San Antonio (from Engelhardt, 1929a). 
Note: this table includes only architectural construction. 
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Year Description 
1794 -Adobe building of unspecified use constructed, measuring 14x9 varas 

(40x26 feet) 
-Mission kitchen constructed, measuring nine versa square (26 feet) 

1797 -Major repairs to existing buildings 
1799 -Three granaries constructed, respectively measuring 31 varas (87 feet), 

19 varas (54 feet), and 18 varas (51 feet) long, all at least six versa (17 
feet) wide 
-Adobe guest room constructed (no measurements available) 
-Room for clothing constructed (no measurements available) 

1801 -Large adobe house constructed, for “various purposes” (pp. 26), 
measuring 43 varas (122 feet) long and divided into rooms measuring six 
varas (17 feet) square 

1802 -New barracks building constructed, a living space measuring seven 
by six varas (20x17 feet) inside an attached kitchen 

1804 -Mission cemetery installed a distance from the church, measuring 54x44 
varas (153x125 feet), surrounded by a low adobe wall 

1805 -An unspecified number of adobe houses with tile roofs for neophyte 
families constructed (no measurements provided) 

1806 -Watermill constructed 
- An unspecified number of adobe houses with tile roofs for neophyte 
families constructed (no measurements provided) 

1808 -Structure constructed for storing lumber, measuring 23x13 varas (65x37 
feet) 
-Tannery with four tiled vats constructed 
-Half the garden enclosed with an adobe wall 

1809 -Twenty-five adobe, tiled houses constructed for neophyte families, 
each room housing a single family (no measurements provided) 

1810 -Thirty-one adobe, tiled houses constructed for neophyte families, 
each room housing a single family (no measurements provided) 
-Horse-powered mill constructed to grind wheat 
-Trenches dug for foundations of new church 

Table 4.1, continued: Building chronology of Mission San Antonio (from Engelhardt, 
1929a). Note: this table includes only architectural construction. 
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Year Description 
1811 -Adobe walls of the third church raised, measuring 8.6 varas (24 feet) high 

-Adobe and tiled communal kitchen constructed, measuring 12x9 varas 
(34x23 feet), with adjacent room to store firewood 

1812 -Storage hut constructed in the garden for seeds 
1813 -Third church completed (no measurements provided) 

-Construction materials from old church used in the convent (no 
measurements provided) 

1814 -Convento completed (no measurements provided) 
-Granary constructed, measuring 19 varas (54 feet) long 
-Old weaving and spinning rooms removed and the materials recycled into 
a hennery 

1815 -Large building for workshops constructed, with a loft, measuring 86 varas 
(224 feet) long and divided into workshops for weaving, carding/spinning, 
shoemaking, blacksmithing, leather-working, and carpentry, as well as a 
stable 
-Corridors constructed on two sides of the patio 

1816 -Corridors constructed on the remaining two sides of the patio 
-An older corridor along the patio reconstructed, to be shortened to 70 
varas (198 feet) and heightened by five courses of adobe bricks 
-Adobe wall constructed around the garden and covered with tiles 

1817 -Cattle corral rebuilt  
-Separate adobe house built to house the gardener 
-Floors of the corridors surrounding the patio (now a quadrangle) paved 
with brick 

1818 -Corridor constructed behind one wing of married neophyte houses (which 
is not specified) to further protect the adobe against heavy rains 
-Adobe, tiled house built for the gardener in the “old garden” (unclear if 
this is in addition to the house built the previous year, or its replacement) 
-Several walls constructed 

1819 -Adobe housing wing constructed to house the jayunte and a new 
communal kitchen, measuring 50x7 varas inside (141x20 feet) 

Table 4.1, continued: Building chronology of Mission San Antonio (from Engelhardt, 
1929a). Note: this table includes only architectural construction. 
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Year	 Description	
1821	 -Three adobe/tiled corrals constructed 

-Arch built in the portico of the church	
1822-1834	 The remaining building activity associated with San Antonio concerned 

repair of existing structures and new buildings at the various ranches it 
controlled	

Table 4.1, continued: Building chronology of Mission San Antonio (from Engelhardt, 
1929a). Note: this table includes only architectural construction. 

	
to the buildings listed below, San Antonio also installed a sophisticated irrigation system 

and planted gardens, a vineyard, an orchard, and agricultural fields. Its most intense 

building activity correlates with its peak neophyte population, during the first decade of 

the 19th century. As I discussed earlier, the building chronology illustrates the priorities of 

the missionaries, with emphasis on the church and living quarters for the colonists and 

unmarried women a priority. For a more in-depth description of building activities at San 

Antonio besides the contexts addressed in this dissertation, particularly the water 

management system, please see Hoover and Hoover (2008). 

 

4.2 ISSUES WITH SPATIAL DATA 

Several issues complicated data collection, management, and interpretation at San 

Antonio, including abandonment of buildings, reuse of building materials, post-

abandonment cultural and natural site formation processes, and inconsistencies with 

recording provenience. During and after San Antonio’s long period of gradual 
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abandonment, many of the materials used in its buildings – roof and floor tiles, in particular 

– were scavenged for other buildings and structures elsewhere. Although the U.S. Land 

Commission returned San Antonio and its surrounding 33 acres to the Catholic Church in 

the 1860s, it was too large and complex a property for its tiny population to keep up. 

Wood rotted, adobe melted, and by the time of Fr. Ambris’ death, most of the 

buildings except for the main quadrangle and church had collapsed. In the early 20th 

century, William Randolph Hearst purchased the surrounding land to incorporate into his 

family’s already large land holdings in central California. Drawings and last photographs 

capture the slow decay of San Antonio over the years (Figure 4.5 – 4.13). Few people lived 

in the area, and so, once scavenged, the collapsed ruins were largely left alone. Ironically, 

20th century restoration efforts have potentially impacted some of the ruins more than 

human activity during the abandonment period. CalPoly students encountered disturbances 

from modern water pipes, earth-moving equipment, and reconstructed adobe walls over the 

course of their fieldwork. 

Another issue hindering interpretation was inconsistency and simple human error. 

The CalPoly field school operated for 26 seasons between 1976 and 2004, and the 

excavation contexts included in this dissertation represent all phases of this process: the 

beginning (soldiers’ barracks, 1979-1983), the middle (jayunte, 1987 & 1989), and the very 

end (north housing wing, 2000-2004). It is inevitable that excavation and recordation 

protocols changed over this time. Different crews of largely green field school students 

also contributed to the disparity in the quality of excavation notes and provenance 

information included in both notes and on catalog labels. I want to be very clear here: the 
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CalPoly field school overall was absolutely phenomenal and meticulous with their work, 

particularly in regard to cataloging excavated materials; however, there were some 

limitations that must be addressed. 

One of the largest issues was the grid system used at San Antonio. The CalPoly 

field school used a grid system based on some of the original excavations at San Antonio, 

which took place in the eastern housing wing in the 1950s by Brother Randolf, O.F.M. His 

work (see Hover and Costello, 1985) revealed rooms that were relatively uniform in size. 

Since the first CalPoly field school excavations were situated within the same housing 

wing, close to the 1950s excavated rooms, they decided to use a grid system whose 

individual units would each neatly encompass a single room. In the eastern housing wing, 

this system worked well. However, when the field school moved on to other areas of the 

mission, it seems to have complicated things unnecessarily.   

CalPoly based their grid off a 0/0 baseline situated at the confluence of the northern 

and eastern housing wings. Each grid unit (Figure 4.14) measured 5.25 meters north to 

south, and 6.5 meters east to west. They were each divided into five subunits: four 

rectangular quadrants (Quads A-D counterclockwise from the northwest) measuring 2.5 

meters north to south and three meters east to west, intersected in both directions with a 

balk (Quad E) measuring 25 cm wide north to south and 50 cm wide east to west. Students 

would begin excavating each rectangular quad by placing a 1x1 meter test unit, usually in 

the northwest corner of the quad (but not always). Depending on the year, they would 

excavate in arbitrary 10 or 25 cm levels until they reached sterile sediment, a method they 

referred to as “probing”. Having established an idea of the stratigraphic sequence, they  
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Figure 4.5: The first-known depiction of San Antonio, a sketch by Henry Miller in 1856 
(Huntington Digital Library). 

 

Figure 4.6: Painting of San Antonio by Edward Vischer in 1873 (Huntington Digital 
Library). 
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Figure 4.7: Sketch of San Antonio by Alphonse Louis Pinart in 1878 (OAC collections). 

 

 

Figure 4.8: Sketch of San Antonio from the west, by Alphonse Louis Pinart in 1878 
(OAC collections). 
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Figure 4.9: Etching of San Antonio by Henry Chapman Ford in 1883 (Huntington Digital 
Library). 

 

 

Figure 4.10: Quadrangle south/front façade. Photo by William Henry Jackson, c. 1885-
1890 (Huntington Digital Library). 
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Figure 4.11: West end of the quadrangle and the easternmost extent of the 1802 soldiers’ 
barracks. Photo by Alice I. Hare, c. 1900-1910 (CaliSphere Collections). 

	

  

Figure 4.12: Unidentified building at San Antonio. Photo by Alice I. Hare, c. 1900-1910 
(CaliSphere Collections). 
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Figure 4.13: San Antonio church and quadrangle. Photo by L.S. Slevin, 1933 (CaliSphere 
Collections). 

 

would proceed to divide the quad into a smaller grid of 26 units, each measuring 50 cm2 

and gradually bring the remainder of the quad down to sterile sediment. Several systems 

seem to have been used to number these 50 cm2 units: sometimes they would be numbered 

from 1-26, sometimes those situated over the 1x1 test unit would be referred to as A-D 

while the remainder would be numbered, and sometimes they would assign a number based 

on the relative S and E position of each unit. The 50 cm2 units were excavated largely by 

natural stratigraphy: generally speaking, SI refers to wall detritus and melted adobe, SII 

refers to the layer of roof tile collapse, SIII refers to the occupational surfaces of the 

buildings, and SIV refers to sterile sediment underneath. However, this could vary 
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considerably by season and field crew. Sometimes the balk units were removed, and 

sometimes they were left intact. 

I encountered considerable confusion in the field notes and on artifact provenience 

labels concerning this system. Students were confused about the proper coordinate for each 

grid unit, often interchangeably using 0 for 1N or 1S, for instance. They sometimes 

mislabeled the grid designation, and in some years (particularly in 1987) they often  

 

 

Figure 4.14 – Diagram of the grid system used at San Antonio (figure by author). 
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neglected to refer to the quad in which they were working at all. They would confuse 

coordinates from the site-wide grid system with the 50 cm2 grid used in individual units, 

and left the latter off artifact catalog labels entirely. In short, the system seems to have been 

unnecessarily complicated and ended up confusing students. 

As students uncovered individual rooms, they would assign a number to each one. 

However, these numbers were rarely recorded on artifact provenience labels. Since grid 

units, and even quads within grid units, would often encompass portions of multiple rooms 

in excavations post-dating those in 1976-1978, this makes it nearly impossible to 

distinguish between rooms during artifact analysis and as such, I have restricted my 

analysis to comparisons between buildings (see Chapter 5). 

Although CalPoly students were careful to record consistent information, during 

many years they did not use standard recordation forms, such as those for individual 

features. Given the time period during which some of these field seasons took place, this 

is unsurprising. However, in many cases I found myself trying to figure out what a feature 

indicated on a sketch map referred to, as a description often did not appear in the field 

notes.  

There were several very positive aspects to the field notes and provenience labels I 

want to address. One is the thoroughness with which CalPoly students ensured the 

provenience of every artifact was preserved, at least down to the grid number and 

stratum/level. I have worked with far less well-provenienced material collections before 

(see Root-Garey, 2010) and what the CalPoly students accomplished was nothing short of 
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phenomenal. They also produced several end-of-season excavation reports that were 

invaluable to my work here (Berglund et al., 2003; Davis et al., 2002; Fegan, et al., 2003; 

Jorgeson, 2004; White, 2004; Williams, 1982). These reports discuss background 

information, excavation methodology, building construction methods, and interpretations 

of findings from that season, sometimes even contextualized with findings from previous 

seasons. They included basic artifact analysis and sometimes even raw data. They ascribed 

a comprehensive narrative to the otherwise somewhat disjointed nature of all 

archaeological field notes, and facilitated a level of analysis I would otherwise have been 

unable to achieve. 

 

4.3 EXCAVATIONS OF DOMESTIC ARCHITECTURE  

 In the following section I discuss in detail the soldiers’ barracks, north housing 

wing, and jayunte. I have consistently structured my analysis and discussion to follow the 

building chronology of these housing contexts throughout the entirety of this text. 

 

4.3.1	Soldiers’	Barracks	

A total of four barracks buildings was constructed at San Antonio over the course 

of the mission period. The earliest barracks, built the founding year of San Antonio in its 

original location, were part of a fortified log structure that served as the original mission 

from 1771-1773 (Engelhardt, 1929a). Although the original mission has likely been 
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located, it has not yet undergone archaeological investigation to the best of my knowledge, 

nor are there any surviving depictions of it. After San Antonio changed locations in 1773, 

a second set of barracks was constructed at the new location. Palóu described it (ibid.:11) 

as such in 1773: “There are other little houses constructed of wood and mud, such as the 

quarters for the guards…” going on to differentiate between the barracks and separate 

houses built for married soldiers and their families, with a palisade for protection. The 

location of this second barracks building is unknown, but it is reasonable to suggest it is 

located somewhere close to the third and fourth barracks buildings. In 1776, the first adobe 

barracks building was constructed, as the wood rotted from the old barracks. Missionaries 

offered no description of this building, nor did they mention houses were constructed for 

married soldiers (Engelhardt indicates several unions between soldiers and Native women 

had taken place at San Antonio by 1776). By the early 19th century this set of barracks was 

rotting and uninhabitable, and in 1802 they erected a fourth and final barracks structure. 

Engelhardt (ibid.:26) reports three houses were constructed, presumably for married 

soldiers, along with a barracks structure that contained a living space and attached kitchen.  

Between 1979 and 1983, CalPoly students uncovered the remains of the 1776 and 1802 

barracks (Figure 4.15).  

The 1802 barracks appear in several historical depictions of San Antonio. Although 

Ford’s sketch omits it (Figure 4.9), the building or parts of it appear in at least five images. 

It was attached to the west side of the quadrangle, the open roof beams of the arcade 

extending across its easternmost end. A photograph by Alice Hare (Figure 4.11) provides 

the clearest look at the building, depicting the remaining north and east walls of the 
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barracks’ easternmost room (SB-F) and the melted walls of its front (south) façade. The 

brickwork and a dip in the melted rubble suggests there was a door in the front wall, but 

no windows can be discerned from the ruins. The roof timbers have fallen in, and their 

length, coupled with the surviving roof of the adjacent quadrangle wing, suggest instead of 

a peaked roof the building likely had a shed-style roof, like those capping the neophyte 

housing wings. This contradicts an earlier sketch by Pinart (Figure 4.8), which depicts a 

peaked roof. The same sketch clearly depicts the ruins of the barracks perimeter wall, which 

is roughly as high as the arches in the arcade and appears to be capped with stockade posts. 

The stratigraphy of the barracks area was particularly complex in comparison with 

the neophyte housing wings, for several reasons. First, the architectural history was simply 

more complex, with two overlapping buildings and a preserved acequia feature (a 

watercourse similar to a ditch or canal) underneath the 1802 barracks that contemporary to 

the 1776 barracks. The relatively short overall occupation period of this area, coupled with 

the back-to-back occupations of both buildings and post-depositional processes, resulted 

in stratigraphy that often lacks clear distinction between occupation phases in areas where 

the architecture overlaps. The area was also subject to post-depositional disturbances that 

included cattle grazing, periodic flooding from the nearby Mission Creek, and a water 

pipeline from the 1950s that cut directly through the 1802 barracks.  

 CalPoly students sufficiently exposed enough of both barracks buildings to provide 

a reasonably detailed description.  The 1776 barracks building is a simple rectangle situated 
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roughly along a north/south axis, measuring approximately 13.5x5.5 meters
31

. The building 

was demolished to make room for the new barracks in 1802, and the only partially 

preserved lower adobe walls made it difficult for students to identify external or internal 

doorways. They did, however, identify a cobble foundation that suggests an internal wall 

that divided the building into two disproportionately-sized rooms, which I have labeled 

Rooms SB-A and SB-B (Figure 4.16). A general dearth of ladrillo tiles suggests either this 

building’s floors were not tiled, or its tiles were recycled in another building after it was 

demolished. The construction chronology devised by Williams (1982) suggests this 

building also lacked a tiled roof, instead sporting a flat adobe-and-wood roof. Students 

uncovered a charred beam just north of the building, potentially supporting the idea that it 

was constructed in part with wood. The building’s simple layout certainly conforms to his 

description of buildings during this phase of mission construction. 

Room SB-A likely served as the living space for unmarried soldiers. The strongest 

support for this assertion stems from its size: it measures approximately 8.5x4 meters, 

much larger than SB-B. It had a partially intact adobe brick floor, and there was no evidence 

this was ever capped with ladrillos. Only a single course of the adobe brick walls was still 

preserved in some places. Students did not uncover any evidence of an external or internal 

doorway, although most of the eastern and half of the northern walls were never excavated.  

While students encountered multiple ash pits in SB-A, most were situated substantially 

above the living surface and likely reflected post-occupational structural burning. The  

																																																								
31 This measurement is based on foundation footings rather than walls, as the walls were demolished.  
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Figure 4.15: Overview plan of the 1776 and 1802 barracks (figure by author, based on 
excavation map provided by Robert Hoover). 
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exception was a series of small ash pits the north end of the room, discovered just above 

the living floor. Because students found fragmented eggshell within the ash in each of these 

features, it is possible that collectively they represent a highly disturbed hearth. No 

additional features were uncovered in association with activities in this room. Students 

noted the relatively high prevalence of bovine bone, some of it burned, but profile drawings 

suggest it lacked concentration and was situated throughout the upper strata. I interpret the 

bone as likely resulting from dispersed dumping after the 1776 barracks were demolished, 

in association with the 1802 barracks and military yard. 

The function of Room SB-B is less clear, but tentatively I suggest it served as 

storage area and a makeshift kitchen. It was much smaller than SB-A, measuring 

approximately 3x4 meters. Students uncovered a substantial firepit along its northern wall 

on top of its adobe floor, with several pieces of thermal fractured rock that likely served as 

hearthstones and associated charred bones. It measured roughly 1.5x1.25 meters (no depth 

provided). Of the 10 total leadballs recovered from both barracks, nine were recovered in 

association with this room, suggesting it served as an armory as well. It is unlikely this 

room served as a living space: missionaries encouraged married soldiers to live apart from 

the barracks (Mora-Torres, 2005), and I have found no instances of a mission corporals 

being provided separate housing from the privates, excepting married corporals.  

The most prominent feature uncovered in association with the 1776 barracks was 

situated outside the building. Students uncovered part of an acequia oriented roughly 

perpendicular to the barracks, situated just to its south (Figure 4.16). It was constructed by 

excavating a deep trench into the bedrock and stabilizing the surrounding sediment with 
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river cobbles. The water chamber itself was composed of quarried shale slabs lining its 

bottom, and with ladrillos forming the sides. It was sealed with asphaltum and mortar, and 

capped with more shale slabs. One the drain was sealed, laborers filled the trench above 

with household debris. At some point, likely around the turn of the 19th century, it collapsed 

and filled with silt, necessitating the construction of another larger aqueduct nearby 

(Williams, 1982). Williams (ibid.) suggests the acequia represents a luxury more than a 

necessity for mission soldiers, since the barracks are situated so close to Mission Creek. 

The 1802 barracks was larger and more elaborate than its predecessor in layout and 

in construction. It consists of a longer rectangle with at least one room affixed to the back, 

making it two rooms deep at one point (Figure 4.17). The missionary’s description of it 

(Engelhardt, 1929a:26) is more detailed than that of previous barracks structures, but still 

vague (see Table 4.1). During the mid-20th century, the Franciscans completed a major 

reconstruction effort at San Antonio, during which time the 1802 barracks walls were 

partially rebuilt from adobe. The reconstructed walls, which are melting but still visible 

today, only delineate part of the original building, which extended all the way to the 

northwest corner of the quadrangle. The barracks measures roughly 15 meters long and 

between 7 and 12 meters wide. It was divided into three rooms, with a small courtyard or 

even potentially an additional room (only a small portion of this area was excavated, in 

1979) situated directly adjacent to the west wing of the quadrangle. The method on 

construction differed in one way from similar style buildings at San Antonio: students 

documented a continuous river cobble surface underneath the floor of part of this building, 

instead of being limited to the space underneath individual walls. According to excavators  
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Figure 4.16: Overview of the 1776 barracks and profiles of the barracks and the acequia 
(figure by author, after map provided by Robert Hoover). 
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(Williams, 1982), enough ladrillo fragments were recovered in association with this 

building to suggest most of its floors were tiled, although no intact tile floors were 

discovered. It is likely the majority of those tiles were scavenged and used in other 

construction projects elsewhere after abandonment. A sufficient amount of associated teja 

tiles suggest its adobe walls were topped with a peaked or slanted tiled roof, but many of 

the original tiles were either reused after abandonment or slid off into unexcavated areas
32

. 

The southern wall of the building extends past its eastern extends roughly three 

meters to attach to the western wing of the quadrangle, forming a corridor between the two. 

The south end of the corridor is underlain with foundation cobbles, suggesting it was 

possibly a room, yet students found no evidence of a wall towards the north end. Even after 

excavation, its use remains ambiguous. 

Room SB-C is the smallest of the three rooms, and potentially housed a kitchen. It 

measured approximately three meters wide, but its length is more difficult to assess with 

the field notes. Field maps provide no depiction of a western wall, suggesting students 

never excavated it. From the area exposed by excavations, however, SB-C was at least six 

meters long. Students found remnants of an adobe brick floor. 

The room was dominated by an “adobe feature” situated against its north wall. I did 

not find a sketch of this feature in the field notes, and descriptions were vague, but its 

footprint measured at least 1.5x1 meters. Students found ash staining around its margins 

and described it as containing a substantial quantity of plaster, few artifacts save burnt 

																																																								
32	This assessment reflects a far lower volume of tejas recovered in association with this building in 
comparison to what students in subsequent field seasons recovered from neophyte housing.		
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animal bone, and lots of rodent bioturbation. The only comparable feature encountered in 

other excavated rooms at San Antonio is the oven in the communal kitchen in the south 

housing wing. Superficially at least, the two share multiple characteristics, including 

general size, construction materials and ash staining pattern. The documentary record also 

supports the interpretation it was a kitchen, stating when the new barracks were constructed 

they included an attached kitchen (Engelhardt, 1929a:26), although it does not specify the 

size of the kitchen.  

Room SB-D is larger, and appears to have served multiple functions. It measured 

roughly six meters long and 5.5 meters wide, and while students found no evidence of a 

door leading outside in either the north or south walls, the 1940s/50s reconstruction situated 

an interior doorway between it and Room E to the west. Very few ladrillos were recovered 

from the room and none in situ on the floor. This room may have been used for cooking, 

as students uncovered multiple large, connected ash stains in the southeast corner of the 

room, covering a large area of 3x2 meters at its largest extent (no depths provided). They 

also recovered several associated hearthstones with scorched, flat surfaces, potentially used 

as cooking surfaces, and burnt faunal remains and mussel shell. Lithic and metal artifacts 

recovered from the room suggest it was also used as a storage area and armory: nearly half 

the total recovered gunflints from both barracks, a lock firing mechanism, and four-fifths 

of the candlewick holders were recovered from this room. Like Room SB-B, this room 

likely held a multi-functional purpose. 

Room SB-E is the largest of the rooms in the 1802 barracks, and was almost 

certainly used as a living space by the unmarried soldiers. It measured nearly eight meters 
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long by 5.5 meters wide, making it larger in size than the living quarters in the 1776 

barracks. The 1950s reconstructed walls situated a doorway in its southern wall. If it was 

tiled, most of those tiles were removed after abandonment, as students found one small 

concentration of broken ladrillos in the room. Students uncovered two largely intact hearths 

at the western end of the room. One was situated against the southern wall, described as a 

stone-lined fire ring that measured approximately 70x50 cm (no depth provided). The 

second and clearly larger hearth was closer to the center of the room. Students only 

uncovered part of it, an adobe-lined pit filled with ash, charcoal, a few pieces of bone and 

a few artifacts. The area they exposed measured approximately 80x65 cm (no depth 

provided), but given the curvature of the exposed adobe ring this hearth was likely twice 

that size. The adobe ring itself measured 24 cm thick. 

Students also uncovered a layer of evenly spread river cobbles underneath the 

adobe floor of SB-E, a divergence from the usual practice of limiting cobble footings to 

underneath structural walls. This feature could be associated with the acequia underneath 

the 1802 barracks, but it is extensive enough and does not extend into SB-D, which is also 

underlain by the acequia. 

 

4.3.2	North	Housing	Wing		

In their correspondence, San Antonio missionaries reported construction of adobe housing 

for married neophytes in 1776, 1780, 1805, 1809, and 1810 (Table 4.1), but did not specify 

their location. Although covered with sediment, the adobe housing wings are still easily 
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discernable at San Antonio today, so we know their general locations. The dimensions 

reported by the missionaries do not correspond with the length of either the northern or 

eastern housing wings, suggesting rather than be constructed at one time, both buildings 

expanded over time as additional rooms were added to the existing structures. The rooms 

uncovered by CalPoly in the 2000s are interesting in several ways. 

Given the general pattern of neophyte adobe housing construction, the westernmost 

end of the north housing wing likely comprised the earliest part of the north, east, and south 

wing construction. Additionally, their proximity to the church and quadrangle suggests 

they were likely to have been occupied by high status neophytes within the social hierarchy 

of San Antonio. The north wing may also have been occupied for a longer time after 

secularization than the east wing and jayunte.  

The north housing wing is situated along the same axis as the church and front 

façade of the quadrangle, facing south (Figure 4.3). Its southwest corner and the southeast 

corner of the church are situated roughly 20 meters from one another, making it the closest 

neophyte housing unit to the church (excepting housing such as the monjerío situated 

within the quadrangle itself). Although I have found no images of the north housing wing 

dating to the mission period, it appears in several drawings and photographs in the decades 

following secularization. Henry Miller produced the earliest known drawings of the  
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Figure 4.17: Overview plan and profile of the 1802 barracks (figure by author, based on 
map provided by Robert Hoover). 
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missions during a tour of California’s Spanish missions and towns in 1856 (Figure 4.5). 

By this time, few if any people lived at the mission: Fr. Ambris was there on a part-time 

basis (Smith, 1932), and baptismal records indicate there may have been a few additional 

people in residence or living close by. It is almost certain, however, the north housing wing 

was abandoned as a residence by this time, as any remaining residents would have lived in 

the better-preserved quadrangle. Nonetheless, the western end of the wing is largely intact 

in Miller’s drawing. The single-story adobe is topped by a shed-style tile roof that slopes 

downwards to the front of the structure. Arched and flat-headed doorways open southwards 

into the large plaza shared by the north, east, and jayuntes. Miller’s sketch depicts 

regularly-spaced windows situated in the southern elevation as well. The building is 

starting to erode into ruins: multiple rooms are missing their roofs and several have lost 

their front exterior walls, leaving the interior walls exposed. The exposed rooms suggest 

room size varied in this building. An 1873 painting by Edward Vischer (Figure 4.6) depicts 

the building slightly differently: the sloping shed roof is retained, but he includes fewer 

external doorways and no windows, suggesting the possibility the individual apartments 

were two or more rooms rather than single rooms, as was the case in the eastern housing 

wing (Hoover and Costello, 1985). A third image depicting the north housing wing is an 

1883 etching by Henry Chapman Ford (Figure 4.9), by which point part of the building had 

fallen into ruin. The Ford sketch shows one (possibly two) doorways and no windows in 

the building. The adjacent workshop building has fallen down or been demolished, and a 

garden wall wraps around the western end of the north housing wing (Figure 4.18).  
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Taken together, historical descriptions and depictions of the north housing wing 

offer a relatively comprehensive idea of what this building looked like. Contradictions 

between images of the building raise the question: How large and elaborate were the 

apartments contained within the north wing? This is an important issue to address because 

it speaks to the social status of the families occupying these spaces, and on a broader scale 

the social hierarchy of San Antonio. 

CalPoly students investigated the north housing wing between 2000 and 2004, 

partially uncovering the five westernmost rooms of the building (Figure 4.19), designated 

Rooms NHW-A through -E from west to east. They also uncovered part of an external wall 

situated at the west end of the building, likely the garden wall depicted in Ford’s etching, 

as well as the cobble footings of a building that pre-dated the north housing wing.  

The construction techniques used in the north wing are similar but not identical to 

contemporary adobe buildings at San Antonio. As was usually the case in the remote Alta 

California missions, building materials were entirely locally-sourced (Baer and Rudinger, 

1958; Newcomb, 1914): large water-worn cobbles likely collected from the San Antonio 

River, adobe mud, limestone from the Robles Valley (Webb, 1952), shale slabs, and wood 

from the surrounding mountains. Unlike the building materials, the architecture itself is 

strictly imported. Builders excavated trenches into the ground and installed thick cobble 

foundations held in place with limestone mortar. The foundation typically extended past 

the adobe walls, to help keep them dry from pooling water on the ground. Shale slabs 

stacked on top of the cobbles created an even surface upon which to construct the adobe 

walls, a technique repeated only in certain buildings at San Antonio, including the 
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vineyardist’s house. The building itself was constructed from large adobe bricks, arranged 

in courses, set with limestone mortar, and plastered. Copious amounts of tejas in the 

uppermost stratum confirms the presence of a tile roof covering the building, and their 

distribution at the front of the building confirms historical images depicting the roof as 

sloping downwards towards the south. 

As investigating architecture was a high priority for the CalPoly field school, 

students exposed a considerable amount of the remaining adobe walls and the cobble 

footings. As such, an accurate floorplan of this part of the north wing may be delineated 

(Figure 4.19). The westernmost five rooms of the building were partially or fully exposed 

during excavations.  Unfortunately, the location of exterior doorways could not be 

confirmed in excavation, the result of extensive adobe melt and some displacement of the 

foundation cobbles. Excavations revealed the rooms in the north wing differed from those 

exposed in the east wing in several key ways. First, they exhibit considerably more 

variation in length, ranging from roughly five meters to three. Additionally, at least one 

apartment (the westernmost) was likely two rooms, indicated by the presence of an interior 

doorway. The excavated rooms have a pattern to them: narrow, wide, narrow, wide, 

suggesting the two-room layout applied to more than just the westernmost apartment. 

Additionally, the spatial arrangement within the north wing rooms differs from the 

uniformity of the eastern wing rooms: While the latter were without exception 

characterized by centrally- situated hearths, placement of hearths in the former exhibited 

considerable variability between rooms.  
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Figure 4.18: Example of a low adobe wall at San Antonio (likely that of the Indian 
Cemetery), from the George Wharton James collection, 1906. 

 

The building is spatially associated with several additional structures, including evidence 

of the garden wall depicted in the Ford etching (Figure 4.9). Cobble footings and melted a 

perpendicular orientation, suggesting the wall extended outwards from the building before  
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adobe bricks abutted the south and north elevations of Room NHW-A in wrapping around 

its west end. Students also uncovered cobble footings situated lower in the stratigraphy 

than the building’s foundations, and out of line with them. Given its proximity to the church 

and quadrangle, it is reasonable to interpret this as evidence of a previous structure in the 

area. The presence of a continuous ash stain underneath the north wing’s foundations (see 

right profile in Figure 4.19), suggest this structure may have burned down. 

Room NHW-A is the westernmost room in the north housing block, and thus the 

room closest to the church. Parts of it were excavated in 2000 and 2004. The 2000 

excavations were exploratory, trying to situate the north wing’s architectural footprint by 

delineating foundation and walls. Excavations from this year were situated in the northeast 

corner of the room, exposing footings from both the northern (exterior) and eastern 

(interior) walls, along the (exterior) western and southern walls, and just outside the front 

(south) of the building. In 2004, excavations focused on exposing more of the room’s 

interior and revealed the foundations for its single interior (eastern) wall. 

The interior of NHW-A measures five meters north to south and 3.6 meters east to 

west; with the foundation included it measures 6.75 meters north to south and 4.5 meters 

east to west. Students identified a single occupational surface, a hard-packed adobe floor 

between 50 and 75 cm below the ground surface. They recovered broken ladrillos around 

the margins of the room positioned directly over the adobe floor, suggesting at one point 

the room was tiled. The post-abandonment fill above the floor consisted largely of 

concentrated tejas, some artifacts, and a lens of ash accompanied by pieces of burnt wood, 

the latter feature suggesting the roof beams in NHW-A burned sometime after 
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abandonment. Although the adobe walls were not well-preserved, students noted a 

distinctive depression in the cobbles underneath the interior wall, suggesting the presence 

of a doorway connecting NHW-A to NHW-B beside it, making a two-room apartment that 

spatially contrasts with the single room apartments uncovered during the 1970s in the 

eastern housing wing.   

Students identified a single hearth in the room, a small ash concentration measuring 

approximately 30 cm in diameter (depth not provided) surrounded by oxidized red earth 

measuring 50 cm in diameter (depth not provided). There was no evidence of associated 

thermally-altered rocks, suggesting the firepit was not lined with stones or that the stones 

Were removed. A large collection of associated mussel shell and several pieces of burnt 

animal bone suggest it was used for cooking. It was situated in the southeast corner of the 

room. 

Connected to Room NHW-A, Room NHW-B was partially excavated in 2003 and 

2004. With its interior walls already delineated by 2000 and 2001 excavations, the 2003 

field crews focused on exposing part of its interior, towards its front (south side). In 2004, 

students exposed the entirety of its western interior wall and the space directly adjacent. 

The field notes did not provide an overall measurement for NHW-B, but its dimensions 

may be extrapolated digitally, albeit approximately. Wider than NHW-A, it measures 

roughly 5.5 meters east to west and five meters north to south. Ladrillos abutting the 

foundation cobbles of its western interior wall suggest it was tiled at one point, as does 

copious amounts of broken ladrillos recovered in association with the underlying hard-

packed adobe floor.  
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Figure 4.19 – Overview plan of the north housing wing and profiles of NHW-B showing 
stratigraphy (figure by author, after various field sketches by CalPoly 
students, 2000-2004). 
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Students uncovered a series of concentrated ash pits they interpreted as hearths across the 

excavated portions of the room in association with the floor, suggesting in their field report 

it appeared the occupants moved their hearth periodically over time. More likely, given the 

amorphous shape, small size, proximity to one another, and the continuous presence of 

eggshell intermixed with ash, these features represent a disturbed hearth. Together, they 

cover an area of approximately 1.6x3 meters (no depths provided). A much larger and less 

amorphous ash stain was uncovered towards the center of the room, measuring roughly 

one meter in diameter (no depth provided), and associated with several “large stones” 

recovered from its eastern end. 

 

  

Figure 4.20: Restoration at San Antonio in 1949. Note the north housing wing area has 
been graded and used for lumber storage (CalPoly Kennedy Library Online 
Archive). 
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 Unlike the other rooms in the north housing wing, Room NHW-C was almost 

completely excavated. In 2001, students exposed part of all of its walls and the entirety of 

its interior space. They also excavated the area just outside its front façade. Room NHW-

C measures roughly 3.6 meters east to west and five meters north to south. There is no 

evidence of an interior doorway in its western wall, and because little of the eastern wall 

was exposed I suspect but cannot confirm it connected to the room to its east (Room NHW-

D).  

 The room is notable for several things, first and foremost its floor, which was 

composed of mostly intact ladrillos in situ. Noting a similarly intact tile floor in the eastern 

wing decades earlier, Hoover and Costello (1985) suggested within the context of neophyte 

housing, a tile floor marked a room as being occupied by a neophyte family of particularly 

high status. Like the tiled room in the eastern wing, several of the ladrillos were decorated 

(Table 4.2). If there is meaning behind these designs, however, they are unknown to me.  

 Students found no evidence of a hearth or any additional features in this room. 

However, they recovered numerous artifacts in association with the ladrillo floor, including 

a copper chocolate cup
33

 and a partial iron lock. The chocolate cup reinforces the idea this 

building, and in particular this room, housed neophytes of higher standing within the 

mission community. Chocolate was a desired drink at the missions, but given it could not 

be cultivated in California due to climate and the supply ships from San Blas were limited  

 

																																																								
33 Unfortunately, the chocolate cup was not among the cataloged artifacts for this building, suggesting it 
was removed to include in San Antonio’s museum collection, to which I did not have access. 
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Context Tile Location Description of Decoration 
NHW 1N 20W Quad C “Pine tree design” (Crew 1, 07/23/2001) 
NHW 1N 20W Quad C Two wavy, parallel lines (Crew 1, 07/03/2001) 
NHW 1N 20W Quad C Footprint impression (Crew 2, 07/09/2001) 
NHW 1N 20W Quad D Four straight, parallel lines (Crew 1, 07/20/2001) 
NHW 1N 20W Quad D Three concentric circles (Crew 1, 07/05/2001) 

Table 4.2: Description of decorated ladrillos. 

	
To once or twice a year, it was in short supply. Missionaries drank chocolate most days, 

but its consumption among neophytes was limited to special occasions (Mora-Torres, 

2005). The lock suggests access to NHW-C was likely controlled by its own residents.  

 Room NHW-D was partially excavated during the 2002 and 2003 seasons. Crews 

from 2002 exposed the majority of its northern half and its southeast corner, including its 

cobble footings, while crews from 2003 exposed its southern half and northeast corner. The 

westernmost edge of the room was not excavated, nor were the balks removed.  

NHW-D measures roughly 5.5 by five meters square, similar to NHW-B. Although 

the field notes included no complete profiles with legends, it appears the walls were 

deteriorated and collapsed significantly enough so detecting doorways was impossible. 

Unlike NHW-A and NHW-B, students found no indication of doorways based on the 

cobble footings, either. Students did, however, recover two metal hinges from the interior 

of the room along the front (south) wall, possibly alluding to the presence of a doorway in 

that wall. The floor was well-preserved, consisting of a hard-packed adobe surface 

measuring at least 10 cm thick. Broken ladrillos were recovered from the room, but none 

were found in situ, so it is unclear whether this room was originally tiled. 
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 Students uncovered multiple ash features in association with the living surface of 

NHW-D that appear to be connected as they share the same vertical provenance. The most 

significant was situated towards the southeast corner of the room
34

 and associated with 

burnt bone, shell, and ceramics. It measured approximately 2.5x1.25 meters (no depth 

provided) and lacked hearthstones. Within it was a bone concentration (largely bovine, 

according to the field notes) that measured roughly 1.25x1 meters (no depth provided). 

Students excavating the previous year uncovered a series of small ash pockets that appear 

connected to the primary ash stain. They also uncovered a series of smaller and less defined 

ash stains in upper strata, likely the result of a structure fire post-abandonment.  

 Students excavated the westernmost portion of NHW-E in 2002 and 2003, exposing 

part of the north and south exterior walls as well as most of the western interior wall. As 

crews did not uncover the eastern wall of NHW-E, the length of the room is unknown, 

although north/south it measured the same as the other excavated rooms, roughly five 

meters. The pattern established NHW-A through –D suggest it measures roughly 3.6 

meters across. Students did not uncover evidence of a doorway, although this may simply 

reflect the limitations of the excavations. They recovered several pieces of ladrillo, but 

there is no definitive evidence the room’s floor was tiled. It is unclear whether students 

uncovered an adobe floor or not in this room. 

Although the crew did not sketch it, excavations uncovered a second foundation 

from that of NHW-E, adjacent to the north and situated higher up (they left any 

																																																								
34 In their excavation report, students stated this feature is situated in the center of the room; however, their 
plan view maps suggest this statement is incorrect.  
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measurements unspecified) than the housing wing foundation. In their excavation report 

(Miller et al. 2003) they described it as a slate foundation, built after the north wing was 

already completed. This is potentially the remains of one of the walls constructed in 1818, 

situated around the orchard just to the north of the housing wing.  

Students uncovered several small, discrete ash deposits close to the center of the 

room in association with bone and thermally-fractured rock. Interpreting these as hearths 

or one disturbed hearth, they noted several additional features surrounding it. These 

consisted of small, round depressions six to seven cm deep, arrayed in an arc, which may 

represent hearthstone depressions. It is possible together these features constitute a 

disturbed hearth but given the general lack of concentrated ash staining in the area, this is 

not likely.  

 

4.3.3	Jayunte	

Built in 1819, the jayunte represents San Antonio’s last large-scale building 

project dating to the mission period. Spatially it occupies a marginalized position relative 

to the rest of the mission. It is the furthest known housing building from the church, 

quadrangle, and workshops, situated approximately 250 meters to the southeast. It forms 

the southern tier of the large plaza shared with the north and east housing wings.  

The jayunte was not the first of its kind at San Antonio: in 1798 a visitor commented 

on the mission’s practice of segregating and confining unmarried male and female 

neophytes to different parts of the quadrangle (Smith 1932:51), and other missions in 
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central California were known to do the same (Mora-Torres, 2005). Very little is known 

about the jayuntes, and the role they played in mission life. The monjeríos, the female 

counterpart of the jayunte, have received more attention, both during the mission period 

and in modern scholarship (e.g., Bouvier, 2001; Pérouse, 2007; Reyes, 2009; Vaughn, 

2011). They are generally regarded among historians as a particularly notorious, coercive 

element of the Alta California missions: visitors to the missions often described them as 

confining, coercive places
35

 while missionaries defended them as necessary to preserve not 

only the chastity of their inhabitants, but the honor of those inhabitants’ families as well 

(Bouvier, 2001; Cook, 1943; DeLyser, 2005; Jackson, 1988). In constructing a separate 

building for the jayunte, it appears the missionaries traded better surveillance capability for 

greater spatial proximity between unmarried male and female neophytes. What my 

background research into jayuntes has turned up can be quickly summarized: 

• They were a common element in many of the missions, although not so common 
as monjeríos. 

• Once neophyte boys reached between the ages of 7 and 11 they were required to 
move into the jayunte (at San Antonio the age was 10 years old).  

• They housed not only young, unmarried boys and men but all unmarried neophyte 
men, including widowers. 

• They were under direct control of the mission alcalde (equivalent to a mayor) rather 
than the missionaries. 

• They were most likely locked at night. 
 

I have not found any historic images or descriptions of San Antonio that include 

the jayunte. However, it likely looked quite similar to the north and east wings in outward 

appearance: a long, single-story building made from adobe bricks and topped with a shed-

																																																								
35 But see Chapter 7. 
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style roof that sloped downwards towards the front of the building. Aerial photographs of 

the building (Figure 4.21) suggest it was divided into 10 equal-sized rooms, one room deep. 

Each room was likely accessible by a door in the north wall leading out to the shared space 

between the south, north, and east housing wings. Missionary correspondence (Engelhardt, 

1929a) suggests four-fifths of the building’s space was allocated to dormitory space, while 

the remaining fifth held the kitchen and potentially an associated space for the cook to live 

in, or for kitchen storage, or both. In addition to its outward appearance, the south wing 

was also likely constructed using similar techniques.  

Excavations in the jayunte (Figure 4.22) confirmed many of the expectations listed 

above. The building measures roughly 50 meters long by five meters wide, roughly 

conforming to the measurements provided by the missionaries. It is divided into a single 

row of uniform-sized rooms, confirming the aerial imagery. The fully excavated room 

suggests a single point of ingress was placed in the north wall of each room, towards the 

east side (figure 4.23). The pattern of teja fall, towards the north of the building, suggests 

a shed roof sloping down towards the building’s front. Rooms appear to have been uniform 

in size, closer to the single-room apartments of the east wing than the fluctuating, double-

room apartments of the north wing.  The pattern of waste disposal behind the building, 

documented by CalPoly (Hoover and Costello, 1985) in the eastern housing wing is 

mirrored in the south wing: extensive rodent bioturbation has revealed the likely presence 

of midden deposits behind the south wing. 
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Figure 4.21: Aerial image of the jayunte showing individual rooms (figure by author, 
using Google Earth imagery). 

	
The south wing was constructed by excavating trenches underneath the intended 

wall locations, constructing a foundation from river cobbles mortared in place, and laying 

adobe brick walls on top. It was topped with a tile roof. Two techniques noted respectively 

in the north wing and soldiers’ barracks, the use of slate as a wall construction stabilizer 

and laying a cobble foundation underneath the entire building, are absent. Except for a 

slight adjustment in room size, the south wing appears very similar to the east wing.  

Due in part to a relative lack of post-depositional disturbances, the jayunte was 

remarkably undisturbed. The building collapsed much the same way as the north housing 

wing: the walls fell partially in, and the roof fell on top. An unusually large amount of the 
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walls is still preserved, however, up to 60 cm high in some places. Because of this, students 

were easily able to delineate a doorway. 

CalPoly students completely excavated one dormitory room and partially 

uncovered a second. In 1987 they uncovered the easternmost wall of the building and 

exposed a small part
36

 of the easternmost room’s interior (Room SHW-A). In 1989 they 

uncovered the entirety of the room directly adjacent to the west (Room SHW-B). Because 

so little of SHW-A was exposed, I discuss them together here.  

Both rooms measure roughly 4.9 meters east to west and roughly four meters north 

to south. Digging at the edge of SHW-A, students discovered a larger pile of intact roof 

tiles, suggesting this room may have served a storage purpose at the end of the mission 

period. Room SHW-B had a single entrance, a doorway still discernable in the melted 

adobe bricks situated to the eastern side of the north wall. Students found no evidence of 

any windows in the preserved adobe walls, but this is not necessarily indicative there were 

none. It is possible the jayunte rooms had windows similar to those in reported monjeríos, 

situated high on that walls and fitted with bars to prevent escape (Vaughn, 2011), or simply 

that windows were routinely positioned higher up on the walls than was preserved. There 

is no evidence either room had a tiled floor. 

 The dominant feature in SHW-B was a series of well-defined hearths situated 

predominantly in the center of the room as well as along the center of the south wall. Ringed 

with river cobbles and recycled manos, all retained a discernable shape. Their well-

																																																								
36 Students exposed a 75-cm-wide strip of floor running along the interior of the eastern wall. 
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preserved nature strengthens the likelihood this building experienced relatively little 

disturbance post-abandonment in comparison with the soldiers’ barracks and the north 

housing wing. The ash contained within the hearths was intermixed with charcoal, burnt 

animal bone (largely cow, according to excavator notes), and expedient lithic tools and 

debitage. The remainder of the room is most notable for its starkness, containing relatively 

few artifacts and no additional features. Excavators recovered very few personal items, 

ceramics, or non-lithic tools (discussed in more detail in Chapter 5). 

 

4.4 INTERPRETATIONS AND DISCUSSION 

Excavations at the soldiers barracks, north housing wing, and jayunte exposed 

considerable amounts of each building’s architecture and living surface, but there were 

restraints with the spatial data that ultimately precluded the detailed analysis I had hoped 

to produce. Nonetheless, the excavations were sufficient to provide some interpretations. 

They also facilitate detailed description of two kinds of mission housing architecture of 

which not much is known: the barracks and especially the jayunte. 

With a few minor exceptions, the buildings all conform to the mission system’s 

Development or Proto-urban Periods (Williams, 1982), as much as can be determined from 

their ruins. All used cobble foundations, some with shale slabs stacked on top to better 

stabilize the walls, thick walls made from adobe bricks and plaster. All used timber and tile 

for the roofing, the exception of the 1776 barracks, which appear to have used an adobe 

rather than tiled roof. The buildings were all single- story, one-room-deep rectangles with 
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little embellishment, with the exception of the 1802 barracks that had a small room 

(possibly a kitchen) attached to its backside. 

The buildings differed most noticeably from one another in terms of room 

segmentation. The two-room apartments in the north wing differed from their one-room 

counterparts in San Antonio’s east wing, but did not depart standard architectural variation 

of neophyte housing wings within the mission system at large
37

. Differences between the 

jayunte and barracks were more surprising. Descriptions of monjeríos and jayuntes suggest 

the dormitories generally consisted of large, single rooms in which the population lived 

communally (Vaughn, 2011). Both the 1776 and 1802 soldiers’ barracks buildings 

included living quarters meeting this description, highlighting the existence of such an 

arrangement of living space at San Antonio. However, missionaries instead chose to 

compartmentalize the jayunte into a series of smaller dormitory rooms, suggesting the 

unmarried male neophyte population was divided into separate groups by some measure. 

This decision would have required more labor, time, and materials because of the 

increased number of interior walls, doors, and (more than likely) windows within the 

building. It was a conscious choice to construct the south wing this way, made with 

particular intent. I suspect San Antonio missionaries chose this particular spatial 

configuration for the unmarried boys and men because of two reasons: concern over 

potential collusion and revolt taking place within the dormitory or concern the restricted 

space would facilitate intergenerational transmission of traditional Indigenous knowledge  

																																																								
37 For example, Costello (1990) documented two-room apartments at Mission Santa Ines. 
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Figure 4.22: Plan view of excavated rooms in the jayunte (figure by author, based on 
field sketches by CalPoly students, 1987 and 1989) 
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Figure 4.23: Profile view of the interior walls of the fully excavated jayunte room (SHW-
B) (figure by author, based on field sketches by CalPoly students, 1989). 
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between the boys and unmarried elder men (see Chapter 7 for discussion). The two were 

not necessarily mutually exclusive: as one Father-President
38

 in California noted, neophyte 

revolt was tied to desires to return to traditional lifeways (Wade, 2008). 

Excepting the 1776 barracks, built in a different architectural style than the rest of 

the sample, at a general level it appears (once accounting for size) the buildings were all 

roughly equivalent in terms of materials, labor, and time involved. A closer look reveals 

several differences, however. The jayunte was the simplest of the three, with no evidence 

of construction or architectural embellishment such as shale slabs or floor tiles. The north 

wing apartments had both. The 1802 barracks had floor tiles and the cobble foundations 

underlying the building extended across its entire footprint rather than just underneath the 

walls. These patterns may reflect preferential treatment of socially disparate members of 

San Antonio’s community, as Hoover and Costello (1985) have argued is the case with 

floor tiling in neophyte housing. Given the disparity between their dates of construction, 

however, I think it is likely many of these differences reflect diachronic change at San 

Antonio. As Baer and Rudinger (1958) point out, since mission architecture pulled almost 

exclusively from non-local sources, building form largely hinged on the relative experience 

and ability of individual missionaries in architecture and construction, and although San 

Antonio’s missionary roster was particularly stable in comparison with other missions, 

there were changes in leadership, particularly in the early 19th century. Fluctuating 

																																																								
38 This is a common title in Catholic institutions where the chief executive is a priest; in Alta California it 
refers to the Franciscan in charge of ecclesiastical efforts and settlements in that frontier region. 
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demographics among the pool of labor (able-bodied neophytes), as well as fluctuations in 

crop yields and livestock counts, may have been other contributing factors.  

I have already discussed the significance of how missionaries organized built space 

at the missions in the first section of this chapter. Examination of the soldiers’ barracks 

necessitates an additional note on the subject, however. As previous scholars have noted 

(e.g., Hoover & Hoover 2008), missionaries intentionally situated soldiers’ barracks away 

from neophyte living spaces and in areas the missionaries could keep an eye on happenings 

within the barracks compound. The 1802 barracks were constructed so they physically 

connected to the quadrangle close to missionary living quarters, creating a unified visual 

effect on the south elevation of both buildings so they appeared to be the same building. 

Of the exact motivations for constructing the barracks this way I am uncertain. However, 

visually it imparts a unifying image between ecclesiastical and military colonists, two arms 

of Spanish colonization efforts in Alta California that frequently butted heads. The barracks 

were constructed at the end of Fr. Fermín Lasuén’s tenure as Father-President in the Alta 

California mission system. Fr. Lasuén is generally regarded as taking a less hard-lined 

approach in dealings with his military counterparts than Fr. Serra, who had maintained an 

ongoing rivalry with military leader Pedro Fages, who became California’s first governor 

despite Serra’s best efforts (e.g., Sandos, 2004). The 1802 barracks may reflect improved 

ecclesiastical-military relations. 

Because of limited provenience information and often disturbed stratigraphy, I was 

largely limited to identifying hearths inside the four buildings I examined (the 

indeterminate “adobe feature” in SB-C being the exception). Previous excavations in the 
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east housing wing (Hoover and Costello, 1985) established a pattern I expected to see 

repeated in either the jayunte or north housing wing apartments, or both: All four 

apartments were arranged around a central hearth. Panich el al. (2014) have documented a 

similar phenomenon in the Native-style housing at Mission Santa Clara, and it appears 

more often than not in ethnohistoric literature of Indigenous California societies (Ettinger, 

2009). To my surprise, however, it did not always manifest itself as expected in the 

buildings included here. 

I found three general patterns of hearth placement. Two rooms lacked evidence of 

a hearth completely: NHW-C and SB-C. There may have been a hearth present within the 

former, but from the field notes it does not appear students excavated underneath the 

room’s intact ladrillo floor, where resulting ashes would likely have preserved. In the case 

of the latter, it appears the “adobe feature” (for which I was unable to find a description) 

was associated with noticeable ash staining, suggesting it may have held fire in some 

capacity (an oven or raised brasero, for example). In one apartment room of the north wing 

(NHW-B) and the fully excavated jayunte room (SHW-B), a hearth was centrally-situated. 

In two rooms within the north housing wing (NHW-A, NHW-D) and two side rooms in 

both iterations of the barracks (SB-B, SB-D), hearths were positioned towards the 

periphery of the room. In SB-E, the living space in the 1802 barracks, students uncovered 

one hearth towards the center of the room and one in a corner. 

Hearth placement does not entail an automatic ethnic or cultural marker. 

Apartments at the presidios often had centrally- and/or peripherally-situated hearths 

(Williams 2004; Voss 2008), a pattern mirrored in the 1802 barracks building at San 
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Antonio. However, there is a strong tradition among Indigenous peoples exclusively 

placing hearths in the center of domestic buildings (e.g., Ettinger, 2009). Hoover and 

Costello (1985) interpreted centrally-situated hearths in four east wing apartments as 

evidence of some cultural persistence among Antoniño neophytes. I was not surprised to 

find the same pattern within the jayunte. The dormitories were created to separate 

Indigenous families by removing children at a relatively young age. I suspect the centrally-

placed hearth in SHW-B represents not only cultural persistence, as Hoover and Costello 

suggest, but potentially also served as a comfort measure as well for the boys forced to live 

there, a familiar way of ordering the world in an unfamiliar space. Accounts of parents 

arriving early each morning outside the dormitories, waiting for them to be unlocked so 

they could be reunited with their children (e.g., Bancroft, 1885a), speaks to the distress the 

mission’s dormitory policy could exert on Native families.  

In contrast, the north housing wing apartments were a surprise. Within the two 

westernmost apartments, there is a divergence from the usual Native domestic hearth 

pattern, as hearths in two rooms are situated towards the corner. If there are other instances 

of this pattern documented at comparable contexts at missions in Alta California, I am 

unaware of them. The likely high-status neophyte inhabitants of this building elected to 

situate their hearths in patterns more closely resembling those of colonial tradition than 

that associated with Native tradition. However, I would stop short of suggesting this 

insinuates a straightforward measure of acculturation. Rather, it may represent Indigenous 

daily practice in flux, the creation of new tradition that may or may not have expanded or 

lasted. 
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Chapter 5 – Artifact Analysis 

 

In this chapter, I provide an overview of the results from my analysis of artifacts 

recovered from the soldiers’ barracks, north housing wing, and jayunte at Mission San 

Antonio. Between 2013 and 2015, I analyzed more than 14,000 artifacts generously loaned 

to me from the mission’s material collections. During this time, I collected attribute data 

from multiple artifact categories, including worked stone, ceramics, glass, and metal. Due 

to time constraints and access issues, I was unable to incorporate faunal and botanical 

remains into my work here. Also absent are data from glass and shell bead collections, 

again due to time restraints.  There is a collection of these materials archived at San Antonio 

and I hope to return to collect those data at some point in the future. 

 The driving motivation behind this dissertation project is to understand how the 

lives of male mission inhabitants across a social spectrum were similar to and different 

from one another, and whether these similarities and differences were meaningful. 

Archaeology has recognized for decades now how the accumulation material culture in 

domestic spaces is a valuable way of connecting the smallest social unit – the household – 

to the broader social universe. What kinds of materials did occupants of these three adobe 

buildings use and value? What materials did they have little use or desire for? What kinds 

of activities did they perform regularly, and what kinds did they neglect? By answering 

these questions for each housing context, comparing them to one another, and collectively 

situating them within the larger historical processes operating during the mission period, I 

can provide a nuanced look into daily life across a demographic spectrum of mission 
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inhabitants that is still conspicuously absent from academic and avocational literature on 

the subject. 

 Stratigraphy was an issue with this project. First, the amount of bioturbation from 

rodent activity is so pronounced at San Antonio it is unlikely material culture is in situ. I 

have found little in the literature about the effects of rodent bioturbation in California 

archaeology, besides frequent mentions of how pronounced it often is. A rare exception is 

Donald Johnson’s (1989) study of pocket gopher bioturbation, which found large and small 

artifacts tend to be displaced in the sediment with copious rodent activity. As an example, 

modern trash appears in deeper strata within the north housing wing and mission-period 

artifacts appear within the first stratum. Human activity has also disturbed parts of San 

Antonio’s archaeological landscape, particularly during restoration of the mission in the 

1950s. These areas of disturbance are largely confined to the quadrangle and its 

surrounding space, which includes both the barracks and north housing wing. However, 

neither the barracks nor north wing areas were subject to any subsequent occupation 

following the mission period, meaning no buildings have been constructed over their 

remains. The final issue was inconsistency in defining natural stratigraphic levels and even 

sometimes arbitrary levels
39

, in the field notes particularly in the barracks area, which made 

it difficult to accurately assess integrity of each stratum.  

 These factors complicated my material analysis. For instance, in the north housing 

wing I found unexpectedly high quantities of metal and glass artifacts, proportionally 

																																																								
39 In most years, arbitrary levels measured 10 cm. However, in some cases students appear to have dug 
them in 25 cm level increments. 
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higher than both material categories were recovered in the soldiers’ barracks. Many of 

these artifacts came from the top stratum, for example nearly three-quarters of glass 

fragments from the north housing wing area. I had two options: I could either compare 

material assemblages from all strata/levels or I could remove all artifacts from the top 

stratum/level. Because of mixing from rodent activity, neither was optimal. I ultimately 

chose the former option, reasoning that removing artifacts from the top stratum/level did 

not mitigate contamination issues. I have addressed this issue throughout the chapter, while 

discussing different artifact categories.    

 The artifact distribution across the three housing contexts is pronouncedly uneven, 

with materials from the soldiers’ barracks accounting for 70 percent (n=9815) of the total 

assemblage
40

, materials from the apartments in the north housing wing accounting for 27 

percent (n=3816), and those from the jayunte accounting for just three percent (n=423). 

This in part reflects a disparity in relative excavation size. Because of issues with the field 

notes, I was unable to calculate and compare excavated sediment volume by context. The 

barracks and north wing apartments were each excavated by two or three teams of field 

school students for five seasons, while the jayunte was excavated by one team of students 

for two seasons. It also highlights varying disposal habits between contexts. Bancroft 

(1885b) suggests missionaries expected neophytes to maintain a certain level of tidiness in 

their homes. In contrast, I have found nothing to suggest they exerted much authority over 

the mission soldiers’ behavior within their own compound. Additionally, the artifact count 

																																																								
40	I did not include artifacts from the acequia trench fill in my analysis of the soldiers’ barracks, because it 
is difficult to say with certainty that fill material was from the barracks area. 
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disparity may reflect differences in the respective roles the housing contexts played, where 

the barracks and north wing apartments regarded as actual homes for their inhabitants while 

the jayunte was little more than a place for its inhabitants to sleep. I develop these 

arguments further in Chapter 6.  

To control for the disparity in artifact counts, I used two measures. First, in 

comparing artifact frequencies between contexts I use rim sherds as a constant point of 

measurement. I chose to use rim sherds because other common such measures, for instance 

excavation volume, were not possible to accurately calculate. Second, I opted to compare 

artifact frequencies within their own contexts, rather than between contexts, so that data 

are based on proportion within a sample locus. 

This chapter is organized into seven sections, the first six each detailing the results 

from a different category of artifact. I contextualize that particular artifact class with its 

history of before and during the mission period, go over the results of my analysis, and 

provide a brief discussion section. Finally, I briefly synthesize my findings in a concluding 

section at the end of the chapter. 

 

5.1 CHIPPED STONE 

Indigenous peoples of Alta California relied heavily on stone material for tools and 

weapons prior to (and well after) the arrival of Spanish colonists. There is no evidence of 

metallurgy practice within the area until after the arrival of the Spanish in 1769. 

Ethnohistoric sources (e.g., Harrington, 1942; Mason, 1912) suggest that prior to 
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missionization Salinan speakers manufactured formal tools such as stone projectile points, 

knives, and drills, as well as expedient tools such as scrapers and cutters. Proto Salinan-

period
41

 habitation sites excavated in the area surrounding Mission San Antonio confirm 

this, with evidence of the regular manufacture of a variety of projectile points and bifaces, 

as well as expedient flake tools (Swernoff, 1981). The archaeology offers further detail, 

suggesting while Salinan speakers relied predominantly on locally-available chert material 

for their tools, they imported higher quality materials as well, such as obsidian. They also 

regularly heat-treated local chert material prior to tool manufacture to improve their 

workability. While men are generally associated with hunting activities in the Salinan area 

prior to colonization, the quantity and variability of flaked tools recovered from habitation 

sites suggests stone working was not necessarily a gendered activity.  

 I have found no information concerning lithic manufacture and use in northern 

Mexico, from where many of Alta California’s colonizers came (Voss, 2008b; Barbara 

Voss, personal communication, April 2011). Except for the missionaries, colonizers living 

at San Antonio would likely have been castas, or mixed-raced individuals, many with 

Indigenous heritage. Previous work suggests chipped stone tool technology continued well 

into the colonial period in other parts of Mexico (Rodriguez-Alegria, 2008), but I have no 

																																																								
41	Swernoff does not explicitly define this period, but it seems to cover a long period of time, at least 1300 
years before the arrival of the Spanish. There is no firmly established chronology for the Salinan area, but 
Jones and Klar (2007:134) suggest using a regional system with six periods: Paleoindian (pre-8000 cal. 
BCE), Millingstone/Early Archaic (8000-3500 cal. BCE), Early (3500-600 cal. BCE), Middle (600 cal. 
BCE to 1000 cal. CE), Transition 1000-1250 cal. CE), and Late (1250-1769 CE). 
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means of confirming this was the case among colonists prior to their arrival in Alta 

California. 

 Continued Native use of chipped stone technology is well-documented into the 

mission and rancho periods (e.g., Panich, 2013; Hoover and Costello, 1985; Allen, 1998; 

Silliman, 2001; Silliman, 2010). Some scholars (e.g., Allen, 1998; Deetz, 1978; Lacson, 

2009) stress the relative scarcity of bifacially-worked stone tools at mission sites, in 

particular projectile points, suggesting it reflects the dramatic shift in Indigenous men’s 

labor practices from seasonal hunting and foraging to full-time agriculture and ranching. 

However, expedient tools and debitage are still regularly recovered from mission sites (e.g., 

Allen, 1998; R. L. Hoover & Costello, 1985; Panich, 2013; Panich 2016). Panich (2013) 

suggests lithic assemblages for sedentary mission populations are likely to have a scarcity 

of non-local raw materials, a higher percentage of utilized flakes and debitage shatter, 

economizing behavior to extract the most use out of locally available raw materials, and a 

prevalence of substituting imported colonial materials (such as bottle glass or porcelain) 

for high-quality stone.  

From the available literature on the subject, it appears Spanish frontier military 

colonists largely avoided using chipped stone tools. Tools and debitage have been 

recovered from presidio sites along the northern frontier of New Spain, but are attributed 

to earlier occupations by Indigenous groups (e.g., Walter, 2004) or the activities of 

Indigenous peoples at ethnically pluralistic sites (e.g., Voss 2008b). At Presidio Santa 

María de Galve in west Florida, an assemblage of 520 flaked tools and debitage were 

recovered in association with the fort, but far more metal objects and tools were recovered 
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as well, suggesting greater emphasis on metal technology than stone (Bense, 2004). Flaked 

stone tools and debitage hardly appear at all in the San Francisco Presidio’s main 

quadrangle, but are present in significant quantities in areas outside this core zone of the 

site (Voss 2008). This is one of many evidential lines suggesting a colonists intentionally 

erected a cultural barrier between themselves and Native Californians. In short, it does not 

appear military colonists of the northern frontier found much use for flaked stone tool 

technology. 

I collected data on chipped stone (CS or debitage) and chipped stone tools (CST), 

identifying tool form and type as well as debitage flaking stage (Table 5.1). The collective 

chipped lithic assemblage consists of 5483 artifacts, unevenly distributed across the three 

housing contexts: 75 percent (n=4110) from the soldiers’ barracks, 19 percent (n=1021) 

from the neophyte family apartments in the north wing, and six percent (n=352) from the 

jayunte for unmarried neophyte boys and men. 

 Chipping stone appears to have been an important component of daily life for 

neophytes and colonists alike: chipped stone tools and debitage respectively account for 42 

percent of the total materials I analyzed from the barracks, 27 percent of those from the 

north wing apartments, and 83 percent of those from dormitory rooms in the jayunte (Table 

5.2). Comparing the relative frequency of chipped stone artifacts to ceramic rimsherd 

counts by context reaffirms this assertion: for every rimsherd in the soldiers’ barracks there 

were seven chipped stone artifacts, in the north wing there were 10, and in the jayunte there 

were 50 (Table 5.2). Considering soldiers at contemporary military sites appear to have 

rejected stone work, this is an unexpected pattern. These data also highlight the degree to 



	 156	

which stone artifacts dominated the artifact assemblage in the jayunte, and suggest 

knapping was the most common materially-visible activity that occurred within this space. 

Looking at tool-to-debitage ratios within each context, it appears soldiers may not have 

been as proficient knappers as neophytes: while in the north wing and jayunte ratios were 

respectively 1:9 and 1:7, in the barracks it was 1:14 (Table 5.2). It may also have to do with 

cultural site formation processes, because it appears refuse disposal habits significantly 

differed between soldiers and neophytes within their homes, or with differences in stone 

tool production practices within each housing context (discussed below). 

 
 
 CS Count CST Count CS+CST 

Total 
Total 
Artifact 
Count 

Rimsherd 
Count 

Soldiers’ 
Barracks 

3834 275 4109 9815 
 

581 

North 
Housing 
Wing 

917 104 1021 3816 100 

Jayunte 308 44 352 423c 7 

Table 5.1: Relevant artifact counts for chipped stone assemblages. 

 
 
 Proportion of CS/CST 

Within Total Artifact 
Count 

CS/CST:Rimsherds CST:CS 

Soldiers’ 
Barracks 

42% 
 

7:1 1:14 

North 
Housing 
Wing 

27% 10:1 1:9 

Jayunte 83% 50:1 1:7 

Table 5.2: Chipped stone artifact proportions and ratios. 
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5.1.1 Flaked tools 

The flaked tool assemblage includes bifacially-worked tools, many of them 

“formal” in the sense that they followed a design template, required some experience to 

produce, and were relatively consistent in their finished form (for example, projectile 

points, knives, and gunflints) (Table 5.3). A larger proportion of the assemblage consists 

of flake tools, modified and worked on only one side or edge, could be produced quickly 

and with little experience, and with a displaying variety in their finished form. These are 

often referred to as “expedient” types of tools. Interestingly, I found little evidence of 

retouching either the formal or expedient tools. Functionally, the majority of the tools 

represented several general activities: cutting, scraping, and making holes. It would take 

microscopic wear analysis of the used edges to determine more precisely whether these 

tools served general or specific functions. 

 
Tool Class Tool Form Soldiers’ 

Barracks 
North 
Housing Wing 

Jayunte 

Formal Knife/Biface 10 2 0 
Formal Boring 

Point/Drill 
6 1 4 

Formal Projectile Point 4 7 0 
Formal Gunflint 30 0 2 
Formal Indeterminate 

Biface 
16 3 1 

Expedient Cutter 85 46 12 
Expedient Scraper 57 23 11 
Expedient Chopper 2 0 8 
Expedient Multipurpose 14 6 3 
Expedient Indeterminate 51 16 2 

Table 5.3: Chipped stone tool forms and counts. 
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 Two specialized types of tools are present in the assemblage: projectile points and 

gunflints. All but one of the projectile points can be typed (one consisted of the midsection 

only) (Figure 5.1). Three I have typed as Cotton Triangular points, which falls into the 

Western Triangular Cluster. These were produced across California and beyond by a large 

number of known tribal groups, beginning c. 900 CE and extending through the mission 

period (Justice, 2002). Two display particularly fine craftsmanship, suggesting they were 

produced by skilled knappers. An additional three I typed as Delta Side-Notched points, 

part of the Desert Side-Notched Cluster. These were produced largely in eastern California, 

their known manufacturing range extending out towards the coast only around the San 

Francisco Bay (ibid.). They were manufactured beginning c. 1500 CE and ending as late 

as 1800. Their presence at San Antonio is interesting, because it potentially signifies trade 

connections with northern or eastern tribes continued or started anew with Salinan speakers 

into the mission period. Finally, two were stemmed points, morphologically quite similar 

to Vandenbert Contracting Stem points, part of the Coastal Contracting Stem Cluster. 

Formally typed stemmed projectile points in California are thought to have been produced 

far before the mission period, however, with manufacturing dates estimated between 2500 

BCE and as late as 500 CE (ibid.). These stemmed points either represent mission-period 

replicas of an obsolete technology, or are over 1000 years old and were acquired by mission 

inhabitants, perhaps as heirlooms or collected from old archaeological sites. I find the latter 

scenario more likely.  

Firearms with flintlock technology were likely the only available guns during most 

of the mission period. Early flintlock technology dates to the early 17th century, and 
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flintlock guns remained the technology of choice until the percussion system was 

developed in the 1820s  (Russell, 1980). Even then, it is unclear when percussion lock 

firearms became widely available in Spanish California. Gunflints were thus vital 

components of a mission’s military detail. A frontier soldier’s equipment included a musket 

and pistol, both of which he provided himself. Until California entered international trade 

in the mid-1820s, engaging one’s firearm was a costly endeavor. At least until trade opened 

up, the number of firearms at the missions would have been very low, restricted with few 

exceptions to mission soldiers. Neophytes were likely restricted from owning if not 

handling guns during this time, and likely throughout the entire mission period. 

 The majority of the 30 gunflints were, unsurprisingly, recovered in association with 

the barracks. However, two were recovered from a dormitory room in the jayunte. This, in 

conjunction with firearms-related metal artifacts (discussed below), suggests neophytes 

had some familiarity with firearms. 

 

5.1.2 Debitage 

Debitage and cores accounted for the vast majority of the lithic assemblage in all 

three contexts. I used Sullivan and Rozen’s (1985) method of debitage analysis instead of 

the standard system of primary, secondary, and tertiary flakes, to avoid assumptions that 

connect the morphology of individual pieces of debitage to specific techniques of 

production. Rather, the system I employed stresses broad types of activity, in particular 

distinguishing between core reduction and tool production. Debitage is assessed based not  
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Figure 5.1: Recovered projectile points a. Cottonwood Triangular (NHW); b. Delta Side-
Notch (NHW) c. Stemmed point (NHW); d. Delta Side-Notched (NHW); e. 
Unidentified (NHW); f. Cottonwood Triangular (NHW); g. Cottonwood 
Triangular (SB); h. Delta Side-Notched (NHW); i. Stemmed point (SB). 

 

 

Figure 5.2 – A selection of gunflints recovered from the barracks and jayunte. All are 
made from chert except for those in the middle lower picture, which appear 
to be made from shale.  
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on the amount of cortex present, but the presence or absence of several markers created 

during flake production (Figure 5.3). I should note I did not collect weight data, instead 

relying on artifact counts, due to the lack of a sufficiently sensitive scale. Most of the 

artifacts weighed less than 0.05 grams. 

The debitage assemblages (Figure 5.4) consisted predominantly of debris and flake 

fragments, with most variability between flaking stages in the barracks and jayunte and the 

least in the north wing apartments. Cores frequencies varied considerably, ranging from 

comprising 18 percent of the debitage assemblage in the barracks to eight and two percent, 

respectively, in the north wing and jayunte. Sullivan and Rosen (ibid.:762) associate 

relatively higher frequencies of either complete flakes or cores or both) with core reduction 

activities, associated with the procurement of raw stone material. They associate broken 

flakes and flake fragments with tool production. Debris may be associated with both 

activities. 

I suspect the high amount of debris in all three contexts is due to several potential 

factors. First is the availability of local stone material. With very few exceptions, all 

chipped stone tools and debitage were created from Franciscan and Monterey cherts. Both 

are found in the Santa Lucia Mountains (Irwin, 1990; Parsons, 1990), and the latter has 

been sourced to Mission Creek (Parsons 1990), which flowed directly through the northern 

end of San Antonio’s property, close to the soldiers’ barracks (Figure 1.2). I have 

personally recovered chert nodules in Mission Creek and its floodplain. Second is the  
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Figure 5.3: Debitage analysis flow chart (figure by author, after Sullivan and Rosen, 
1985). 

 

Figure 5.4 – Comparison of flaking stage representation by context. 
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quality of locally available lithic material, which is generally poor, with frequent inclusions 

found throughout the raw stone matrix. Nonetheless, the vast majority (>99 percent) of 

flaked lithics were made of locally available Monterey or Franciscan cherts. Interestingly, 

the higher relative quantities of debitage in the barracks suggests they may have worked 

stone more frequently than neophytes did. 

 It appears knappers engaged primarily in tool production in the north housing wing 

and jayunte. Those living at the barracks also clearly engaged regularly in tool making, but 

the relatively high proportion of cores recovered from this area suggests they also engaged 

in core reduction more frequently than those in the housing wings. This may be simply an 

issue of proximity to raw material, since the barracks were situated far closer to Mission 

Creek than the housing wings. No one has tested the areas around the creek, but I suspect 

a considerable amount of core reduction took place in that general area.  

 

5.1.3 Summary 

There are several striking aspects of the flaked lithic assemblage, the first being the 

sheer quantity of materials recovered from the soldiers’ barracks. In contrast to 

contemporary frontier presidios, where colonists largely rejected the use of chipped stone 

tools, inhabitants of the barracks were enthusiastically collecting and working local cherts 

to produce a wide array of tools. Flaked stone appears to have been an important aspect of 

daily life for a broad spectrum of mission inhabitants, even with the establishment of a 

blacksmith forge on-site and even with the increased availability of imported metal goods 
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that accompanied California’s entrance into international trade in the 1920s. Equally 

interesting is the similarities in tool form: all documented tool forms were present in at 

least two of the three contexts, and while there was a higher emphasis on bifacially-worked 

tools in the barracks, expedient tools accounted for the majority of tools in all three 

contexts. Expedient tools have occupied an interesting position within the disciplinary 

politics since the feminist intervention entered mainstream archaeological discourse in the 

1980s. Joan Gero (1991) both problematized the common assumption that chipped stone 

tools are inherently male in manufacture and highlighted how expedient tools were 

relegated to a peripheral position relative to formal tools such as projectile points. In long-

cited ethnographic literature on Indigenous Californians, the general assertion has been 

men created chipped stone tools (e.g., Wallace, 1978), despite evidence to the contrary in 

some case studies (Walsh, 2000), although some archaeologists have more recently 

asserted Native California women likely made expedient tools (e.g., Allen, 1998).  Their 

appearance and relative frequency in the lithic assemblages from San Antonio highlight 

two points. First, while formal “male” tools such as projectile points may have decreased 

in frequency during the mission period, the frequent manufacture and use of expedient tools 

persisted. Second, not only were both Native men and women likely making and using 

these tools, male colonists found use for them as well, judging from their ubiquity across 

all three housing contexts I examined. Although metal tools such as knives could 

functionally perform the same activities as expedient stone tools, something about the latter 

compelledspeople to continue using them (in the case of the soldiers, start using them). The 
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ready availability of stone material, low cost, and relative ease of making cutters and 

scrapers are all possibilities. 

In summary, it appears mission residents were making and using similar types of 

flaked stone tools. Among the soldiers this may represent cultural persistence from their 

homes in northern Mexico or influence from San Antonio’s neophyte community. I suspect 

the latter. 

 

5.2 GROUNDSTONE 

Grinding stones would have been a household necessity for both Indigenous 

Californians and colonists alike before and into the mission period, even at sites with water- 

or animal-powered mills such as San Antonio. Groundstone use is well-documented in pre-

mission California (e.g., Jones, 2007; Lightfoot et al., 2009), and Salinan speakers used it 

extensively, particularly for grinding acorns into flour (Harrington, 1942; Mason, 1912). 

They also ground pigments such as ochre and charcoal. Bowls made from ground steatite 

have been documented at indigenous sites in numerous parts of California, as have net 

weights and charmstones. 

Colonists would have been equally beholden to groundstone in terms of household 

production. In his letters, Fr. Serra repeatedly mentions the need for grinding stones to be 

provided to colonist families so they could produce tortillas (Serra, 1955a), suggesting 

Mexican-style metates (Figure 5.5a) were imported for use by colonists, and in a 1773 

inventory of San Antonio lists six grinding stones with pestles. There were several mills at 
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San Antonio over its history, its largest was a water-powered gristmill installed in 1808 

(Hoover & Hoover, 2008). It is not clear, however, whether the flour produced in this mill 

went to feed San Antonio’s inhabitants. Communal mission kitchens were staffed by 

women assigned to grind grain by hand (Mora-Torres, 2005), a means of keeping their 

hands busy and their thoughts pure (Bouvier, 2002), and groundstone was recovered in San 

Antonio’s communal kitchen in the jayunte. Missions provided neophytes with three daily 

meals from the communal kitchen as well as a weekly ration of meat, following the regular 

slaughter of cattle on Saturdays (Mora-Torres, 2005; Hackel, 2005). Whether they received 

ground grain is unclear, but respuestas from San Antonio (Geiger, 1953) and other missions 

(e.g., Engelhardt, 1929a) indicate neophytes continued to collect acorns from the mission 

properties and process, cook, and eat them at home. I suspect flour for homemade meals – 

whether from corn or from acorns – had to be produced within the home rather than 

supplied by the mission.  

Seventy-four artifacts were labeled as groundstone, 62 of which I determined 

actually met the criteria (Table 5.4). Adams (2002:1) defines groundstone as “…any 

stone item that is primarily manufactured through mechanisms of abrasion, polish, or 

impaction, or is itself used to grind, abrade, polish, or impact” and nine artifacts lacked 

any such markings, likely serving as hearthstones instead. Half were recovered from the 

north housing wing (n=31), 37 percent (n=23) from the jayunte, and 13 percent (n=8) 

from the barracks. Comparing these counts to the full artifact assemblage from each 

context highlights significant inconsistency in the frequency of use of these artifacts by 

different demographics of San Antonio’s population (Table 5.5): while they make up far 
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less than a single percentage of the total artifact assemblage form the barracks, they 

comprise five percent of the jayunte assemblage. I documented three of Adams’ (2002) 

groundstone categories at San Antonio: processing tools (such as manos and metates), 

manufacturing tools (such as abraders and hammerstones), and tools or paraphernalia 

shaped by abrading, polishing, and impaction, which I refer to as “shaped groundstone” 

(Figure 5.5). 

 

 Groundstone 
Count 

Total 
Artifact 
Count 

Rimsherd 
Count 

Soldiers’ 
Barracks 

8 9815 
 

581 

North 
Housing 
Wing 

31 3816 100 

Jayunte 23 423 7 

Table 5.4: Relevant artifact counts for groundstone assemblages. 

 
 
 Proportion of Groundstone 

Artifacts Within Total Artifact 
Count 

Groundstone:Rimsherds 

Soldiers’ Barracks 0.08% 1:73 
North Housing 
Wing 

0.8% 1:3 

Jayunte 5% 3:1 

Table 5.5: Groundstone artifact proportions and ratios. 
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5.2.1   Processing tools 

Sixty-five percent (n=40) of the total ground assemblage are processing tools, 

respectively making up 38, 68, and 74 percent of the groundstone assemblage from the 

barracks, north housing wing, and jayunte (Figure 5.6). I documented three types of 

processing tool, with manos
42

 the most common type (n=31). Just over a third (n=11) show 

signs of thermal stress (such as soot marks and fracturing), suggesting they may have been 

recycled as hearthstones or boiling stones. Of the manos I could type, the majority (seven 

out of eight) are flat/concave in form, suggesting the metates on which they were used 

more closely resembled those of Indigenous Californians than the open trough metates of 

central Mexico. They were made of a variety of materials, including granite, basalt, and 

sandstone. Although several display peck marks, two appear to be mano/pestle hybrids, 

used for both purposes. Several appear to have been shaped prior to use. 

Three metates were recovered, all fragmented and two displaying signs of thermal 

stress (Figure 5.7). Two classify as flat/concave in form, more evidence of Indigenous 

rather than Mexican-style grinding stones at San Antonio. I was unable to determine the 

form of the third metate, and because of their fragmented state nor was I able to determine 

whether any of the three had been prepared by shaping prior to use. All three show signs 

of moderate to heavy wear, additional signs of having likely been recycled. Two were made 

from sandstone and one from basalt. 

																																																								
42 I consider a mano a groundstone that fits in one or two hands, with one or more flattened face from 
grinding use usually in a circular or back-and-forth motion over a metate. In contrast, a pestle is a long 
cylindrical stone with battered ends from crushing and pounding it into a mortar. 
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 Six pestles were recovered (Figure 5.8), all but one fragmented and two showing 

light signs of thermal stress. They are made from granite, basalt, a conglomerate, and what 

appears to be a river cobble, possibly chert. The last of those appears to have served a 

different purpose than the rest of the pestles: where they all exhibit the telltale marks from 

fatigue and abrasion, it exhibits no markings at all except for signs it was shaped into the 

typical cylindrical form of a pestle. Instead, it appears to have very light tribochemical 

residue on one end. Recovered from the north housing wing, it was likely used for grinding 

or muddling soft materials such as plant matter. A second pestle is also unusual, its sides 

ground into three flat surfaces in a triangular shape, and its end displaying light fatigue and 

abrasive marks. It, too, was recovered from the north wing. 

 The processing tools were unevenly distributed among the three contexts (Figure 

5.9). Out of 40, over half (n=21) were recovered from the north wing with an additional 40 

percent (n=16) from the jayunte. Only three were recovered from the barracks.  

 

5.2.2 Manufacturing tools 

Manufacturing tools comprise 16 percent (n=10) of the total groundstone 

assemblage, from which I documented four different types of tools. Respectively, they 

made up 25 and 26 percent of the groundstone assemblages recovered from the barracks 

and jayunte, and none were recovered from the north wing (Figure 5.10). Abraders, which 

Adams (2002:78) defines as handstones with rough surfaces used to remove materials from 

contact surfaces, were recovered from the jayunte and barracks (Figure 5.11a & b). Two  
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Figure 5.5: Proportional representations of groundstone categories within each context. 
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Figure 5.6: Relative proportions of processing tools within each context’s groundstone 
assemblage. 

 
 

 

Figure 5.7: Manos: a. Flat/concave mano fragment (NHW); b. Flat/concave mano 
(NHW); c. Triface mano (SB); d. Flat/concave mano fragment (NHW). 
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Figure 5.8: Metates: a. Concave metate (NHW) with thermal cracking; b. Flat metate 
(NHW); c. Flat metate (SB). 

 

 

Figure 5.9: Pestles: a. Small pestle fragment (NHW); b. Large pestle (NHW); c. Small 
pestle (NHW); d. Mano/pestle hybrid (NHW). 
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are made from sandstone, and one from shale. They are all small, roughly rectangular, 

relatively flat pieces of rock that would fit comfortable in someone’s hand. One of them, 

recovered from the jayunte, exhibits deep striations on one side, and light scratches on the 

other. It was likely used as a whetstone for a metal tool. The others show light to moderate 

abrasive ware on at least one side. 

Three hammerstones were recovered (Figure 5.11c), one from the barracks and two 

from the jayunte. Given the amount of recovered lithic debitage it was surprising to only 

find three of these tools, suggesting they may have been curated by their users. One appears 

to be made from granite and two from quartz, all exhibiting light to moderate fatigue. 

 Two polishers were recovered from the jayunte (Figure 5.11d), exhibiting light to 

moderate abrasive and tribochemical wear indicative of pottery polishing. It is likely there 

was a home potting industry at San Antonio (Peelo, 2011), and while there is no indication 

pottery was produced in the jayunte, the presence of ceramic polishers suggests a potential 

familial link between its residents and the families who produced pottery out of their 

homes.  

Two spindle whorls were recovered from the north wing (Figure 5.11d & e). Both 

were made from sandstone and one was incised with a starburst pattern. They are two 

different sizes, one measuring nearly five cm in diameter and the other just under two. The 

larger, undecorated whorl is complete, its companion broken. 
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Figure 5.10: Relative proportions of manufacturing tools within each context’s 
groundstone assemblage. 

	

 

Figure 5.11: Groundstone manufacturing tools: a. Abrader (SB); b. Abrader (SHW); c. 
Hammerstone (SHW); d. Polisher (SHW); e. Spindle whorl (NHW); f. 
Incised spindle whorl fragment (NHW).  
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5.2.3	Shaped	groundstone	

Eleven pieces of shaped groundstone were collectively recovered from the barracks 

and north wing, with none from the jayunte. Respectively, shaped groundstone artifacts 

made up 38 and 32 percent of the groundstone assemblages within the barracks and north  

wing apartments (Figure 5.12). Six were classified as “gaming pieces” during cataloging, 

four recovered from the north wing and two from the barracks (Figure 5.13a & b). Three 

are spheres shaped roughly from sandstone, and three are flattened discs made from 

sandstone and granite. All are small and lightweight, measuring no more than 2.7 cm in 

diameter and weighing less than 0.5 grams. While one sphere had several dips in its surface, 

none appeared to be deliberately marked. Objects such as these are typically reported as 

“gaming pieces” (e.g., Hoover and Costello, 1985; Allen, 1998), and while this may be the 

case, I have found nothing that confidently ties such artifacts to known games played in 

pre-mission days and at the missions. Bone and shell game pieces are more commonly 

reported (e.g., Kroeber, 1925; Mason, 1912; Tac et al. 1952), but stone could be a new 

gaming medium, along with shaped ceramic sherds (discussed below). Alternatively, the 

spheres may represent boiling stones, heated in a fire and used to boil water in a container 

– a stone version of baked clay boiling stones discussed below. 

Four steatite bowl fragments were also recovered (Figure 5.13c), three from the 

north wing and one from the barracks. Although all are curved in a bowl shape, only one 

is a rim sherd large enough to identify rim diameter, which measures 20 cm. There is a 

long history of Native exploitation of soapstone in many parts of California, and 

ethnohistoric documents suggest Salinan speakers regularly used steatite as a raw material  
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Figure 5.12: Relative proportions of manufacturing tools within each context’s 
groundstone assemblage. 

 
 
(Harrington, 1942; Mason, 1912), so its use at San Antonio is not surprising. It does, 
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have broken off. If it is a charmstone, it is a preform rather than a finished product. 

Alternatively, it may be a fourth abrader. 

 

 

Figure 5.13:  Shaped groundstone: a. Shaped spheres (NHW & SB); b. Shaped discs 
(NHW); c. Steatite bowl fragment (NHW); d. Possible charmstone preform 
(NHW). 

 

5.2.4	Other	items	

Included in the groundstone collection were ten pieces of thermally-altered rock 

lacking any signs of use as groundstone. These represent either hearthstones or boiling 

stones. Hoover and Costello (1985) differentiate the latter from the former by shape, which 

is typically roughly spherical. These were recovered in association with all three contexts. 
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Students also labeled a small black pebble a gaming stone, but it does not appear to have 

been altered in form.  

 

5.2.5	Discussion	

Unlike chipped stone, the groundstone assemblage came largely from neophyte 

housing, which collectively represents 84 percent (n=62) of the entire assemblage, 

including the thermally-altered rock and possible gaming pebble. Breaking it down into 

Adams’ (2002) functional categories is helpful when comparing groundstone assemblages 

across the three contexts. Processing tools, manufacturing tools, and as shaped groundstone 

were all represented in the soldiers’ barracks, but while the former makes up a large 

proportion of the assemblages from the north housing wing and jayunte it is poorly 

represented in the barracks. This suggests soldiers obtained ground grain and other foods 

from elsewhere rather than produce it themselves. The north wing displays the greatest 

diversity in its assemblage, with numerous manos and pestles suggesting foods and other 

materials were processed within these households. The spindle whorls suggest some 

neophytes incorporated institutional labor practices into their household routines. Men’s 

labor was ranked at the missions, with skilled craftsmen afforded the greatest esteem, but 

it is not clear whether skilled women’s labor held the same kind of prestige. The steatite 

bowl fragments and possible charmstone preform suggest connections to long-distance 

Indigenous trade networks and if the spherical and discoidal stones are indeed gaming 

pieces, they may represent local modifications to pre-mission games or a new game 
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entirely. The jayunte groundstone assemblage consists entirely of tools, including manos 

and pestles as well as abraders and polishers. 

 

5.3 CERAMICS 

With the exceptions of a few areas including San Diego and the Channel Islands, there 

is little evidence Indigenous peoples of California manufactured fired ceramic vessels prior 

to missionization (Peelo, 2011). Rather, basketry was the preferred medium for containers, 

woven tightly and sometimes completely waterproofed with bitumen, naturally occurring 

asphalt that oozes from natural seeps in parts of California. Food could be boiled in such 

containers by adding hot stones directly into whatever mixture they held, usually called 

boiling stones.  

Conversely, pottery was an important resource for settlements in already-colonized 

Mexico. While the Crown initially fulfilled demand by exporting Spanish majolicas and 

some Chinese porcelains to the colonies, by the mission period multiple ceramic production 

centers were established in Mexico and other parts of the Spanish American colonies 

(Lister and Lister, 1974). These centers mass produced lead-glazed coarse earthenware 

vessels
43 as well as finer, painted table wares such as majolicas, and exported them across 

the colonies.  

																																																								
43 Often referred to as “galera ware”, although no such type has been formally defined to the best of my 
knowledge. Stylistically it appears distinct from “galera ware” pottery recovered at Spanish colonial sites in 
Texas and defined in Fox and Ulrich (2008), but the relationship between the two is not present clear. 



	 180	

There were several sources of ceramics during the mission period. Every year, 

Mexican and imported ceramics made their way from San Blas up north and along the 

Californian coast in the annual supply ships. After Mexican independence, the missions 

were permitted to enter into international trade, allowing access to British ceramics as well. 

Missions produced their own ceramics as well, making undecorated earthenware known 

collectively as missionware or plainware (here I refer to them as plainware/missionware). 

Missionware appeared to have been manufactured on both industrial and household scales, 

with different missions using different techniques at various points during the production 

sequence (Peelo, 2011). Based on chemical characterization of missionware sherds 

recovered from a variety of Alta California mission sites, it does not appear these vessels 

were traded between missions (Skowronek et al., 2016).  

Previous work at San Antonio and other missions (e.g., Hoover and Costello, 1985; 

Allen, 1998; Lightfoot, 2005) suggests residents had access to both imported and locally-

produced ceramics. Occupants of the east housing wing, for instance, used at least nine 

different types of imported wares along with local plainware/missionware. Generally 

speaking, finer quality tableware are associated with food consumption and the coarser 

missionware and lead-glazed wares with more utilitarian functions, such as cooking and 

storage (Allen 1998), but use-wear indicates occasionally ceramics were used for activities 

for they were not originally intended, for example the use of porcelain for flaked tools or 

as cookware (Sarah Peelo, personal communication, July 2012). Recent archaeological 

work at Mission Santa Clara suggests lead-glazed coarse earthware was not used for 

cooking (Sarah Peelo, personal communication, April 2017). 
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Discounting those with problematic or uncertain provenience, the ceramic 

assemblage consisted of 4310 potsherds (Figure 5.14). They were distributed unevenly 

across the included contexts, with 86 percent (n=3702) of the total assemblage recovered 

from the barracks, 14 percent (n=585) form the north housing wing, and one percent (n=23) 

form the jayunte. Comparing ceramic proportions of artifact assemblages within each 

context, ceramics accounted for 38 percent of analyzed artifacts from the barracks, 19 

percent from the north wing apartments, and less than one percent from the jayunte (Figure 

5.15). My analysis focused in particular on identifying type, vessel form, and use-wear 

marks of individual sherds. Sherd size proved to be a limiting factor: the average sherd 

measured two cm or less across, and was too light for my digital scale to register. This 

 

 

Figure 5.14: Distribution of potsherd sizes for the collective debitage assemblages. 
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Context Non-Rim 

Sherd Count 
Rimsherd 
Count 

Total Sherd 
Count 

Total Artifact 
Count 

Soldiers’ 
Barracks 

3121 581 3702 9815 

North 
Housing Wing 

485 485 585 3816 

Jayunte 16 16 23 423 

Table 5.6: Relevant artifact counts for ceramic assemblages. 

 
Context Proportion of Ceramics 

Within Total Artifact 
Count 

Ceramics:Rimsherds 

Soldiers’ Barracks 38% 6:1 
North Housing Wing 15% 6:1 
Jayunte 5% 7:1 

Table 5.7: Ceramic artifact proportions and ratios. 

 

pattern remained consistent across all identified ceramic types with the exception of 

missionware, which averaged between two and three cm across.  

 

5.3.1	Types	

The collective ceramic assemblage consisted predominantly of imported wares 

from England, China, and Mexico, while local missionware accounted for 20 percent. I 

was unable to identify the manufacturing source for the remaining three percent. 

Comparing proportions of major ceramic class-types across the respective ceramic 

assemblages of the barracks, north housing wing, and jayunte (Figure 5.15), I found two 
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distinctive patterns. The barracks assemblage was largely composed of imported ceramics 

(n=2958, or 78 percent) with relatively few local missionware sherds (n= 621, or 17%). In 

contrast, while imported wares composed most of the north wing ceramic assemblage 

(n=344, or 60%), missionware accounted for 37 percent (n=214). The jayunte ceramic 

assemblage was small, consisting of predominantly imported wares (n=18, or 78%) with a 

lower proportion of missionware sherds (n=4, or 17%). To add further perspective, 

missionware accounted for 48 percent of the ceramic assemblage recovered from 

excavations in the east housing wing (Hoover and Costello 1985). Taken together, these 

data suggest that while all of San Antonio’s inhabitants had access to and consuming 

imported ceramics, neophytes from the married housing wings were consumed far greater 

amounts of locally produced wares than the soldiers. The jayunte ceramics indicate 

neophyte consumption of missionware, or even ceramics in general, was not uniform 

across the population. Panich et al.’s (2014) work, which found relatively little use of 

ceramics in Native-style housing at Mission Santa Clara in comparison with the neophyte 

adobe housing, supports this assertion.  

 Refining my analysis of imported wares (Table 5.8), I identified country of 

manufacture for 72 percent (n=3123) of the collective ceramic assemblage. The relative 

proportions of manufacturing origin different between contexts. In the soldiers’ barracks, 

73 percent of the imported sherds came from Mexico, including all identified majolica 

types and lead-glazed earthenware. In contrast, the collection of imported sherds from the 

north wing was more balanced, with 58 percent imported from Mexico and 42 percent 

collective from England and China. Most sherds from the jayunte (77 percent, n=14), on 
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the other hand, were imported from England and China while only 22 percent (n=4) were 

from Mexico.  

 I identified 20 percent of the total assemblage (n=863) with 21 previously defined 

types included in the Florida of Natural History Museum’s historical ceramics digital type 

collection (Table 5.9, Figure 5.16). The remaining four-fifths of the assemblage could 

easily be sorted into major ceramic categories (Figure 5.15), leaving only 135 sherds 

completely unidentified. The barracks assemblage showed the greatest diversity in ceramic  

 

 

Figure 5.15: Relative proportions ceramic type-classes across contexts.  
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Context 

No. Sherds 
Identified by Place 
of Manufacture Mexico England China 

Soldiers' Barracks 2809 73% 23% 4% 
North Housing 
Wing 

302 
58% 38% 4% 

Jayunte 18 22% 44% 33% 

Table 5.8: Proportions of imported ceramic sherds by place of manufacture within 
respective housing contexts. 

 

Sherd 
Type/Subtype 

Manufacturing 
Information 

Basic Defining Attributes 

Type Subtype Manufacture Production 
Dates 

Paste Surface 
Treatment 

Motifs Vessel 
Forms 

Annular 

Banded Great 
Britain 

1785-1840 Earthenware: 
Light, hard, 
fine, 
compact 

Glaze, 
slip 

Horizontal 
colored 
bands 

Bowl 
Jug 
Mug 

 Marble Great 
Britain 

1782-1820 Earthenware: 
Light, hard, 
fine, 
compact 

Glaze 

Horizontal, 
marbleized 
bands of 
color 

Bowl 
Chamber 
pot 
Mug 
Pitcher 
Tea pot 

 
 

Mocha Great 
Britain 

1795-1895 Earthenware: 
Light, hard, 
fine, 
compact 

Glaze, 
slip 

Horizontal, 
marbleized 
bands of 
color 
Horizontal 
colored 
bands, 
containing 
dendritic 
designs 
 

Bowl 
Chamber 
pot 
Mug 
Pitcher 
Tea pot 

Table 5.9: Identified ceramic types (after the Digital Type Collections from the Florida 
Museum of Natural History). 
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Sherd 
Type/Subtype 

Manufacturing 
Information 

Basic Defining Attributes 

Type Subtype Manufact
ure 

Producti
on Dates 

Paste Surface 
Treatme
nt 

Motifs Vessel 
Forms 

Creamwa
re 

Feather-
Edged 

Great 
Britain 

1765-
1810 

Earthenware: 
Light, hard, 
fine, compact Glaze 

Raised lobe 
or feather 
design 
around rim 

Plate 
Platter 

Creamwa
re 

Transferpr
int 

Great 
Britain 

1770-
1815 

Earthenware: 
Light, thin, 
hard, compact Glaze 

Transfer 
prints 
depicting 
pastoral, 
naturalistic, 
social, and 
commemorati
ve designs 
(black) 

Plate 
Platter 

Gaudy 
Dutch -- 

Great 
Britain 

1810-
1820 

Earthenware: 
Light, thin, 
hard, compact Glaze 

Colorful, 
naturalistic 
designs 
including 
different 
types of 
flowers 

Bowl 
Coffee/t
ea sets 
Cup/sau
cer 
Plate 

Guadalaj
ara 
Polychro
me 

-- Mexico 
(Gaudalaj
ara) 

1650-
1800 

Earthenware: 
Thin, coarse, 
gray/buff 

Burnish
, paint 

Floral and 
geometric 
patterns 

Basin 
Bowl 
Plate 
Platter 
Tureen 

Ironstone -- Great 
Britain 

1840-
1930 

Earthenware: 
Light, hard, 
almost 
vitrified Glaze 

Usually not 
decorated 

Bowl 
Plate 
Taza 

Majolica 
 

Aranama 
Polychro
me 

Mexico 
(Puebla) 

1750-
1800 

Majolica: 
hard, 
compact, 
cream/orange
-colored Enamel 

Floral and 
geometric 
patterns, 
sometimes 
central 
anthropomor
phic figure in 
center 

Plate 
Pocillo 
Taza 

Table 5.9, continued: Identified ceramic types (after the Digital Type Collections from 
the Florida Museum of Natural History). 
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Sherd 
Type/Subtype 

Manufacturing 
Information 

Basic Defining Attributes 

Type Subtype Manufa
cture 

Type Subtype Manufactu
re 

Type Subtype 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Majolica 

Huejotzingo 
Blue-on-
White 

Mexico 
(Puebla) 

1700-
1850 

Majolica: 
compact, 
white/peac
h/buff Enamel 

Single 
cobalt rim 
band, 
straight or 
wavy 

Plate 
Pocillo 
Taza 

Huejotzingo 
Variant 

Mexico 
(Puebla) 

1770-
1850 

Majolica: 
compact, 
white/peac
h/buff Enamel 

Single wavy 
rim band, 
with single 
black 
straight band 
underneath 

Bowl 
Cup 
Jar 
Lebrillo 
Plate 
Pocillo 
Tile 
Vase 

Puebla Blue-
on-White 

Mexico 
(Puebla) 

1675-
1800 

Majolica: 
cream/peac
h/buff Enamel 

Dots, bands, 
and lobes; 
stylized 
zoomorphic 
figures and 
geometric 
designs, two 
shades of 
cobalt 

Bowl 
Cup/sauc
er 
Plate 

San Elizario 
Mexico 
(Puebla) 

1750-
1850 

Majolica: 
white/peac
h/buff Enamel 

Lobes/dots, 
rim bands, 
long-legged 
birds 

Bowl 
Cup/sauc
er 
Plate 

Tumacacori 
Polychrome Mexico 

1780-
1860 

Majolica: 
cream/buff Enamel 

Wavy lines, 
dots, flowers 

Cup 
Plate 

Ventura 
Polychrome 

Mexico 1821-
1834 

Earthenwar
e: Hard, 
buff/orange
/red Enamel 

Wavy green 
rim bands; 
yellow/oran
ge floral 
designs; 
green dots 

Bowl 
Cup 
Plate 

Pearlwar
e 

Edged 
Great 
Britain 

1785-
1840 

Earthenwar
e: thin, 
hard, 
white/crea
m Glaze 

Scalloped or 
plain rims 
with 
embossed 
lines, thin 
band of 
color 

Bowl 
Plate 
Platter 

Table 5.9, continued: Identified ceramic types (after the Digital Type Collections from 
the Florida Museum of Natural History). 
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Sherd 
Type/Subtype 

Manufacturing 
Information 

Basic Defining Attributes 

Type Subtype Manufa
cture 

Type Subtype Manufactu
re 

Type Subtype 

 

Handpainted 
Blue-on-
White 

Great 
Britain 

1775-
1840 

Earthenwar
e: thin, 
hard, 
white/crea
m Glaze 

Asian-
inspired 

Bowl 
Cup 
Plate 
Platter 

Pearlwar
e 

Handpainted 
Polychrome 

Great 
Britain 

1795-
1840 

Earthenwar
e: thin, 
hard, 
white/crea
m Glaze Floral 

Bowl 
Cup/sauc
er 
Platter 

Transferprint 
Great 
Britain 

1784-
1840 

Earthenwar
e: thin, 
hard, 
white/crea
m Glaze 

Detailed 
regular or 
naturalistic 
designs that 
cover most 
of the vessel 
surface 

Bowl 
Cup/sauc
er 
Jar 
Plate 
Platter 
Tea pot 
Tureen 

Porcelai
n 

Canton China 
1790-
1835 

Porcelain: 
white/grey-
white, 
vitrified Glaze 

Simple 
geometric, 
garden or 
village 
scene, crude 
lattice 

Bowl 
Plate 
Platter 

Porcelai
n Polychrome 

Chinese 
Export China 

1680-
1850 

Porcelain: 
white, 
highly 
vitrified 

Glaze, 
overglaze 

Floral, 
zoomorphic, 
geometric 
designs 

Bowl 
Cup/sauc
er 
Plate 
Tea pot 

Table 5.9, continued: Identified ceramic types (after the Digital Type Collections from 
the Florida Museum of Natural History). 
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Figure 5.16: Examples of ceramic types identified at the soldiers’ barracks, north housing 
wing, and jayunte: a. Annular banded; b. Annular marble; c. Annular 
mocha; d. Feather-edged creamware; e. Gaudy dutch; f. Guadalajara 
polychrome majolica; g. Aranama polychrome majolica; h. Huejotzingo 
blue-on-white majolica; i. Puebla blue-on-white majolica; j. San Elizario 
polychrome majolica; k. Tumacacori polychrome majolica; l. Ventura 
polychrome majolica; m. Pearlware shell-edged; n. Handpainted blue-on-
white pearlware; o. Pearlware and creamware transferprint; p. Canton and 
Polychrome Chinese Export porcelain. 

	
types (Table 5.10), with 20 of the 21 identified types represented. The north wing 

assemblage contained 15/2 identified types, and the jayunte 7/21. Excavations from the 

east wing (Hoover and Costello, 1985:20-32) contained 8/21 identified types. While this 

pattern may be in part due to assemblage size, there does appear to be a hierarchy 

represented in terms of type diversity, with the soldiers’ barracks the most diverse and the 

east wing and jayunte the least. 
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Type Subtype Soldiers' Barracks North Housing Wing Jayunte 

Annular 
Banded 15 11 0 

Marble 10 0 0 

Mocha 1 0 0 

Creamware Feather-Edged 0 6 0 

Transferprint 1 1 1 
Gaudy Dutch -- 8 0 0 
Guadalajara 
Polychrome -- 

20 1 0 
Ironstone -- 6 0 0 

Majolica 

Aranama 
Polychrome 33 3 0 
Huejotzingo 
Blue-on-White 41 2 0 
Huejotzingo 
Variant 7 0 0 
Puebla Blue-on-
White 104 12 2 

San Elizario 147 9 0 
Tumacacori 
Polychrome 23 3 0 
Ventura 
Polychrome 2 0 0 

Pearlware 

Edged 19 2 1 
Handpainted 
Blue-on-White 37 6 1 
Handpainted 
Polychrome 1 2 1 

Transferprint 150 39 1 

Porcelain 
Canton 119 8 6 
Polychrome 
Chinese Export 7 4 0 

TOTAL -- 751 109 13 

Table 5.10: Identified ceramic types with sherd counts by context. 
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5.3.2	Forms	

While rim sherds are well-represented in the overall assemblage (860 sherds or 16 

percent), the majority are too small to obtain a diameter measurement. In all, I identified 

the basic form of a ceramic vessel or object from 89 sherds/fragments, using a combination 

of rim diameter, known vessel forms, and placement of decoration. These I grouped into 

three loose functional categories: serving vessels, utilitarian vessels, and a miscellaneous 

category that included recreational and potentially ritual activity. 

Sixty-five percent of identified ceramic vessels and objects in the soldiers’ barracks 

were associated with serving activities, while 71 percent and 25 percent of the respective 

assemblages from the north wing and jayunte (Table 5.10). Utilitarian-associated vessels 

and objects respectively made up 26 percent, 18 percent, and 50 percent of the identified 

vessels and objects from these respective contexts, while miscellaneous items made up 

nine, 12, and 25 percent. So while roughly three-fourths of the identified serving vessels 

came from the barracks, a higher proportion of serving vessels were recovered from the 

north wing apartments.  

 

 Context 
Serving 
Vessels/Objects 

Utilitarian 
Vessels/Objects 

Miscellaneous 
Forms 

Soldiers' Barracks 0.65 0.26 0.09 
North Housing Wing 0.71 0.18 0.12 
Jayunte 0.25 0.5 0.25 

Table 5.11: Proportions of serving, utilitarian, and miscellaneous ceramic vessels and 
objects with each context’s respective ceramic assemblage. 
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The majority the total identified vessels and objects are ceramic types associated 

predominantly with serving activities, with one sherd showing use-wear marks indicating 

a possible alternative function
44. The sherd in question is a base sherd from a majolica plate 

that exhibits soot marks along its underside, suggesting it came into contact with a fire, 

possibly in a cooking capacity. Plates and bowls made up the majority of the assemblage, 

distinguished from one another by rim diameter (plates generally measured from 20 to 

greater than 30 cm, while bowls ranged from eight to 22 cm). Drinking vessels included 

cups and mugs, which generally measured between eight and 10 cm in diameter (mugs 

distinguished by the presence of a handle). Jars mouths typically measured between six 

and eight cm in diameter. The assemblage contained a single stoneware lid that was 10 cm 

in diameter. 

Majolicas, pearlwares, and porcelains dominate the collective serving vessel 

assemblage, accounting for 57 percent (n=51). Several sherds remain untyped, including a 

glazed white plate made of refined earthenware, a yellow glazed cup with parallel blue rim 

bands made of refined earthenware, and a green and cream glazed cup with purple and gold 

rim bands, also made of refined earthenware. All three were recovered in association with 

the soldiers’ barracks.  

 

 

 

																																																								
44 I do not include the gaming pieces in the serving category, although three are made from serving wares. 
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Serving Ceramic Vessels/Objects 

Context Cup/Mug Bowl Plate/Platter/Saucer Jar Lid 
Soldiers' Barracks 3 7 29 4 1 
North Housing Wing 2 5 5 0 0 
Jayunte 0 1 0 0 0 
            

Utilitarian Ceramic Vessels/Objects 
Context Bowl Jar Jar Stopper     
Soldiers' Barracks 3 5 10     
North Housing Wing 1 1 1     
Jayunte 0 0 2     
            

Miscellaneous Ceramic Vessels/Objects 
Context Effigy Pipe Shaved disk Ball  
Soldiers' Barracks 0 0 4 2  
North Housing Wing 1 1 0 0  
Jayunte 1 0 0 0  

Table 5.12: Breakdown of identified vessel object forms by category and context. 

 

 Utilitarian vessels comprise just over one quarter of the total assemblage, many 

modified from their original forms. The majority of the modified artifacts have been 

modified into a new form, while a single sherd from a lead-glazed bowl showed signs of 

having been used in a fire. I found three basic utilitarian forms: bowls, jars, and stoppers. 

What I call stoppers (Figure 5.17d-f) account for over half the utilitarian assemblage, and 

consist of pieces of missionware vessels and teja tiles that were broken and shaved down 
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into circular shapes that ranged between three and seven cm in diameter. These may well 

be something else entirely, however. Archaeological investigations at Mission Santa Clara 

interprets them as spindle whorl blanks. Archaeologists working at Mission San Jose 

interprets them as gaming pieces, suggesting they may have been used in a nutshell dice 

game documented among several Native societies in Alta California (Lee Panich, personal 

communication, May 2017). Given the majority at San Antonio were recovered from the 

soldiers’ barracks, it is unlikely they were used for spinning thread, an activity in Spanish 

colonial society associated with women. Jars are without exception lead-glazed and 

averaged eight cm in rim diameter, generally not matching the diameter measurement or 

type of what I am calling jar stoppers. Bowls are all missionware and ranged between 12 

and 18 cm in diameter. Their distribution across the three included contexts was similar to 

that of the serving vessels. They consist of lead-glazed and missionware ceramics along 

with teja tiles.  

 Ceramic artifacts associated with possible recreation and possibly ritual comprise 

one-tenth of the identified vessel assemblage. I have tentatively designated four heavily 

modified sherds “gaming pieces”, which consist of pot sherds shaped into circular forms 

by breaking and shaving (Figure 5.17a-c), although I maintain the skepticism discussed 

above about this identification. They may be distinguished from the tile stoppers by their 

size (all under three cm in diameter and quite thin) and their identified type (two are 

majolica, one is porcelain, and one is lead-glazed pottery). All were recovered from the 

soldiers’ barracks. Two small ceramic balls (5.18a) were recovered in association with the 

acequia and may represent gaming pieces as well. They are small (under two cm in 
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diameter), were fired, and appear to be missionware in type. Alternatively, they may have 

been used as a substitute for boiling stones, a phenomenon documented in other parts of 

California prior to the mission period (White, 2015). A ceramic pipe bowl was recovered 

from the north housing wing, typed as plainware/missionware. It is blackened at the bottom 

of the bowl but if any ashes were preserved they are no longer present within the pipe. It 

measures 5.7 cm long and tapers from 3.6 to 1.5 cm in diameter. Its stem is broken off and 

was not recovered during excavation.  

 

 

Figure 5.17: Shaped ceramic sherds: a, b, c. Gaming pieces; d, e, f. Stoppers. 

 

Stone smoking pipes have been documented occasionally at Late Prehistoric sites 

in various parts of California, some with nicotine residue still preserved inside the bowl 

(e.g., Eerkens et al., 2012). This one (Figure 5.18b) appears similar in basic form to 18th 

century pipes rather than those dating to California’s Late Prehistoric, with a (missing) 
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stem and upturned bowl. The last two artifacts I included in this category are tentatively 

identified as partial figurines. Both pieces have been molded into deliberate shapes and 

heat-treated. The first (Figure 5.18c) is made from red paste similar to that used in 

missionware vessels, although without the regular inclusions of the missionware. It does 

not appear to have been fired and is broken along one end, measuring 4.4 cm long by 3.6 

cm wide by 3.4 cm thick. It has been molded into a rough, stubby cylinder and a single row 

of pinched relief towards the broken end. The second potential figurine fragment (Figure 

5.18d) is made from a similar clay, and also appears to have been baked rather than fired. 

It is rolled and pinched into a tapering cylinder and measures 1.9 cm long by 0.2 cm wide. 

The pieces are not likely from a ceramic vessel, as missionware lacks such adornments as 

well as legs. They are potentially pieces of figurines, not an outrageous proposition as 

baked and fired clay anthropomorphic and zoomorphic figurines are not unknown in 

California prehistory (e.g., Heizer & Beardsley, 1943; Sutton, 1979; White, 2015). The 

larger of the two was recovered in association with the north housing wing, and the smaller 

from a jayunte room.  

 

5.3.3	Functions	

I focused in particular on identifying use-wear marks in hopes of identifying 

ceramic function beyond those assumptions accompanying the identification of vessel 

form. I looked for soot marks, shaving or chipping, scratching, bore or drill holes, and the 

addition of materials to vessel surfaces. I found such marks on 238 sherds, or six percent 
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of the total documented assemblage. Most of these exhibited soot marks, scorching, or in 

a few cases, vitrification. Those with scorched paste along the break lines and those that 

have been vitrified were likely subjected to fire after breaking. 

 

 

Figure 5.18: Non-vessel ceramics: a. Shaped balls; b. Pipe bowl; c. Possible partial 
figurine; d. Possible partial figurine. 

	
Those exhibiting soot marks without scorched paste or vitrification may have been 

used in a fire, possibly with cooking. From the remaining sherds, I discounted all that only 

had soot marks on the vessel interior, and those on which I could not identify which surface 

had soot marks. Of the remaining 263 sherds, 62 percent were associated with utilitarian 
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activities, including missionware and lead-glazed. Thirty-eight percent were serving wares. 

I compared the three most prevalent broad types of serving wares from the overall ceramic 

assemblage: creamware/pearlwares, majolicas, and porcelains. Eighty-four percent of the 

serving wares exhibiting soot marks were majolica. Breaking down by context, eighty-

seven percent (n=155) of the sherds with soot marks were recovered in association with 

the soldiers’ barracks, 12 percent (n=22) from the north wing, and one percent from the 

jayunte (n=1).  

 Breaking and shaving was the next most prevalent form of sherd modification, as 

17 sherds and roof tiles had been modified (Figure 5.17). All were shaped into rough 

circles, serving as vessel stoppers and likely gaming pieces. The gaming pieces were all 

recovered in association with the soldiers’ barracks, while the stoppers were recovered 

from all three contexts. Additionally, three sherds had tar stuck to them, potentially the 

bitumen California Natives used for a range of applications, from boat manufacture to 

chewing gum. All three sherds were recovered from the barracks area. Besides those three 

patterns, I found little evidence of use-wear at the macroscopic level.  

 

5.3.4	Discussion	

Looking at ceramic types, as a collective assemblage roughly three quarters 

consisted of imported wares and less than one quarter were locally produced. The three 

housing contexts I examined all had access to a variety of imported wares, as well as locally 

produced missionware. Voss (2012) has suggested imported ceramics do not correspond 
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to higher or lower status at colonial sites in Alta California, particular decorative aspects. 

Costello (1990) notes missionaries did not always redistribute imported ceramics among 

neophyte populations, but San Antonio missionaries did. The ceramics I examined suggest 

both assertions are accurate. The broad ratio of imported to local ceramics does not hold 

across all three respective housing contexts, however. It appears mission soldiers used far 

more imported ceramics than locally produced missionware, while the neophyte contexts 

varied, married neophytes consuming a balanced proportion of the two groups and 

unmarried male neophytes consuming more imported wares. I propose the material 

inconsistency between the barracks and north wing apartments has two possible 

explanations. First, mission soldiers may have rejected local wares, preferring to use 

imported ceramics. At presidio sites military colonists largely rejected ‘Indian’ material 

culture such as chipped stone tools (e.g., Voss, 2008b). They may have viewed mission 

pottery, produced largely by neophytes, in a similar way. However, because there is 

considerable evidence soldiers at San Antonio engaged in flint-knapping, I find this 

explanation unconvincing. 

Second, mission soldiers may not have had much access to local wares. If the 

military rather than the missions supplied the barracks and their inhabitants with goods, 

this pattern emphasizes division rather than cohesion between ecclesiastical and military 

colonists at San Antonio. Ceramics from the jayunte, however, suggest the neophyte 

population was far from homogenous in their ceramic consumption habits. The barracks 

and jayunte assemblages were nearly identical in terms of imported to local sherd 

proportions. I suspect this relates to cooking, or rather, a relative lack of it in both housing 
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contexts. Engelhardt (1929a) mentions there was a kitchen attached to the 1802 barracks 

building, and CalPoly students uncovered an ‘adobe feature’ in SB-C for which I have no 

description but could be a stove or oven feature. However, the ceramics point against much 

cooking in the barracks buildings. Missionware from domestic contexts are strongly 

associated with cooking activities at San Antonio (Hoover and Costello, 1985), and these 

make up less than 20 percent of the total ceramic assemblage. The lead-glazed earthenware 

imported from Mexico could have been used for cooking, but recent work at Mission Santa 

Clara suggests otherwise. The much larger ceramic assemblage from that site included 

multiple reconstructed lead-glazed pots, and archaeologists found very little use-wear 

marks indicating they were ever exposed to a fire (Sarah Peelo, personal communication, 

April 2017). San Antonio’s barracks and jayunte were also lacking in any sort of metal 

artifacts that could suggest cooking. 

 All identified imported wares came from Mexico, England, and China. I found two 

distinctive patterns contrasting import wares in the barracks and in the north wing. In the 

former, Mexican imports made up nearly half the total ceramic sherds and British and 

Chinese imports made up just over half of those in the north housing wing. I offer two 

possible explanations for this pattern, not necessarily mutually exclusive. First, it may be 

explainable by the relative occupation terms of these buildings and changes in Alta 

California’s long-distance trade. Looking at some of the stratigraphy in the barracks, 

Williams (1982) found earlier levels (those he associated with the 1776 barracks) contained 

a higher proportion of Mexican import wares than British and Chinese, while the later 

levers (those he associated with the 1802 barracks) contained the reverse. He explained 
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this pattern
45

 as resulting from changes in Alta California trade policies, when the Mexican 

government opened its ports to international trade ships. It is possible since the barracks 

were constructed years before the north wing, they accumulated more Mexican imports 

during the period of time when these were the only legal imports to the Alta California 

frontier.  

The second possibility involves illicit trade. The Spanish Crown’s restrictive policy 

on international trade across its American colonies, coupled with the remoteness of many 

frontier regions and the proximity of some of them (including the Californias) to the 

oceanic bodies of water, facilitated illicit trade with European powers other than the 

Spanish (e.g., Deagan, 2007). Costello (1990), who did her dissertation work in 

archaeology on Alta California mission economics, suggests missionaries were not averse 

to such subterfuge if they felt it warranted. It is possible San Antonio’s missionaries 

engaged in illicit trade, resulting in the availability of more British and Chinese wares to 

the neophyte population, while the frontier military, closely connected to the Spanish 

government in Alta California
46

, was less inclined to do so.  

 Because sherd size was predominantly quite small, I was not able to identify 

ceramic vessel or object form as much as I would have liked. Among the barracks and 

north wing apartments alike, identifiable sherds were largely serving vessels. In both 

																																																								
45	I found this pattern is only detectable in 10-cm arbitrary levels used in 1x1 test pits, not in the natural 
stratigraphy students followed in the remainder of the barracks excavation, and it is not detectable in the 
north housing wing at all.	
46	Military leaders were generally appointed to the governorship of the Alta California frontier, beginning 
with Pedro Fages.	
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contexts I identified a lesser number of sherds as utilitarian or ‘miscellaneous’. The jayunte 

did not conform to this pattern, with more utilitarian objects than serving or miscellaneous. 

Among unmarried mission soldiers, it was common practice to exchange one’s rations for 

domestic services such as food preparation with the family of a married colleague at the 

mission (Mora-Torres, 2005). I was unsurprised to see the majority of identifiable ceramic 

sherds in the barracks related to storage rather than cooking (jars and stoppers).  

As for the north wing apartments, I have two possible explanations. First, neophytes 

in these apartments were less inclined towards cooking in their homes than their peers in 

the east wing apartments or neophyte adobe housing at other missions. Analyzing faunal 

and botanical remains from this context could help address this possibility. The second 

possibility, and the one to which I am more inclined, is that inhabitants were cooking at 

home but using different materials to do so, such as metal cooking pots and comales, or 

cooking baskets. I did not find a single metal cooking-related item in the metal assemblages 

I examined for any of the contexts, and there is no mention of the neophytes’ preferred 

home-cooking method in the respuestas I consulted. Again, more research would be 

required to satisfactorily address this possibility.  

 I found the miscellaneous artifacts to be largely ambivalent, with the exception of 

a pipe bowl that indicates residents of the north housing wing smoked for social or ritual 

reasons. This may indicate inhabitants of these apartments held elevated status among the 

neophyte community as shamans, a status they retained from precolonial times based on 

their religious role in the community (Sarah Peelo, personal communication, May 2017). 

Possible gaming pieces that do not conform to any mission game I have found reference 
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to, and two small fragments of clay in unusual shapes that could be figurines are not strong 

arguments. As such, I have little to say about these items.  

 

5.4 METAL 

Indigenous Californians did not use metal functionally or decoratively before the 

Spanish arrived, whereas it was an important resource in already colonized Mexico. In the 

early years of the mission period, metal items were relatively scarce, but as time passed 

and the regional network of missions, presidios, and pueblos developed, they became more 

common. In addition to items provided by the annual or semi-annual San Blas supply ships, 

the missions set up a program of traveling master craftsmen who provided instruction in 

many skills and trades, including blacksmithing. As early as 1774, Fr. Serra reported he 

was personally bringing multiple blacksmiths into Alta California to work at the missions 

(Serra, 1955a). San Antonio’s many workshops would have included a forge, although 

none have been identified in the archaeological work that has taken place within them. 

Still, keeping skilled craftsmen could be a challenge (additional Serra letters lament the 

abandonment by or deaths of craftsmen). As with other imported goods, metal presumably 

would have become more accessible after the missions entered into international trade.  

Previous excavation reports from San Antonio and other missions (e.g., Hoover & 

Costello, 1985; Allen, 1998; Deetz, 1978) suggest neophytes had access to metal objects, 

including tools such as scissors and needles, knives, axes, and hoes, and personal items 

such as buttons, religious medals, and copper bells. Neophyte houses at some missions 
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have also produced cooking-related items such as pots and comales (e.g., Farris, 1991). 

Metal assemblages at all adobe housing at the missions includes a sizeable component 

related to architecture, including nails, door hinges, and wall or ceiling hooks. Finally, due 

largely to corrosion and breakage, I was unable to identify 28 percent (n=374) of the total 

metal artifact assemblage. 

The metal assemblage consists of 1306 artifacts (Table 5.8), over half of which 

(n=698) were recovered in association with the barracks. Forty-five percent (n=594) came 

from the north housing wing, and less than one percent (n=13) from the jayunte. Comparing 

the proportions of metal artifacts within each context, however, revealed a higher relative 

quantity of metal artifacts in the north wing apartments than the barracks. Wondering if 

this related to recycling metal building materials from the 1776 barracks to the 1802 

barracks, I removed all building-related metal and checked again. The pattern persisted. 

Rimsherd ratios provided additional confirmation, with nearly a 1:1 metal-to-rimsherd 

ratio in the barracks and a 6:1 ratio in the north housing wing.  

This pattern was unexpected enough to worry my decision to include the top 

stratum/level in my analysis may have skewed the results. However, when I removed all 

artifacts from those layers and recalculated my proportions, I found the same pattern again: 

within the soldiers’ barracks metal now made up four percent of the context’s artifact 

assemblage while in the north housing wing it made up nine percent. By all these measures, 

and contrary to my expectations, neophytes from the north housing wing appear to have 

been using more metal than mission soldiers. 
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Context 
Metal Artifact 

Count 
Total Artifact 

Count Rimsherd Count 
Soldiers’ Barracks 698 9815 581 
North Housing 
Wing 

594 3816 100 

Jayunte 13 423 7 

Table 5.13: Relevant artifact counts for metal assemblages. 

	

Context 

Proportion of 
Metal Within 
Total Artifact 

Count 

Proportion of 
Metal Within 
Total Artifact 
Count (Minus 

Building-
Related Metal) 

Proportion of 
Metal Within 

Total Artifacts 
(Controlling 
for S1/L1) Metal:Rimsherds 

Soldiers’ 
Barracks 

7% 3% 4% 1:1 

North 
Housing 
Wing 

16% 11% 9% 6:1 

Jayunte 3% 3% 3% 2:1 

Table 5.14: Metal artifact proportions and ratios. 

 

The majority of the total assemblage consists of artifacts related to adobe building 

construction or artifacts that are broken and oxidized past the point of identification. Nails 

alone account for 48 percent of the total assemblage (n=621), the majority hand-forged or 

machine-cut, which collectively date from before the mission period through c. 1830s 

(IMACS Guide, 2001). Some are wire nails, dating from c. 1855 to modern times and likely 

representing building and restoration efforts that went into San Antonio in the mid-20th 

century. Unidentified, often heavily oxidized and broken metal artifacts account for an 

additional 37 percent (n=485) of the assemblage. 
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 The remaining 147 artifacts consist of tools, food and drink-related items, personal 

possessions, weapon-related objects, and a small collection of miscellaneous objects that 

did not fall into any of the listed categories (Table 5.9, Figures 5.20-5.25). Twenty-two of 

the metal artifacts clearly post-date the mission period, including can pull-tabs, bottle caps, 

shell casings, and modern jewelry. The remainder, however, likely date to the mission 

period.  

 

5.4.1	Discussion	

The metal assemblage yielded several interesting patterns. First, the north housing 

wing had proportionally more metal artifacts than the soldiers’ barracks, and a far more 

diverse assemblage that included numerous tools and personal items. Knife blades (listed 

as tools but could potentially be weapons as well) comprised the only type of metal artifact 

recovered from all three contexts, outside of those related to the buildings themselves. The 

jayunte yielded one additional tool, likely for bead-making, while no additional tools were 

recovered from the barracks. In contrast, 15 agriculture-related tools were recovered from 

the north wing. The building may have served as a storage area after secularization, or they 

were personally used by individual families residing in the apartments, perhaps in the 

garden out back and to the west of the building. Given their widespread distribution within 

individual rooms, the latter scenario seems more likely. Additionally, four sets of scissors 

were recovered from the north wing apartments, three cached together in one room, which 
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likely relate to spinning, sewing, or weaving activities. I also found metal pins in the north 

wing, also associated with these kinds of activities. 

Surprisingly few food-related items were recovered, primarily eating utensils and 

metal cans postdating San Antonio’s occupation. In particular, I found no cooking-related 

metal items, including metal comales. Together with the lack of ceramic versions of this 

cooking tool, it appears cooking inside the home did not include tortillas despite their 

seeming ubiquity at the missions from food descriptions in the documentary record (e..g, 

Bancroft, 1885a; Mora-Torres, 2005). Refuse disposal practices could provide an 

explanation as well. Excavations in and around San Antonio’s east adobe housing wing 

(Hoover and Costello, 1985) indicated residents there would dispose of their refuse out 

back, behind the apartments. Archaeologists working at Mission Santa Clara found 

neophytes typically disposed of their broken cooking pots in refuse pits. Excavations in the 

north housing wing did not reveal the presence of middens, although little excavation 

occurred behind the building. This area was used as the mission’s orchard. 

The barracks and north wing apartments yielded a variety of personal items, 

including copper bells and copper and brass ornaments that may have held religious 

significance. Many of the personal items are related to clothing and personal appearance, 

such as belt buckles, buttons made from a variety of metals, rivets and eyelets likely from 

clothing, a hair comb, pins or needles, a copper wire hook, and one piece of jewelry, a 

small brass ring. The north wing collection also contains a single reale dating to 1817.  

The metal assemblage also yielded artifacts related to firearms. I counted 14 

leadballs from the barracks area. More surprising were the five firearms-related artifacts 
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recovered from the north wing, including part of the firing mechanisms for flintlock and a 

percussion cap weapons as well as two leadballs. Their appearance suggests inhabitants of 

the north wing had access to firearms, suggesting to me they were either highly trusted 

members of the neophyte community or prone to dangerous subterfuge.  

The “miscellaneous” category included several interesting finds, including a 

collection of 14 candlewick holders in the barracks, which suggests these buildings were 

used as storage in addition to living spaces. The barracks also yielded a key. More 

significant in my eyes, however, are two locks and a key recovered from the north wing. 

In the highly controlled atmosphere of a mission, where a large proportion of the general 

population was locked into sex-segregated dormitories, neophyte control over access their 

own living spaces is significant, and suggests again this particular subset of the population 

occupied a place of high status within San Antonio’s social nexus. 

The second surprising result was the general lack of metal artifacts from the 

jayunte, including even a dearth of structural and oxidized, unidentifiable pieces: only 13 

metal items were recovered. I suspect this building may have been salvaged for materials 

after its abandonment by the remaining inhabitants of San Antonio, including its wooden 

beams, doors, and any window frames. The communal kitchen, also situated in the jayunte, 

similarly lacked structural metal artifacts. Those artifacts that were recovered from the 

jayunte are interesting, however, because they hinted at possible occupations of the 

inhabitants. A slender iron cylinder with ends tapering into a sharp point was likely used 

for bead production. Finally, two iron spurs suggest some of San Antonio’s vaqueros 

inhabited the jayunte on occasion. 



	 209	

  Soldiers' Barracks North Housing Wing Jayunte 
Tools       
  Knife (1) Axe heads (3) Knife (1) 
  -- Knives (4) Bead-maker (1) 
  -- Hoe blade (4) -- 
  -- Hammer (1) -- 
  -- Plow blade (6) -- 
  -- Pick-axe head (1) -- 
  -- Scissors (4) -- 
Food/drink      
  Fork (1) Eating utensil handle (3) -- 
Personal       
  Copper bell (3) Copper bell (2) Spur (2) 
  Belt buckle (1) Belt buckle (4) -- 
  Rivet (3) Comb (1) -- 
  Eyelet (3) Eyelet (1) -- 
  Wire hook (1) Ornament (3) -- 
  Ornament (1) Pin (4) -- 
  Pin (1)  -- 
  -- Reale coin (1) -- 
  -- Ring (1) -- 
  -- Rivet (1) -- 
Weapons       
  Leadball (14) --  -- 
  -- Flintlock (2) -- 
  -- Leadball (2) -- 
  -- Percussion cap (1) -- 
Miscellaneous       

  
Candlewick holder 
(11) Pipe (1) -- 

  Key (1) Bolt (1) -- 
  Nuts (2) Horse shoe (1) -- 
  Pipe connector (1) Key (1) -- 
  -- Lock (2) -- 

Table 5.15: Non-structural identified metal artifacts. 
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Figure 5.19: Metal tools: a. Hoe blade; b. Hammer head; c. Bead maker; d. File; e. 
Pickaxe; f. Knife; g. Plow blade; h. Axe head; i. Scissors; j. Scissors. 
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Figure 5.20: Metal food-related items: a. Utensil handle; b. Fork. 

 

 

Figure 5.21: Personal metal items: a. Comb; b. 1817 reale; c. Copper bells; d. Buckle; e. 
Buckle; f. Fastener; g. Pin; h. Gold pin; i. Ring; j. Spur; k. Leaf ornament; l. 
Unidentified ornament. 
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Figure 5.22: Weapons-related metal items: a. Leadballs; b. Flattened leadballs; c. 
Flintlock. 

 

 

Figure 5.23: Structural metal items: a. Square-cut nails; b. Hand-cut nail; c. Door hinge; 
d. Spike. 
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Figure 5.24: Miscellaneous metal items: a. Lock; b. Key; c. Bolt; d. Horseshoe. 

 

5.5 GLASS 

With the exception of naturally-occurring materials such as obsidian, there was no 

glass technology in Alta California prior to missionization. In the Spanish colonial world, 

the Bourbon reforms of the 18th century diversified available glasswares, as production 

sites appeared in at least one part of Mexico (Puebla) and French and British glass was 

imported into the Spanish colonies along with that of Spanish origins (Deagan, 1987). 

Colonizers often traded them with Indigenous peoples or gave them as gifts.  

Both bottle glass and glass beads are typically recovered from mission sites in 

California. The colorful beads continued to hold value among Native peoples, and the 

general hardiness of bottles made them excellent items to be reused and recycled. At 
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mission sites, including San Antonio, neophytes occasionally used bottle glass as a 

substitute for obsidian or other high-quality lithic material for flaked tools, attested to by 

the discovery of glass projectile points and other tools at mission sites (e.g., Hoover & 

Costello, 1985; Allen, 1998; Lightfoot, 2005).  

The glass artifact collection from the soldiers’ barracks, north housing wing, and 

jayunte includes bottle glass, table glass, window glass, glass beads, and glass fragments 

whose original form I was unable to identify (Table 5.10). The north housing wing 

contained the most glass, by gross artifact count, proportionally to its full artifact 

assemblage, and ratio to rimsherds (Table 5.11). Neophyte occupants of the north wing 

appear to have far made more use of glass bottles and table glass than did mission soldiers,. 

Again worried my decision to include artifacts from the top stratum/level was skewing the 

results, I removed them and recalculated. Unlike the metal artifacts, this did have an effect: 

the proportion of glass artifacts within the north housing wing dropped 45 percentage 

points and leveled with that of the barracks. 

 

Context 

Bottle 
Glass 
Count 

Table 
Glass 
Count 

Window 
Glass 
Count 

Unidentified 
Glass Count 

Total 
Glass 
Count 

Total 
Artifact 
Count 

Rimsherd 
Count 

Soldiers’ 
Barracks 

1081 2 41 163 1388 9815 581 

North 
Housing 
Wing 

1400 7 8 139 1768 3816 100 

Jayunte 10 0 0 2 28 423 7 

Table 5.16: Relevant artifact counts for glass assemblages. 
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Context 

Proportion of 
Glass 

Artifacts 
Within Total 

Artifact 
Count 

Proportion of 
Bottle Glass 
Within Total 

Artifact 
Count 

Proportion of 
Glass Artifacts 
Within Total 

Artifact Count 
(Controlling for 

S1/L1) 
Glass 

Artifacts:Rimsherds 
Soldiers’ 
Barracks 

13% 11% 9% 2:1 

North 
Housing 
Wing 

54% 37% 9% 16:1 

Jayunte 3% 2% 3% 2:1 

Table 5.17: Glass artifact proportions and ratios. 

	

5.5.1 Bottle Glass 

Although the Spanish glass industry lasted throughout the colonial period, by the 

18th century the Crown was importing large quantities of glasswares from other European 

nations and exporting them to the Americas (Deagan 1987). Many, if not the majority of 

the glass bottle fragments recovered from San Antonio were likely French or British in 

manufacture. The most common bottle form I found in the glass assemblage is the French 

Bordeaux style, similar in form to wine bottles we purchase today, with a longer neck and 

more pronounced conical upkick. These were manufactured in shades of olive green to 

brown. Archaeologists have recovered bottles in this style from Spanish colonial sites as 

early as the mid-18th century (e.g., Deagan, 1987; Gregory et al., 2004).  

The glass bottle assemblage is highly fragmented and largely undiagnostic, with 

few bases and finishes recovered. Most the bottle assemblage consists of fragmented olive 

green bottles, which likely held wine originally. The presence of wine bottles should not 
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necessarily be interpreted as evidence inhabitants of the barracks and housing wings had 

regular access to spirits, since bottles are often reused long after their original contents have 

been consumed. Neither, however, should it be completely discounted the soldiers and 

neophytes could access wine. Missionaries disapproved of drunkenness (in a 1776 letter to 

Fr Francisco Pangua, Fr. Serra mentioned five servants who worked at San Antonio were 

fired due to this very reason), and Fr. Cabot (Geiger 1953:223) noted in his 1812 respuesta 

if allowed, neophytes would consume alcohol “in hearty draughts.” From these few notes 

I surmise access to alcohol was controlled, but not always successfully.  

The largest quantity of bottle fragments was recovered from the north housing wing 

and the smallest from the jayunte (Tables 5.10, 5.11). Olive glass collectively accounted 

for over half the assemblage (n=1435), and clear glass over one quarter (n=677). The 

majority of the bottle glass fragments displayed bubbles in the glass matrix. Bottle bases 

consisted of either pronounced kick-ups, shallow push-ups, or flat surfaces (Figure 5.25a-

c). Many of the finishes (Figure 5.26a-d) were broken, so I could not confidently identify 

their form. The few I could identify consisted of a variety: oil, champagne, shirred ring, 

double-ring, and packer. One particularly ornate finish likely came from a flask. I found 

several makers’ marks and partial raised lettering on several bottles, respectively, but could 

not identify them. 

Mission archaeologists have recovered tools flaked from bottle glass before (e.g., 

Hoover & Costello, 1985; Allen, 1998). During analysis, I expected to find such tools but 

was also wary of Conte and Romero’s (2008) work in experimental archaeology and 

microwear analysis of glass artifacts, which suggests natural, post-depositional processes 
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are responsible for the “retouching marks” archaeologists often document. Ultimately, I 

found seven potential fragments of reworked fragments, but only one fragment I 

confidently identified as having been recycled into an expedient tool (Figure 5.27). It was 

recovered from the soldiers’ barracks, and while it is a sample of just one it raises the 

possibility mission soldiers engaged not only in chipping stone tools but glass ones as well. 

 

5.5.2 Other Glass Vessels 

The glass assemblage included a very small number of fragments belonging to 

vessels besides bottles. In the soldiers’ barracks fragments from two tumbler-style glasses 

were recovered. One consists of the base and approximately 70 percent of the body, a heavy 

glass made of clear glass with deep vertical ridges running around the entire body. The 

other is the base of a clear glass with no visible markings. In the north housing wing, four 

vessels were recovered. The first is a small, clear, cut-glass bowl with a rim diameter of 14 

cm. The second is a tumbler-style glass made of clear glass with embossed panels along its 

body. The third is a clear, undecorated tumbler-style glass. The fourth is a saucer made 

from cobalt glass, measuring 14 cm in diameter.  

 

5.5.3 Window glass 

I also found a small number of fragments of window glass in both contexts. 

Window glass became relatively common in non-elite British homes in the 17th century, 
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but its availability at the northernmost frontier region of the Spanish colonies is unclear. 

Serra describes windows in mission buildings as barred, but does not mention glass. The 

window glass fragments are quite thin, leading me to believe they are likely modern, 

although how they found their way to San Antonio is unknown (Hoover and Costello noted 

they recovered fragments of window glass in the east wing). 

 

5.5.4 Discussion 

The barracks and north wing assemblages were similar to one another in content, 

dominated by bottle fragments with small quantities of table glass and window glass, but 

differed significantly in terms of relative proportions of glass artifacts within the total 

artifact assemblage. Like the pattern I found in with metal assemblages, glass made up a 

far higher proportion of artifacts recovered from the north housing wing than it did in the 

barracks. It contrasts with the glass recovered in the east housing wing, where only 58 

bottle fragments were recovered during excavation of four apartments (Hoover and 

Costello 1985). This pattern does appear to largely stem from an unusually high quantity 

of glass fragments recovered from the top stratigraphic layer of the north housing wing. As 

such, it is more likely occupants of this housing context consumed glass at roughly the 

same rate as soldiers did in the barracks. 

 As was the case with other imported/introduced artifact categories, the jayunte 

yielded a disproportionately low sample of glass artifacts. Its assemblage consisted largely  
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Figure 5.25 – Bottle finishes and bases: a. Unidentified finish; b. Champagne-style finish; 
c. Flask finish; d. Stacked ring finish; Flat nonagonal base with unidentified 
maker’s mark; f. Flat base with unidentified maker’s mark; g. Push-up base; 
h. Kick-up base. 
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Figure 5.26 – Left to right: a potential glass tool and a glass tool. 

 

 

Figure 5.27 – Non-bottle glass vessels: a. Paneled cup; b. Cup with deep ridges; c. Cut-
glass bowl; d. Cobalt plate. 
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of	non-diagnostic	bottle	fragments.	I	was	unable	to	identify	the	single	finish	

recovered	from	the	housing	context.	

 

5.6 BUTTONS 

The final category of artifact I examined is defined by form rather than material. 

Students recovered forty-four buttons in total, 11 from the barracks and 32 from the north 

wing. None were recovered from the jayunte. Buttons are one of the few components of 

clothing that preserve reasonably well under proper environmental conditions, although 

they do not necessarily represent all forms of dress (this is a particularly salient point with 

regard to ethnically plural colonial sites such as San Antonio). There are four types of 

clothing associated with California mission sites: the somber brown robes of the 

missionaries, the distinctive uniforms of the soldados de cuera, the rough and shapeless 

white garments of the neophytes, and the vests, chaps, and bolero-style hats of the vaqueros 

(Figure 5.27). Buttons would have been used to fasten shirts, vests, jackets, pants, and 

skirts. Writing from San Antonio in 1813, Fr. Cabot (Geiger, 1958:226) suggested 

neophytes took well to European-style clothing, noting “Many today are not satisfied with 

the clothing the mission gives them and are anxious to obtain clothes similar to those worn 

by the whites.”  

 The recovered buttons represent a range of types, made from a range of materials 

(Table 5.12). Using Olsen’s (1963) typology and Marcel’s (1994) chronology, I confirmed 

all datable buttons (n=21) date to the mission period or very soon afterwards, except for 
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one contemporary brass eyehole button with a Waterbury maker’s mark. The assemblage 

included four military buttons (Figure 5.28), including two Phoenix buttons from Haitian 

soldier uniforms that were worn for decoration in California (Sprague, 1998), a U.S. Navy 

button dating from the 1830s into the 1850s (Albert, 1976), and a second likely naval button 

with an anchor and rope motif. All military buttons were recovered from the north wing. 

Except for form, the remainder lacked any diagnostic markings (Figure 5.29). Most of the 

sewthrough buttons are small (with an average diameter of 12.8 mm) and unremarkable in 

form. They were likely used inconspicuously on clothing (much like today’s dress shirts, 

for instance). The metal eyehole buttons are typically larger, with an average diameter of 

18.7 mm, and some have markings that have been obscured due to oxidation. There were 

more likely to be conspicuous buttons, used on outerwear.  

 

5.6.1	Discussion	

The button assemblage suggests Fr. Cabot’s observation was accurate, at least 

among neophytes inhabiting the north wing. The presence of larger, flashier metal buttons, 

including four decorated military eyeholes, suggests the neophytes who inhabited that wing 

obtained and dressed in European-style clothing other than the simple garments provided 

by the missionaries. The high number of sewthrough buttons might further indicate this 

was indeed the case; however, the presence of items related to cloth manufacture and 

sewing (scissors, pins, spindle whorls) suggests perhaps some inhabitants of the north wing 

produced and/or sewed cloth as a specialty. In contrast, the barracks contained less than 
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half the number of buttons, and it is unlikely the soldiers would have produced clothing, 

although they would have likely exclusively worn European-style clothing. I suspect the 

buttons recovered from the barracks all represent consumed, rather than produced, 

clothing. That more metal eyehole buttons were recovered points to the far more formal 

uniform worn by the soldiers’ than the simple garments worn by the majority of neophytes. 

The utter absence of buttons in the jayunte again conforms to the general pattern across all 

analyzed classes of artifacts but lithics, suggesting the dormitory rooms were used for little 

but sleeping. 

 

5.7 CONCLUSIONS 

My analysis of stone, ceramic, metal, and glass artifacts from San Antonio’s 

soldiers’ barracks, north housing wing, and jayunte reveals several interesting patterns 

relevant to discourse on life at Alta California’s Spanish missions. It also sheds much-

needed light on the daily lives and living spaces of those largely peripheral within 

archaeological mission literature: unmarried male neophytes and mission soldiers. In the 

following chapter I discuss in more depth the implications of these material patterns on 

mission households and men and masculinity, but below I briefly synthesize and 

summarize them to conclude this chapter. 

Mission soldiers appear to have held an aversion to certain domestic activities, 

including food processing and preparation, and (judging from the high relative frequency 

of artifacts recovered from the barracks) regularly cleaning their living quarters. There is 
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also a general lack of metal tools in the barracks, but a plethora of chipped stone tools and 

debitage. Unlike their counterparts at presidio sites, soldiers stationed at San Antonio 

appear to have regularly practiced flint-knapping, likely throughout much of the mission 

period. Similar to neophytes in the adobe housing wings, they largely produced expedient  

tools such as cutters. There is also evidence they were procuring raw stone materials 

(perhaps from nearby Mission Creek) and carrying the nodules back to the barracks to 

reduce there, unlike the neophytes. 

 Nuclear neophyte families inhabiting the north housing wing appear to have 

occupied positions of relatively high status within the mission community. They adopted 

selective introduced materials into their daily lives, including ceramics, metal, and glass 

bottles. Interestingly, they appear to have used metal more frequently than mission soldiers 

did, particularly tools and personal items. Simultaneously, they persisted in the use of 

certain Indigenous materials, including chipped stone tools
47

. Although hunting may have 

diminished during the mission period, projectile points and firearms-related artifacts such 

as leadballs and flintlocks recovered from the north wing suggests this particular activity 

continued in practice. Inhabitants from the north wing used a far higher proportion of 

locally-produced missionware ceramics than did mission soldiers, which may relate to the 

former’s more robust participation in San Antonio’s community while the latter remained 

largely peripheral to it. 

In contrast to the north wing, the jayunte generally lacked introduced material  

																																																								
47 Although I did not have time to analyze shell beads, the north housing wing contained a large quantity of 
these items, suggesting inhabitants continued to use them regularly. 
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Figure 5.28: Styles of dress at the Alta California missions. 
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Figure 5.29: Military buttons: a. Small Phoenix Haitian button; b. Large Phoenix Haitian 
button; c. U.S. Navy button; Unidentified naval button. 

 

 

Figure 5.30: Sewthrough and eyehole buttons: a. Shell 2 hole sewthrough; b. Shell 4 hole 
sewthrough; c. Bone 3 hole sewthrough; d. Two 4 and 5 hole sewthroughs; 
e. Glass 4 hole sewthrough; f. Copper 4 hole sewthrough; g. Brass eyehole; 
h. Copper eyehole. 
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Counts by Material 

  Bone Brass 
Copp
er 

Glas
s Iron Shell Wood TOTAL 

Soldiers' 
Barracks 2 7 3 0 1 2 0 15 
North 
Housing 
Wing 0 5 2 6 3 8 9 33 
TOTAL 2 12 5 6 4 10 9 48 

Count by Type  

  

2 eye 
sewthr
ough 

3 hole 
sewthrough 

4 hole 
sewthro
ugh 

5 hole 
sewthroug
h Eyehole 

Unknow
n 

TOTA
L  

Soldiers' 
Barracks 1 1 1 0 7 5 15  
North 
Housing 
Wing 1 0 22 4 5 1 33  
TOTAL 2 1 23 4 12 6 48  

Table 5.18: Button distribution by material and type. 

 
 

culture. Its artifact assemblage was overwhelmingly composed of chipped and ground 

stone materials. In addition to creating expedient tools similar to those in the north wing 

and barracks, jayunte occupants engaged in processing activities with groundstone tools, 

grinding materials with manos. The presence of spurs suggests some may have worked as 

vaqueros, and a metal bead-maker suggests they may have produced shell beads. Overall, 

the jayunte does not appear to have served as “home” for its inhabitants - there is very little 

evidence of personal investment into the dormitory rooms as seen in the north wing 

apartments or barracks.  
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Chapter 6: Interrogating ‘Household’  

at Mission San Antonio de Padua 

 

My work on the Alta California missions provide an important contribution to 

archaeological discourse on household archaeology – that is, archaeology that focuses on 

the spaces and structures inhabited by the smallest social units of a society. What 

determines a household is historically and culturally contingent (e.g., Beaudry, 1989; 

Brandon & Barile, 2004), and within the mission system the primary defining factor was 

the exclusive purview of the OFM. In this chapter I argue missionaries harnessed a 

particular concept of household as one of their most important tools for acculturating 

Indigenous populations, in effect bridging domestic and institutional life. However, in 

reality households appear to have been far less clear-cut. First, while many mission 

residents participated in households created through sacramental marriage, many resided 

for at least part of their lives in sex-segregated communities of unmarried individuals. 

While the former have been investigated extensively by archaeologists at multiple 

missions, the latter have remained largely unexplored. In this chapter, I address whether 

these sex-segregated communities serve as a kind of alternative household, and question 

whether household lines transgress the boundaries set by missionaries. 

Two broad research questions guide this chapter: what exactly comprised a mission 

household, and do the housing contexts I examine here meet those criteria? I begin with 

background information, briefly tracing archaeological employment of the concept of 

‘household’ since the formal inception of household archaeology, and looking more 
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specifically at how Spanish colonial and mission archaeologies have engaged with it. I then 

turn to mission households from an institutional perspective, examining how missionaries 

used a particular concept of household around which they not only reworked domestic life 

but structured the entire mission institution after. Finally, I look at individual housing 

contexts from a material perspective, examining how different portions of San Antonio’s 

community engaged in daily life as a counter-balance to the top-down perspective outlined 

in the previous section.  

 

6.1 BACKGROUND ON SPANISH COLONIALISM/MISSION RESEARCH AND HOUSEHOLDS 

“Household” is a deceptively simple term that has defied decades’ of attempts by 

anthropologists and archaeologists to reach a universal definition (e.g., Bender, 1967; Wilk 

& Rathje, 1982; Yanagisako, 1979). Terms once considered loosely analogous, in 

particular ‘family’ and ‘co-residence,’ are no longer considered as such a priori, although 

in many cases either or both may be closely related. Douglass and Gonlin (2012), for 

instance, note that “while family members are tied by fictive or actual kin relationships, 

household members may be related to one another or may be simply acting cooperatively.” 

Perhaps the most effective analysis of the challenges ‘household’ presents came from 

Silvia Yanagisako (1979:200): “The dilemmas we encounter in cross-cultural comparisons 

of the family and household step not from our want of unambiguous, formal definitions of 

these units, but from the conviction that we can construct a precise, reduced definition for 
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what are inherently complex, multifunctional institutions imbued with a diverse array of 

cultural principles and meanings.” 

Although archaeologists previously studied ancient household sites (e.g., Flannery 

& Sabloff, 2009), the term ‘household archaeology’ formally came to fruition with the 

publication of Wilk and Rathje’s (1982) influential paper of the same name. In it, 

households were considered an analytical unit, described as “the most common social 

component of subsistence, the smallest and most abundant activity group” (ibid.:618). The 

paper also connected the household unit to broader society, offering a means to understand 

that society’s social, economic, political, and ideological spheres through the material 

culture accumulated from daily domestic activities. The appeal has stuck for decades: 

today, archaeologists still widely consider households the most basic unit of human society 

and a means of making visible the relatively invisible elements of a society (Douglass and 

Gonlin, 2012).  

 Archaeologists have used a variety of approaches in defining what a household is, 

exactly. Some (e.g., Wilk & Netting, 1984; Wilk & Rathje, 1982) preferred a functional 

approach, collectively identifying production, distribution, transmission, and reproduction 

as the primary functions performed by a household. Within historical archaeology there 

has generally been an emphasis on incorporating historical, temporal, and cultural context 

when defining and describing a household (e.g., Beaudry, 1989; Brandon and Barile, 

2004). Practice theory has become a fundamental component of many household 

archaeology projects in the last several decades, especially championed by Julia Hendon 

(1996; 2004). Drawing on Bourdieu’s (1977) work, Hendon emphasizes the importance of 
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investigating what it is households do within a particular cultural and historical context, as 

well as the cultural meaning assigned to those actions. She also emphasizes that households 

are inherently political spaces, formed of individuals whose goals and agendas do not 

necessarily coincide with one another.  

Household archaeology has comprised an important part of Spanish colonial 

archaeology for decades, particularly since Kathleen Deagan published her influential work 

on St. Augustine (1983, 1996). Comparing artifact assemblages from Spanish and British 

colonial sites, she noticed a key difference: amongst the former, domestic assemblages 

consistently included particular types of Indigenous artifacts, including kitchen ceramics. 

She suggested it was through interethnic unions between Spanish men and Indigenous 

women creolization occurred, as Native women incorporated traditional foodways and 

material culture into households through the “private” sphere. This model, known generally 

as the “St Augustine pattern” was unfortunately taken as a universal pattern in Spanish 

colonialism, unproblematically assumed to be a driving force in the colonization process 

across the geographic and temporal extents of the Spanish American colonies (Voss, 2008). 

Archaeological research in different parts of Spanish America have demonstrated the both 

the that households responded to the colonial environment in variable ways, and how 

creolization was a complex process that was historically and geographically different and 

could be based on many factors besides household composition. For example, Rodríguez-

Alegría’s (2005) work on tableware of colonial households in the heart of Mexico City 

suggests some colonizers used domestic material culture as political, economic, and social 

tools. Voss (2008b) found that colonizers in the San Francisco presidio explicitly rejected 
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Indigenous material culture, a key part of the formation of a distinctive Californio identity. 

Jamieson (2000) found that colonizers not only wielded material culture as a form of 

communication, but that the message they were attempting to impart changed depending 

on the context surrounding their household’s location. A wealthy criollo woman in Ecuador 

used her urban house as a place for conspicuous wealth consumption, while her rural estate 

was furnished quite simply and modestly, its built space creating a kind of fortress against 

the surrounding wilderness. Heather Trigg (2004) noted how colonist households in New 

Mexico emphasized economic self-sufficiency at the household and regional level. 

 In mission archaeology, while the remains of some houses have been excavated, 

households as a concept have remained relatively unexplored to the best of my knowledge. 

While Elizabeth Graham’s (1998) review of mission archaeology includes projects at 

household sites, it does not include any mission projects that explicitly unpack the concept 

itself. Likewise, Julia Hendon’s (1996) review of household archaeology contains no 

mention of mission sites. 

In California, mission archaeology grew out of an early 20th century effort to 

preserve and restore mission sites after decades of neglect. As such, until recently the focus 

has been on excavating, documenting, and preserving architecture: the churches and 

quadrangles but also the more architecturally-humble houses, storerooms, workshops, and 

outbuildings. Jim Deetz was one of the first to methodically excavate, analyze, and publish 

his findings on mission houses, examining a selection of two-room apartments in the 

married neophyte housing at Mission La Purísima (1963, 1978). Hoover and Costello’s 

(1985) work at Mission San Antonio is likewise an early example, and Rebecca Allen’s 
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(1998) work at Mission Santa Cruz is a later example. Studies like these are tremendously 

valuable because they established a material baseline against which to compare material 

culture of different mission households, a general idea of what neophyte households used 

and did, and what they did not. For instance, these studies established that neophytes 

regularly cooked in their homes, continued to produce and use shell beads, and did not rely 

heavily on hunting.  

These studies are largely limited to one particular demographic of the mission 

population – neophytes who married and had sufficiently elevated social status to be 

granted an adobe home by the missionaries. As such, they offer an important but 

incomplete perspective into daily life at the missions. Recent work by Panich et al. (2014) 

comparing adobe neophyte housing to Indigenous-style housing at Santa Clara suggests 

expanding the scope of archaeological work beyond the former is a worthwhile endeavor. 

They found several important differences in the artifact assemblages between the two 

contexts, and suggested rather than a singular “neophyte” experience, Indigenous 

inhabitants experienced status, ethnicity, and tradition differently. 

Encouraged by these findings, and anticipating even more pronounced material 

differences the soldiers’ barracks, north wing apartments, and jayunte, I chose to discuss 

two types of activities common to domestic contexts: consumption and labor. Both are 

typically highly material in nature and both have the potential to inform on how individual 

mission households organized themselves within the broader mission environment.   
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6.2 INTERROGATING ‘HOUSEHOLD’ AT THE ALTA CALIFORNIA MISSIONS 

The Franciscans who developed Alta California’s mission system were far from 

naïve about the project they were undertaking. It was, after all, the last frontier to be 

colonized by the Spanish, and the OFM had been present in the New World since their 

arrival to Veracruz in 1523. Over that period of nearly 250 years they had proselytized 

along numerous frontier regions, including Florida and other parts of the southeast, New 

Mexico, northeastern Mexico, Texas, and finally the Californias. Ideologically, they were 

well-positioned for such work: St. Francis of Assisi’s emphasis on an itinerate, 

impoverished, and austere lifestyle facilitated a strong framework for empathy and close 

relationships between the Franciscans and Indigenous peoples, particularly hunter-

gatherers (Wade 2008). While not all members of the OFM enacted this philosophy during 

missionization, Fr. Junípero Serra did so emphatically. His efforts in Upper California more 

closely resembled those of 16th century Franciscan missionaries in the New World than 

many of his contemporaries, insisting on austerity and asceticism not only in himself but 

to a degree in the missionaries he oversaw (Sandos, 2004).  

 By the time Fr. Serra worked his way up to San Diego in the late 1760s, Franciscan-

run missions in the Southeast were distant memories, those in the Southwest had been 

effectively limited in the aftermath of the Pueblo Revolt, and those remaining in Mexico 

and Texas were on their last legs. The Alta California mission system was thus their final 

attempt at frontier missionization, born from the collective failures and successes of 

previous efforts. Arguably its most prominent defining characteristic stemmed from a harsh 

lesson learned in Texas: above all else, far greater control must be exercised over nomadic 
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populations for their transformation into gente de razón to be successful. Missionaries 

exerted control  under two forms of authority: that of the Spanish monarch and that of God, 

the fortune and protection of both upon which the success of the missions lay. Enforcement 

of this control took a two-fold approach, relying heavily on corporeal punishment and 

psychological manipulation. 

 Catherine Ettinger (2009:23) argues missionization in Alta California was 

ideologically underpinned by a particular form of utopianism that manifested during the 

16th century: “The missionaries viewed the conversion of the indigenous populace as a 

process that would permit the creation of a new Christian community innocent of the evils 

and vices of the European societies.” Missionaries meant to create isolated, largely self-

sufficient communities of devout Christians in which all members eagerly participated in 

communal labor and prayer. As members put in, they also took out, a point well illustrated 

by the communal mission kitchens that produced three meals a day for the neophyte 

populace. To successfully bring this vision to fruition, missionaries would have to 

reformulate Indigenous worldviews through an intense acculturation program. 

I suggest the concept of ‘household’ was a critical tool in the Franciscans 

acculturation efforts. Missionaries did not employ the term explicitly in this way: in Serra’s 

lengthy correspondence (1955a, 1955b, 1955c, 1955d), he used it to reference furnishings 

for homes. Instead, missionaries referred to ‘family’ and it was indeed a particular vision 

of family upon which they based mission households. Several of the hallmark tactics 

espoused by Alta California missionaries directly targeted Indigenous families, including 

breaking up Native kinship structures and targeting youth (in particular boys) for Christo-
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European education, restructuring Native labor and its gendered organization, and 

attempting to curtail all sexual activity to procreation within sacramental marriage. I 

suggest missionaries harnessed households as a tool to control and acculturate mission 

inhabitants in two distinct ways.  

The first of these took place at the level of the individual household. Missionaries 

required residents reside in one of two types of housing arrangements, depending on one's 

age and marital status. The first was the nuclear family home, created by a marriage that 

was permissible only along a particular set of rules: it must be heterosexual, monogamous, 

reproductively productive, and cis-gender. Preferably, it was sacramental as ewll. Any 

other form of family, including extramarital unions, polygamy, and unions with third 

gender individuals, was forbidden. Nuclear families were also expected to be conform to a 

reorganized labor system, in which women were largely expected to assume 

responsibilities for “domestic work” such as cooking, cleaning, and raising children while 

men took the brunt of institutional labor. Not only was labor reorganized, the value of 

different types of labor was adjusted. For example, reproduction became the most valued 

form of female labor, a crucial familial obligation and service to the broader mission 

community (Reyes, 2011). Other sources of female power within Indigenous societies, 

such as economic responsibilities in producing and managing annual acorn harvests and 

spiritual duties, were largely stripped from women at the missions. Valued male labor also 

shifted, from hunting to agricultural production and skilled crafts – activities that, at the 

missions, largely occurred outside the home. 
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The nuclear family defined the ideal mission household, and from nearly the 

beginning of San Antonio’s history missionaries encouraged residents to conform to this 

model (Bouvier, 2002). In the mission labor hierarchy, with skilled craftsmen at the top 

and general laborers at the bottom, jobs towards the top of this hierarchy became more 

attainable. Adobe housing was reserved for married couples and their children. Married 

couples might be permitted to keep chickens and grow vegetable plots. One was allowed 

greater freedom of movement when married: women, for instance, were allowed to leave 

the monjeríos to set up a household with her husband. Some couples were permitted to 

reside on one of the mission-owned rancherias, away from the mission compound. 

Marriage also permitted people to legitimately engage in sexual activity. 

Those who broke the sanctity of marriage and thus the household – with extra-

marital affairs or by failing to produce children, for instance – faced stiff punishment. A 

woman might be publically humiliated by having her head shaved or be forced to carry 

around a wooden doll as if it was her child, wear irons around her feet, and be flogged. 

Men also were subject to public humiliation, as well as beatings and incarceration. As Cook 

(1976) notes, while such punishments register as undeniably brutal by today’s standards, 

they were largely “par for the course” within the Spanish colonial world. Exactly how 

neophytes felt about them is debatable, however. José Amador (Mora-Torres, 2005), a 

mission soldier, notes neophytes tended to shrug off the beatings they received. In the same 

volume, however, neophyte Lorenzo Asisara highlights the brutality and cruelty of the 

priests towards the Indigenous mission inhabitants, and community memory of such 
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treatment is still sharp among at least one faction of the modern-day Xolon
48 (Dona Haro, 

personal communication, July 2011). Whatever attitudes San Antonio’s neophyte 

community had towards corporeal punishment at the hands of the missionaries, the 

documentary record makes it clear they did not necessarily conform to the complex rules 

surrounding household, family, and sexuality. Missionaries regularly complained about the 

lax morals of neophytes in their community, including Fr. Cabot at San Antonio (Geiger, 

1953), in particular illicit sexual acts. 

Unmarried adult mission inhabitants resided within communal buildings segregated 

by sex, the second acceptable form of living arrangement for mission inhabitants. These 

were not ‘households’ by missionary standards, but liminal spaces to which sexually 

mature individuals must resign themselves until they entered the sacrament of marriage. 

However, some of them may have served as an alternative kind of household, created by a 

sense of camaraderie through shared sets of circumstances, demographic position within 

the mission power nexus, and co-residence. As such, I suggest here these co-residential 

communities should be evaluated on a case-by-case basis to determine whether they might 

represent a type of household that existed in conjunction with the official mission version. 

I do so for the jayunte and barracks in the concluding segment of this chapter. 

There was considerable variation to these communities in terms of both size and 

structure: the most infamous example is the monjerío, the dormitory where unmarried girls 

and women resided under the watchful eyes of the missionaries as well as older Native and 

																																																								
48 The preferred term for those descended from Salinan speakers by Ms. Haro’s faction of modern-day 
Salinan peoples. 
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colonist women assigned to keep constant tabs on them. These spaces were frequently 

described by mission visitors and modern scholars along similar pejorative lines, as 

“crowded and unsanitary, as a contributing factor to the high rate of illness and death 

among mission Indians, and as a site of punishment for Native American women” (Vaughn, 

2011:142). Missionaries justified their use by arguing they protected the chastity of the 

women and girls from sexual assault, particularly from the soldiers. 

The examples I include here, the jayunte and barracks, seem to have served less 

coercive purposes by varying degrees but still placed clear physical and social limitations 

on their inhabitants. I found no direct evidence of physical restraint in the excavated portion 

of the jayunte, such as locks or keys. However, rare descriptions of these dormitories (e.g., 

Mora-Torres, 2005; Smith, 1932) consistently suggest inhabitants were locked in at night. 

San Antonio’s jayunte (Figure 1.2) was situated far from the monjerío, with both adobe 

apartment blocks for nuclear neophyte households and the mission church in between the 

two (Hoover & Hoover, 2008), a lingering testimony to the psychological control tactics 

employed by the missionaries. A rare first-person account from a young neophyte from 

Mission San Luis Rey de Francia named Pablo Tac (1952:101) illustrates how the young 

inhabitants of the jayunte also represent the most intense targets of acculturation efforts: 

“…[the children] stay at the mission, the sons at school to learn the alphabet, and if they 

already know it, to learn the catechism, and if this also, to the choir of singers…The 

daughter joins with the single girls who all spin for blankets for the [neophytes] and for the 

robe of the [missionary].” By separating boys from their families (particularly from tribal 

elders) and by providing Christo-European education to them, missionaries were 
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attempting to simultaneously severe the intergenerational transmission of Native beliefs 

and values and reform Native societies to resemble the patriarchal structure of European 

and colonial ones.  

Soldiers who inhabited the barracks were also subject to restrictions. The placement 

of the barracks building (Figure 1.2), opposite the neophyte housing and close under the 

watchful eyes of the missionaries but still physically connected to the main quadrangle 

wing inhabited by the missionaries, serves as a metaphor for the close but uneasy and not 

altogether trusting relationship between the two groups of colonizers. Nearly 250 years of 

evangelization across the New World taught the OFM exactly how crucial a military 

presence was to their work. This did not detract from an often mutual antipathy, however. 

In general, except in special circumstances or when accompanied by a chaperone, soldiers 

were forbidden to visit neophyte housing and particularly the monjerío. Missionaries also 

clearly attempted to impart a modicum of morality on individuals they saw as deficient to 

the point of bankruptcy, by encouraging soldiers to marry or bring their families along 

when serving at a mission and discouraging drinking, gambling, and any form of non-

marital sexual activity. 

By requiring virtually all mission inhabitants reside within either a proper 

matrimonial household or a communal dormitory to wait until marriage, missionaries took 

their own particular concept of household and wielded it as a powerful institutional tool in 

an attempt to reshape Indigenous societies and morally reform non-ecclesiastical colonists. 

At least from a top-down perspective, there was no ‘household’ besides that as defined by 

the institution. Bárbara Reyes (2011:9) has argued private space did not exist at the 
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missions, suggesting public space had less to do with indoor or outdoor designation of 

space or labor patterns, and everything to do with the role of missionization: “…wherever 

this process was taking place there was no private space.” While in Spanish colonial society 

households the individual household was defined in large part by familial privacy, at the 

missions no such amenity existed. 

In addition to carefully redesigning individual households into an acculturation 

tool, I suggest missionaries also used a household metaphor to structure the missions at an 

institutional level. Physically, missions in Alta California were designed as exclusionary 

units, their plans often arranged with a pronounced internal gaze meant to separate an 

orderly within from the wilds of without (Ettinger, 2009). San Antonio is a particularly 

strong example of this, arranged as it was on a grand plaza plan so not only the quadrangle 

but all the major buildings and structures faced inwardly. The missions were also spatially 

isolated, intentionally situated away from both non-ecclesiastical colonial settlements and 

Native rancherias, a pronouncedly different settlement pattern than that in Texas or Baja 

California missions, for instance. Their location and spatial arrangement were meant to 

convey a clear message of social cohesion and a rejection of the outside world, within the 

broader landscape of colonial California. 

 Structurally, the missions were modeled after the Christo-European patriarchal 

family. Neophytes of all ages were legally defined as niño con barbas (lit. “children with 

beards”), which granted missionaries legal guardianship over them in the eyes of the state. 

Missionaries thus became patriarchs to entire communities, the ultimate heads of 

household whose authority stemmed from both the Crown and the Church.  Not only did 



	 242	

this bestow the authority afforded to patriarchs within Spanish colonial law, it provided the 

legal justification for missionaries to administer corporeal punishment to the neophytes in 

their charge (Jackson, 2000:xiii). Mission soldiers had a role as well, often serving as 

godparents during baptism, a role associated with ensuring the religious education of the 

baptized individual. Compadrazgo (godparenthood) refers to not only familial parenthood 

but spiritual parenthood, creating spiritual relationships between godparent and godchild 

(Gutiérrez, 2012). 

 Functionally, the missions resembled households as well in terms of how they 

operated. The utopian communalism underpinning them facilitated both communal 

production and redistribution of resources across the entire community, controlled by the 

missionaries, the de facto heads of household. Biological and social reproduction were high 

priorities within the mission community as determined by the missionaries, both absolutely 

key to institutional survival: the former increasingly necessary as the available pool of 

gentile Natives dwindled over time as disease took its toll across California, and the latter 

as the most effective means of transforming Natives into gente de razón. There also appears 

to have been intergenerational transmission of rights and status: established, loyal neophyte 

families were provided with better resources including housing and employment than 

newly baptized neophytes (Panich et al., 2014). Missions thus meet the basic functional 

criteria for households as determined by many archaeologists (e.g., Wilk and Rathje, 1982; 

Wilk and Netting 1984). 

 There is also evidence missions developed and maintained a sense of communal 

identity. There were linguistic distinctions: Salinan-speaking neophytes at San Antonio 
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spoke a different dialect than Salinan speakers at Mission San Miguel, for instance, and 

were recognized widely for this distinction (Antoniños versus Miguelniños
49

). Different 

missions were known for different things: under the tutelage of Fr. Cabot in the 1800s San 

Antonio, for example, was unique for its music program and choir. There is also 

archaeological evidence of the presence of community at San Antonio. Sarah Peelo’s 

(2014; 2009) work analyzing the operational sequence in the creation of missionware from 

different Alta California missions suggests the development of technologically-distinctive 

potting industries, potentially a reflection of communal identity shared by different mission 

communities. 

 In structuring individual mission communities after a household metaphor, 

missionaries both emphasized separation of the domestic sphere from the outside world 

and strengthened domestic and institutional connections. In his recent work on monastic 

orders Giorgio Agamben  (2013) argues institutional tendencies towards segmentation and 

labor commonly connected with the rise of the industrial revolution has far earlier roots in 

monastic rule. In terms of their emphasis on transformation of the human mind and body, 

the Alta California missions share strong parallels with later historical institutions (De 

Cunzo & Ernstein, 2006:167):  

…institutions in the modern world seek to create self-directed, moral, normal 
individuals. Within their boundaries, one authority controls the highly routinized 
and tightly scheduled activities established to fulfill institutional aims. All ‘work’ 
in similar ways. Upon entering the institution, one is immediately stripped of her 
social self, degraded and mortified. Passing from…a liminal state to…the 
‘reassembled self’ involves formal and informal instruction, enforced with a system 
of privilege and punishment. ‘Messing up’ – a complex process of engaging in 

																																																								
49 Note also the use of the diminutive here. 
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forbidden activity, getting caught, and receiving ‘full’ punishment – serves 
important social functions. Ultimately, inmates adapt by withdrawing, challenging, 
accepting, and/or converting to the institution’s view of the self. 

 

6.3 HOUSEHOLD OR NOT? THE MATERIAL CULTURE FROM THE SOLDIERS’ BARRACKS, 

NORTH HOUSING WING, AND JAYUNTE 

I have argued above Alta California missionaries used a particular concept of 

household as an acculturation tool at two levels: that of the individual and that of the 

institution. Missionaries required all inhabitants of San Antonio live within a proper 

household as defined by the OFM, or live communally away from family until marriage. 

This is, essentially, a top-down perspective of mission households. In this section, I shift 

my vantage point to examine domestic spaces at San Antonio as they were lived in, 

examining and comparing the archaeology of daily life in the barracks, north wing, and 

jayunte.  

 Within the mission community, these spaces held different meanings. From the 

missionary perspective at least, the north wing represented the fruition at the ultimate social 

goal attainable by a neophyte, something to strive for. Inhabitants of the apartments in this 

building were situated closest to God, surrounded by the order the mission had created of 

a wild Native world. The inhabitants of the jayunte, looking out their dormitory room 

across the large courtyard, saw the north building and can hardly have missed its intended 

meaning. They themselves occupied a transitionary space, not meant to be desirable or 

particularly comfortable but rather a placeholder until they entered the covenant of holy 
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matrimony and produced the next generation of neophytes. The soldiers saw none of this, 

removed as they were the rest of the mission’s population in an effort to suppress any 

amorous or corrupting urges they might have.  

 Within these spaces, each representing a different position within San Antonio’s 

social nexus and each inhabited by individuals occupying a unique combination of 

privileges and disadvantages within the mission community, did daily life differ all that 

much? Did the rhythms of routines of the north wing’s formal households match those of 

either liminal, communal space of the jayunte or barracks? To answer these questions, I 

examined material culture associated with two kinds of behavior: domestic consumption 

and domestic labor. Both tend to be particularly visible activities in a material sense and 

both would have been engaged in on a daily basis. Both occurred within the particular 

structure of the Alta California missions, within the context of colonial, ecclesiastical 

acculturation. 

 

6.3.1			Domestic	Consumption	

When examining consumption in a highly restrictive environment such as San 

Antonio, one must question whether differences and similarities in domestic assemblages 

reflect consumer choice, or restricted access to materials. The latter is entirely plausible: 

after all, missionaries strove to control many elements of daily life. Fr. Cabot suggests 

(Geiger, 1953) they did engage in restricting inhabitants’ consumption of some materials, 

such as alcohol. How far this extended is unclear, however Costello (1990) suggests 
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missionaries at San Antonio made it regular practice to redistribute some imported goods, 

such as ceramics, among the neophyte population. Turning to consumer choice, residents 

faced one major issue: limited access to trade goods. For much of the mission period, Alta 

California was an incredibly remote frontier region, a series of settlements connected 

tenuously with civilization by a small supply ship that made the months-long journey one 

to three times a year. Some years, it didn’t come at all. With a few exceptions, this ship 

conveyed the only legal source of imported goods for the entire colony
50

. 

I chose to focus on ceramics to examine and compare domestic consumption across 

my sample of housing contexts because they offered the best means of settling the choice 

versus access issue. Both locally produced and imported ceramics were available at San 

Antonio, the latter in a wide variety of styles, designs, and colors. Missionaries also 

controlled the import of these items to the missions and at least their initial distribution 

among its populace.  

 I looked first at manufacturing origin, to discern whether residents were consuming 

greater or fewer ceramics imported from various parts of the world into California and 

greater or fewer locally ceramics produced at San Antonio. I found two patterns between 

the three housing contexts (Table 6.1). Both the barracks and jayunte assemblages were 

dominated by import wares (both 78 percent) and contained relatively few locally produced 

ceramics (both 18 percent). In contrast, the north wing apartments contained a significantly 

																																																								
50	Archibald (1978) found on occasion supply ships originating from elsewhere in the Spanish-American 
colonies were permitted to trade with Alta California, for example in the early 19th century several ships 
from Lima made the journey annually.  
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higher proportion of missionware sherds (37 percent), resulting in a far more even balance 

between import and local wares. I offer several interpretations for these patterns. Mission 

soldiers may have rejected mission pottery as ‘Indian,’ following a pattern documented at 

presidio sites along the northern frontier with artifacts such as chipped stone tools (e.g., 

Voss, 2008b; Walter, 2004; Williams, 2004). Ample amounts of flaked stone tools and 

debitage recovered from San Antonio’s barracks suggests soldiers did not continue this 

strategy of rejection at the missions, however. As such, I do not find this a convincing 

interpretation. A second explanation is more likely: mission soldiers had limited access to 

locally-produced ceramics. As I discuss below, there is little evidence soldiers at San 

Antonio were integrated into San Antonio’s community. Rather, they appear to have been 

largely restricted to the barracks while not on duty. If the military rather than the missions 

supplied the barracks and their inhabitants with goods, this pattern emphasizes division 

rather than cohesion between ecclesiastical and military colonists at San Antonio. This 

does not explain the similar material patterning in the jayunte, however, which raises a 

third possibility. Because missionware from domestic contexts is strongly associated with 

cooking activities at San Antonio (Hoover and Costello 1985), its diminished presence in 

the barracks and jayunte may indicate inhabitants of these spaces were less inclined 

towards cooking than those of the north wing apartments (I discuss this further in Chapter 

7). 
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Context Import Wares Missionware Other/Unidentified 
Soldiers' Barracks 78% 18% 4% 
North Housing 
Wing 59% 37% 4% 
Jayunte 78% 18% 4% 

Table 6.1: Relative proportions of potsherds based on manufacturing origin by context. 

 

When comparing the distribution of ceramic types between contexts, I found a 

second interesting pattern, concerning type variability. The barracks displayed the greatest 

variation in ceramic types. Of the total 21 types I identified in the collective ceramic 

assemblage (Table 6.2), CalPoly students recovered examples of 20 from the barracks. The 

north wing apartments were also relatively diverse, with examples of 15 types recovered. 

Finally, the jayunte rooms yielded the fewest different types, the assemblage including 

examples from only eight of the 21 types. 

 

Type Subtype Soldiers' 
Barracks 

North 
Housing 
Wing 

Jayunte 

Annular 
Banded 15 11 0 
Marble 10 0 0 
Mocha 1 0 0 

Creamware 
Feather-
Edged 0 6 0 
Transferprint 1 1 1 

Gaudy 
Dutch -- 8 0 0 
Guadalajara 
Polychrome -- 20 1 0 
Ironstone -- 6 0 0 

Table 6.2: Identified ceramic types with sherd counts by context. 
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Type Subtype Soldiers' 
Barracks 

North 
Housing 
Wing 

Jayunte 

Majolica 

Aranama 
Polychrome 33 3 0 
Huejotzingo 
Blue-on-
White 41 2 0 
Huejotzingo 
Variant 7 0 0 
Puebla Blue-
on-White 104 12 2 
San Elizario 147 9 0 
Tumacacori 
Polychrome 23 3 0 

 Ventura 
Polychrome 2 0 0 

Pearlware Edged 19 2 1 

 
Handpainted 
Blue-on-
White 37 6 1 

 Handpainted 
Polychrome 1 2 1 

 Transferprint 150 39 1 
Porcelain Canton 119 8 6 

 
Polychrome 
Chinese 
Export 7 4 0 

TOTAL 
No. 
Identified 
Sherds -- 751 109 13 
Total No. 
Sherds -- 3701 583 23 

 

Table 6.2, continued: Identified ceramic types with sherd counts by context. 
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These patterns are undoubtedly related in part to the disparity in assemblage sizes, 

with the barracks accounting for roughly 85 percent of the total sherd count, the north wing 

accounting for 14 percent, and the jayunte accounting for one percent. I suspect the 

unusually high volume of artifacts from the barracks relates to their refuse disposal habits, 

or rather, a lack of them. In contrast, the north wing, which was likely inhabited nearly as 

long as the barracks buildings together, yielded approximately one-third of the material 

culture.  

The disparity in artifact yields between contexts notwithstanding, there are some 

important differences between the respective ceramic assemblages. I suspect these 

differences represent consumer choice more than restricted access, including whether 

inhabitants had much use for ceramics at all within their living quarters. First, I have found 

no documentary evidence the missionaries were overly concerned with preventing 

neophytes from using particular kinds of ceramics. In fact, the opposite is true: Costello 

(1990) found missionaries at San Antonio made it a regular practice to redistribute 

imported ceramics among the neophyte population (a pattern not replicated at all of the 

missions). I suspect they encouraged neophyte adoption of ceramics as they were highly 

visible items associated with gente de razón, especially since the Indigenous “gentiles” of 

Alta California were generally not inclined to use ceramic vessels prior to the arrival of the 

Spanish. The only items the missionaries seem to have kept restricted were particular types 

of food (for example chocolate, which was rare and very precious), alcohol, and religious 

paraphernalia. Second, controlling ceramics would have been difficult, given they were 
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clearly frequently used in the home, out of sight of the missionaries, and could easily be 

traded, gifted, and reused among the mission populace. Third, there is an argument to make 

regarding the greater quantity of missionware sherds recovered from the north wing. If the 

local potting industry at San Antonio was, as Peelo (2011) suggests, indeed a conduit for a 

mission-wide communal identity, it may well be the inhabitants of the north wing 

apartments chose to consume local wares over imported ones. It is not outrageous to 

suggest the soldiers, with whom Indigenous communities frequently had negative 

encounters (discussed in Chapter 7) and who could quickly rotate from post to post, did 

not share this community identity with San Antonio’s neophytes. It may also have a 

functional argument, as missionware are strongly associated with cooking at the missions 

(Hoover & Costello, 1985; Sarah Peelo, personal communication, April 2017). It may be 

the inhabitants of the north wing frequently engaged in cooking, as Fr. Cabot’s respuesta 

(Geiger, 1953) suggests and perceived local wares as preferable cooking vessels. 

 In contrast, the jayunte ceramic assemblage suggests there was very little 

consumption of pottery at all inside the dormitory rooms. I suspect the dominance of British 

and Chinese wares is attributable to two major factors, the first being the extremely small 

sample size (Table 6.2). It appears there was little demand for common domestic uses of 

pottery – cooking, eating, and storage, for example –within the jayunte. I suggest this 

rejection reflects the continued maintenance of household ties even after children were 

separated from their families. Additionally, the assemblage is likely reflective of the time 

period during which the jayunte was occupied, when the missions were permitted by the 

newly formed Mexican government to enter into international trade. 
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 In summary, ceramic assemblages differed substantially between housing contexts. 

I suggest this reflects consumer choice rather than restricted access to ceramics, with 

residents consuming ceramics that met their particular set of needs. Cooking and eating are 

common household activities, and it appears the while inhabitants of the north wing 

apartments and barracks regularly engaged in at least one of these activities within their 

residence, those in the jayunte did not. 

 

6.3.2			Domestic	Labor		

Silliman (2001) and Voss (2008a) have argued one of the most crucial parameters 

for understanding the processes through which colonization occurred and played out is to 

understand the role of labor. As Silliman notes (2001:379), labor in many forms (for 

example, forced/enslaved labor, wage labor, and market-oriented production) lay at the 

heart of New World colonization:  

The involvement of Native American groups in any of the standard colonial 
institutions in the Americas – missions, ranchos, trade outposts, presidios, forts, 
and secular towns – revolved around labor…labor constituted one of the primary 
and most influential interpersonal and intercultural relations in pluralistic colonial 
communities. 
 

Labor also transcended socioeconomic scales, connecting local communities and producers 

to regional and global markets (Silliman, 2006). Voss (2008a:874) suggests the smallest 

scale of labor, that at the household level, is important to examine at colonial sites because 

it elucidates how household labor articulated within the broader context in which it 

occurred:  
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Understanding the interrelationships between household labor and institutional 
labor regimes will help archaeologists more clearly identify those attributes of 
household assemblages that were most directly affected by microscale factors such 
as household composition. 
 

  Missionaries used Indigenous labor in several ways. First, they worked to shape 

Indigenous populations into productive labor forces useful to colonial and European 

enterprise. It was regular practice for missions to loan out neophyte labor to colonial 

settlements if there was need, and as discussed in previous chapters it was upon the backs 

of Indigenous Californians the missions were built and the entire colony of Alta California 

sustained.  

Second, missionaries identified labor as a means of acculturating neophytes to a 

Christo-European lifestyle and worldview. From the perspective of the missionary, labor 

was something to be owned and profited from, similar to property: “I now claim this land 

as mine and am powerful enough to defend that claim; you therefore exist for the purpose 

of working on it in a disciplined fashion, so as to produce wealth for me” (Sweet, 1995:17). 

Mission labor regimes were particularly impactful in reworking Indigenous people’s ideas 

of time, from a cyclical concept marked by the rising and setting of the sun and the change 

of the seasons to a linear concept that divided the days and nights into hours and minutes, 

and dictated how each should be spent. Institutional labor was as important a part of this 

strict daily schedule as ritual. Missionaries also reworked the gendered division of labor, 

putting men in charge of much of the agricultural and ranching activities as well as training 

them to fill the majority of specialized crafts positions. While women and children still 

worked in the fields when there was need, women were encouraged to serve domestic roles. 
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Reyes (2011) identifies biological reproduction as a key form of institutional labor at the 

California missions, particularly for Indigenous women. Lorenzo Asisara’s (Mora-Torres, 

2005) account of punishments inflicted on an infertile couple at Santa Cruz suggest 

reproduction had a place within Indigenous men’s labor regimes as well.  

The three housing contexts I examined at San Antonio suggest quite different labor 

activities within or in association with them. Metal tools along with ground and chipped 

stone artifacts all relate to such labor practices, some decidedly domestic in nature and 

others straddling the line between domestic and institutional labor regimes. 

 

Soldiers’	Barracks	

There are very few published materials on the lives of soldiers while they were 

stationed at the missions. One source is from a book series produced for children about the 

people of the California missions written by archaeologists who specialize in the state’s 

mission period (Williams & Davis, 2003). It suggests while the main duties of the mission 

soldiers concerned guarding the properties and inhabitants, they frequently worked for the 

missionaries, teaching neophytes the various crafts and skills upon which the mission’s 

survival depended. The only other comprehensive source I have found on the lives of 

mission soldiers contradicts this, however. In his oral memoirs, recorded in the mid-19th 

century, retired mission soldier José María Amador (Mora-Torres, 2005) suggests 

missionaries were forced to rely on neophytes to serve as foremen rather than soldiers. The 

presidios, he suggested, disapproved of mission soldiers taking on additional jobs at the 
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behest of missionaries in fear the soldiers would develop greater loyalty to ecclesiastic 

authorities than military ones.  

 The assemblages recovered from San Antonio’s barracks suggests the later account 

better describes the situation at this particular mission. There is no evidence of institutional 

labor implements such as agricultural or crafts-specific tools. As I discussed in the previous 

section, mission soldiers did not consume as much missionware than neophytes in the north 

and east housing wings did. This may reflect their marginal involvement with San 

Antonio’s broader community when not on duty. Overall, it appears soldiers stationed at 

San Antonio were largely restricted to their guard and escort duties. 

 Perhaps it was this sedentism that facilitated a stoneworking tradition among San 

Antonio’s guard. Unlike many frontier presidios (e.g., Voss, 2008b), where military 

colonizers explicitly rejected largely Indigenous activities and material culture such as 

chipped stone tool manufacture
51

, there is considerable evidence for such actiity within the 

barracks area. Tool forms extend far beyond those expected among members of the frontier 

military: besides gunflints, CalPoly students recovered cutters, scrapers, choppers, and 

multipurpose expedient stone tools, as well as blades, boring points, bifaces, and a small 

number of projectile points. In all, 275 tools were recovered from the barracks, the majority 

of them expedient in design and manufacture (Table 6.3). Flake debitage suggests tool 

manufacture consisted strictly of core reduction rather than biface thinning, similar to 

																																																								
51 Some stonework by necessity may have occurred among Alta California’s soldados, such as gun flint 
manufacture. However, there is no evidence for the production of chipped stone tools at the Presidio of San 
Francisco.  
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chipped lithic assemblages from the north wing and jayunte. Nearly all the chipped stone 

tools from the barracks were created from locally occurring chert, much of it to be found 

in the streambed that runs behind the barracks compound. Examination of the 

accompanying debitage assemblages suggests soldiers were hauling raw stone materials to 

the barracks and engaging in the decortation process there. In form, manufacturing method, 

and material, the chipped stone tools from the barracks appear quite similar to those 

recovered from the north wing and the jayunte.  

 

Tool Class Tool Form Tool Count 

Proportion of 
Chipped Stone Tool 

Assemblage 
Formal Knife/Biface 10  4% 
Formal Boring Point/Drill 6 2% 
Formal Projectile Point 4 1% 
Formal Gunflint 30 11% 
Formal Indeterminate Biface 16 6% 
Expedient Cutter 85 31% 
Expedient Scraper 57 21% 
Expedient Chopper 2 1% 
Expedient Multipurpose 14 5% 
Expedient Indeterminate 51 19% 

Table 6.3: Chipped stone tools recovered from the soldiers’ barracks. 

 

The evidence of stoneworking in the barracks is interesting for several reasons: 

first, it challenges previous archaeological interpretations at San Antonio by suggesting 

colonists may have selectively adopted Indigenous traditions not out of necessity, but by 

choice, since debitage and tools were recovered from both the 1776 and 1802 barracks. It 

also suggests the strict cultural boundaries set by residents of the presidios (e.g., Voss, 
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2008b; Williams, 2004) was not universal among military colonists in Alta California. 

Finally, it further contests the still-popular narrative that within European contact contexts, 

metal is always the superior and highly valued material of choice (e.g., Rodriguez-Alegria, 

2008). 

 My explanation for the soldiers engaging in regular stonework is simple: it was 

done out of boredom and developed into a shared habit that continued through the cycle of 

guards coming to and leaving San Antonio. Boredom is a frequent component in 

contemporary and historical military service, to an extent it is addressed in the Oxford 

Handbook of Military Psychology (Ender, 2012) and at least one book has been published 

on the subject (Maeland & Brunstad, 2009). Soldiers would have been largely expected to 

stay close to San Antonio when they weren’t escorting mission inhabitants or guests, or 

leaving the property on any other official business. A large part of their daily duties would 

have been keeping watch: a sentry was posted 24 hours a day, seven days a week. 

Stoneworking takes time and practice but little in the way of expense, and is enjoyable 

enough to be considered a hobby by many today. Although the stratigraphic issues 

discussed in previous chapters makes it difficult to determine whether stonework was 

consistently practiced throughout the mission period, its ubiquity across the entire 

excavated portions of both the 1776 and 1802 barracks suggests it was. 

 San Antonio soldiers did reject other types of domestic labor, however. Only two 

grinding implements were recovered from the barracks (a mano and a partial metate), both 

of which appear to be recycled as hearthstones. As such, it does not appear soldiers 

processed their own grain. Mission soldiers were likely supplied with rations through the 
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military rather than the missions, so it is unlikely they obtained any of the grain processed 

by the San Antonio’s gristmill or the small army of female neophytes tasked with grinding 

grain for the entire neophyte community. José María Amador’s memoirs (Mora-Torres, 

2005) suggest an explanation: unmarried mission soldiers would often form an alliance 

with their married colleagues, exchanging rations for care, which included domestic duties 

such as grain processing and cooking. The evidence in San Antonio’s barracks suggests 

the inhabitants may have engaged in such an exchange. They may also have been 

disinclined towards cooking, as well: the ceramic assemblage from the barracks contained 

a relatively low proportion of missionware, which is strongly associated with cooking at 

missions when found in domestic contexts (Hoover & Costello, 1985; Sarah Peelo, 

personal communication, April 2017) (Table 6.4). Finally, the sheer quantity of materials 

recovered from the barracks area far outstrips assemblages from the north housing wing 

and jayunte, which indicates mission soldiers did not regularly clean their living quarters 

(Table 6.5). There are other possible explanations for this: occupation of the barracks after 

secularization in 1834, post-abandonment deposition of materials from other areas of the 

mission, for example during restoration of the quadrangle and church in the mid-20th 

century. However, I found no indication this part of San Antonio was occupied after 

secularization – its diagnostic materials overwhelming conformed to the mission period 

nor did CalPoly students discover the remains of subsequent buildings or structures in the 

area. It is harder to completely discount the latter alternative scenario, but given the relative 

preservation of the barracks foundations and lower adobe walls, the plethora of artifacts 

recovered from throughout its sediment matrix, and a lock of documentation suggesting  



	 259	

 

Context Import Wares Missionware Unidentified 
Soldiers’ 
Barracks 

80% 17% 3% 

North Housing 
Wing 

60% 37% 4% 

Jayunte 78% 17% 5% 

Table 6.4: Proportions of identified import wares to missionware by context. 

 
Context Total Analyzed Artifact Count 
Soldiers’ Barracks 9815 
North Housing Wing 3816 
Jayunte 423 

Table 6.5: Artifact counts by context. 

 

such activity occurred in this area, as exists for the north housing wing (with the 

construction of a parking lot). 

 

North	Housing	Wing	

Unlike the barracks, the north wing apartments contained numerous tools 

associated with institutional labor, including agriculture, cloth production and sewing, and 

general labor (Table 6.7). The presence of these tools can be explained in two ways: either 

these tools were used for institutional labor but were stored in the private homes of high-

status neophytes, or they were used for household labor. Missionaries kept their equipment 

inventoried and built storage rooms in which to keep tools and materials locked, suggesting 



	 260	

the latter explanation is correct. I will discuss agriculture- and sewing- related tools in 

particular here. 

 

Related Activity Tool Form Count 
Agriculture Hoe blade 1 
Agriculture Plow blade 6 
Cloth production/Sewing Scissors 4 
Cloth production/Sewing Pin 4 
Cloth production/Sewing Spindle whorl 2 
General Labor Axe head 3 
General Labor Pick-axe head 1 
General Labor Hammer 1 

Table 6.6: Tools recovered from the north housing wing. 

  

The presence of agricultural tools within the north wing apartments suggests at least 

some of San Antonio’s neophytes kept a garden that was separate from those of the 

mission’s. I have found no mention of household gardens in any of the documentary 

sources consulted for this dissertation. However, Ford’s etching of San Antonio abandoned 

in 1883 depicts a garden wall situated around the west end of the north wing (Figure 4.9), 

and CalPoly students exposed the likely foundations of this wall during excavations (Figure 

4.19). It is possible this was part of a garden planted for household use rather than 

institutional. Between these pieces of evidence, it is likely some neophytes adopted 

agriculture as part of a familial subsistence strategy. However, it is unlikely this was the 

sole source of supplementary food for neophyte families. Fr. Cabot’s 1813 respuesta 

(Geiger, 1953) suggests neophytes continued to regularly exploit wild foodstuffs such as 

acorns, and prepare, cook, and consume them within the family home. Pablo Tac’s 
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(1952:100) account of daily life at the missions corroborates this: “[The male head of 

household] goes off to the distant woods which are full of bears and hares, deer and 

thousands of birds. He is here all day, killing as many as he can, following them, hiding 

himself behind trees, climbing them, and then loaded with hares he returns home happy.” 

The presence of stone grinding tools in the apartments supports Cabot’s assertion that 

neophytes processed food in their homes
52

 (Table 6.8). Furthermore, the presence of 

projectile points and leadballs within the north wing apartments may indicate neophytes 

continued to exploit wild game as well. Wild and domesticated food consumed within the 

home would have been in addition to that provided three times a day by the mission kitchen. 

In short, neophytes living in the north apartments appear to have exploited multiple sources 

of subsistence, an approach that echoes Indigenous resourcefulness prior to missionization. 	

 

Groundstone Recovered from the 
North Housing Wind Count 

Proportion Within 
NHW Groundstone 

Assemblage 
Mano 15 47% 
Metate 2 6% 
Pestle 4 13% 
Stone disk 3 9% 
Spindle whorl 2 6% 
“Gaming stone” 2 6% 
Steatite bowl 2 6% 
Possible charmstone preform 1 3% 
Indeterminate 1 3% 

Table 6.7: Groundstone assemblage from the north housing wing. 

	
																																																								
52	Additional research would be necessary to confirm what kinds of foods were processed with these tools.	
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 North wing inhabitants also appear to have adopted European-style production of 

cloth items. Weaving and sewing were some of the few specialized crafts women and girls 

could perform, as those activities were seen to foster industriousness and as important skills 

a woman would bring to her marriage (Bouvier, 2002:83). Men were also encouraged to 

weave, but at San Antonio only two men are listed as weavers in the mission’s records, 

suggesting an apathy towards the profession. By José María Amador’s account (Mora-

Torres, 2005), weavers could produce five blankets or 1.5 serapes a day. The missions also 

produced clothing for their inhabitants and for some inhabitants at non-ecclesiastical 

colonial sites: standard clothing for female neophytes included a shirt, a skirt, and a blanket, 

while men received a shirt, pair of pants, and blanket or serape. They received a new set of 

clothing every six months. Fr. Cabot’s respuesta (Geiger, 1953) suggests at least some 

neophytes were dissatisfied with the clothing they were provided and desired garments like 

those worn by colonizers. 

The recovered tools indicate inhabitants of the north wing may have taken matters 

into their own hands, weaving cloth and sewing their own clothing. Four decorated, 

military-style buttons (Figure 5.30) were recovered from the north wing along with 

numerous plain sew-through buttons, suggests some European-style garments (along with 

a penchant for the large and ornate buttons). Although I did not have time to analyze them, 

numerous shell beads were recovered within the apartments, and offer a clue as to the 

clothing inhabitants wore. In Xolon
53

 oral tradition, these beads were attached to 

																																																								
53 ‘Xolon’ is the name preferred by some descendants of San Antonio’s neophytes, in lieu of ‘Salinan’.   
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ceremonial clothing, to make music as people danced (Donna Haro, personal 

communication, July 2012). Clothing is particularly difficult to address from an 

archaeological perspective, but within American colonial contexts it is meaningful in 

forming and presenting a sense of the self  (Loren, 2010). The materials recovered from 

the north wing suggest an adoption of Western clothing while still creating garments 

imbued with meaning particular to the traditions of Indigenous inhabitants of San Antonio.  

 From the above examples, I suggest the neophytes of the north wing were 

selectively adopting new technology that accompanied institutional labor regimes while 

maintaining certain traditions and practices. They were, in other words, actively creating 

new lifeways for themselves.  

 

Jayunte	

Despite the scant artifact assemblage, the jayunte contained some evidence of 

institutional labor: students recovered two spurs from within the dormitory rooms. 

Although vaqueros are perhaps more strongly associated with California’s rancho period, 

they provided crucial labor during the mission periods as well, as the herds of mission 

livestock multiplied over the years. The horse and roping skills for which they became 

famous were indispensable to the missionaries, and as a profession they were afforded a 

fair amount of respect, ranking within the second tier of the mission labor hierarchy 

(Sandos, 2004:9). Only men were permitted to become vaqueros, but employment 

limitations did not extend to ethnicity: many if not most of the mission vaqueros were 
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Indigenous. While the presence of the spurs does not necessarily suggest the adaptation of 

institutional labor into the jayunte, only that some of its inhabitants occupied these roles, it 

does suggest members of some neophyte families had access to the particular skillset 

vaqueros developed and maintained. 

 The most pronounced indication of labor within the jayunte is linked to household 

production rather than that at the institutional level. Thirty-seven percent of the collective 

ground stone processing tools was recovered from the dormitory, including manos, 

abraders, and polishing stones (Table 6.9). The manos and polishing stones are particularly 

interesting, because they suggest a potential household link outside the jayunte. Within 

many Indigenous societies in California, women controlled the majority of food 

processing, including grinding acorns and wild grains into meal and flour. They were 

assisted by old men and by children of both sexes  (Dick-Bissonnette, 1998). Excavations 

of the north and east housing wings and Fr. Cabot’s respuesta (Geiger, 1953) have already 

established inhabitants ground grain there for household consumption. I would tentatively 

suggest inhabitants of the jayunte – which would have included many children and some 

old widowers – may have been performing familial duties by grinding foodstuffs at night 

inside the dormitory. Similarly, the two recovered polishers are marked by abrasion and 

tribochemical ware, suggesting they were used on pottery (Adams, 2002). Peelo’s (2011) 

assertion mission potting industries were not limited to that at the institutional level but  

extended to the household as well. Inhabitants of the jayunte may have been performing 

familial duties by engaging in such labor. 
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Groundstone Recovered from the 
North Housing Wind 

Count Proportion Within 
Jayunte Groundstone 
Assemblage 

Mano 14 61% 
Pestle 2 9% 
Abrader 2 9% 
Polishing stone 2 9% 
Indeterminate 1 4% 
Hammerstone 2 9% 

Table 6.8: Groundstone assemblage from the jayunte. 

 

A single metal bead-maker was also recovered from the jayunte, indicating the 

adaptation of introduced technology to a long-held crafting tradition. Shell beads held 

considerable cultural value: as I have already mentioned, they were sewed onto ceremonial 

clothing among Salinan speakers; there is also evidence they were used as a kind of 

currency during the mission period (Patterson, 2014). Their somewhat ubiquitous presence 

in mission housing at San Antonio also suggests regular participation within a trade 

network, since the mission is far removed from the sea.  

 

To summarize, like consumption, material patterns relating to labor within the three 

included housing contexts highlights some important differences in the organization of and 

role played by each. Adaptation of San Antonio’s institutional labor regimes are the most 

pronounced in the north wing apartments and barely present materially in the barracks and 

jayunte. Inhabitants of these three housing contexts engaged in pronouncedly different 

types of domestic labor. Soldiers likely outsourced some types of domestic activities such 

as grinding grain, and declined to do others, such as regularly cleaning their living quarters. 



	 266	

They did engage in some domestic behaviors, such as regularly eating inside the barracks. 

Interestingly, they appear to have habitually engaged in stone tool-making using the 

materials, techniques, and tool forms used by local Indigenous peoples, a tradition that 

appears to have continued across much of the mission period. Neophyte inhabitants of the 

north wing apartments appear to have engaged in regular domestic tasks such as cooking, 

cleaning, and eating, and incorporated institutional forms of labor into their domestic labor 

regime. Inhabitants of the jayunte appear to have largely eschewed cooking and eating in 

their dormitory rooms, although they do appear to have kept them quite tidy. They engaged 

in familial labor regimes, suggesting they maintained close connections to their individual 

households even after missionaries separated them and targeted them particularly for 

acculturation. They also appear to have continued pre-mission Indigenous crafts, 

manufacturing shell beads.  

 

6.4 CONCLUSIONS 

In this chapter I addressed mission households: what they were, their meaning, and 

how inhabitants across a broad cross-section of San Antonio’s demographic spectrum 

actually spent their daily lives within domestic settings. Households were institutional 

tools, carefully designed and controlled by missionaries, who also structured the mission 

at large after a loose household analogy. From the criteria set by the missionaries, neither 

the barracks nor jayunte were proper households, but rather liminal holding places in which 

unmarried inhabitants must reside until entering sacramental marriage. 
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 Examination of material culture recovered from the barracks, north wing, and 

jayunte suggests a far more nuanced picture of households, however. The north wing 

conforms to the institutional definition of a mission household, suggesting inhabitants 

found it advantageous enough to adopt not only the household structure championed by 

missionaries but certain aspects of institutional labor regimes as well. Their consistent use 

of missionware suggests these residents adopted to the lifeways of the mission community, 

which included many elements of the Christo-European worldview espoused by 

missionaries but also contained many Native elements as well, such as the continued 

production and use of shell beads on clothing. In other words, I do not interpret these spaces 

as simply indicating an acceptance of the acculturation program but rather spaces in which 

new Indigenous traditions and lifeways were born in the face of colonization and 

missionization. 

 The two remaining housing contexts highlight the diversity of single-sex 

communities within the broader landscape of the Alta California mission, both in terms of 

the meaning these spaces held to their inhabitants and how they were structured. From the 

missionaries’ perspective, these spaces held similar functions: to preserve the chastity of 

female mission inhabitants by physically restricting the movements of potential male 

sexual aggressors. Beyond that, these were very different spaces. The barracks do appear 

to have taken on a form of household outside the missionaries’ definition of one: not only 

did soldiers engage in certain domestic activities such as eating and potentially cooking, 

there is evidence of a stone tool-working tradition passed down through cohorts of soldiers 

posted to San Antonio. I interpret this as an activity that not only helped to alleviate the 
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boredom of mission guard duty but also built comradery among the soldiers, stationed 

within a not-always welcoming community in which they were essentially outsiders.  

 While the barracks represent a kind of alternative household within the mission 

community, I found no evidence this was the case within the jayunte. There is little 

evidence inhabitants invested much effort into creating a home in the dormitory, nor is 

there evidence residents spent a considerable amount of their waking hours there; rather, it 

appears to have been largely simply a place to sleep. The activity I did find evidence for 

consists of some chipped stone tool-making, food processing, and pottery production. The 

former I explain similarly to that in the barracks: a means of passing time while inhabitants 

were locked into the dormitory rooms at night. The latter is more significant, suggesting 

the continuation of stone household ties even after households were broken up by 

missionaries in an effort to acculturate Indigenous children.  

 Mission households were designed as institutional tools used for acculturation. 

While some aspects of this program were successful, such as largely ending polyandrous 

households, many were not. Rather, missionaries helped to create something new, and not 

in the utopian sense they had hoped. Neophytes and soldiers alike adopted and rejected 

aspects of proper household behavior to restructure daily domestic life, working in their 

own priorities and values.  

  



	 269	

Chapter 7 – Colonial Masculinities at Mission San Antonio de Padua 

 

In this chapter I examine masculinity at the Alta California missions using 

archaeological data and the documentary record. Masculinity was far from a monolithic 

phenomenon at the missions; rather, it existed in multiple forms, even among colonists. At 

a basic level, male inhabitants across San Antonio’s demographic spectrum benefitted from 

colonist forms of masculinity, based in Christo-European patriarchy that privileged men 

over women and male power over female. Simultaneously, however, conflicting forms of 

masculinity espoused by missionaries, mission soldiers, and Indigenous men created 

tension within San Antonio’s community, evident in the mission’s spatial configuration 

and material record. 

Years of archaeological excavation and historical research at San Antonio (e.g., 

Hoover & Hoover, 2008; Hoover, 1977; Hoover & Costello, 1985b) gifted me with the 

luxury to select the exact type of contexts on which I had hoped to focus, spaces occupied 

by men. I selected domestic spaces for several reasons. First, I wanted to bring together 

subjects rarely explicitly joined in archaeological discourse: overwhelmingly, both gender 

and household archaeological studies have singled out women as the explicitly gendered 

subject (Spencer-Wood, 1999). An opportunity to examine male gender from a domestic 

perspective was not one to waste. Second, I hoped domestic spaces would provide more 

intimate insight into the daily lives of an identifiable subset of the mission population than 

would examining work sites, such as the tannery, pottery kiln, or workshops (as suggested 

by Lightfoot, 2005). As discussed in the previous chapter, I discovered not all the contexts 
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I have included in this dissertation actually represent households within the context of the 

mission system. However, all appear to contain at least a few elements of domestic activity 

and all were the spaces in which residents spent a good portion of time, if unwillingly.  

This chapter is divided into four sections. I first present a brief overview of the use 

of ‘masculinity’ within archaeology. I then delineate different types of masculinity present 

at the missions, looking at both colonial and Indigenous forms, prefaced with a discussion 

of helpful theoretical concepts. From there I turn to the built space and material culture 

documented in association with the barracks, north wing, and jayunte to discuss similarities 

and differences in how their inhabitants lived and how that relates to the conceptions and 

expressions of masculinity within the pluralistic mission community. Finally, I offer some 

concluding thoughts. 

 

7.1 – THE USE OF ‘MASCULINITY’ IN ARCHAEOLOGY 

I define ‘masculinity’ loosely as the culturally prescribed qualities associated with 

men, and use it throughout this dissertation, but not without trepidation. As Hearn (2004) 

has correctly pointed out, the term is a relatively modern, Western category and may not 

be applicable to other cultures in time and space. Is it appropriate to use within the context 

of this dissertation? I suggest it is, with a caveat. Not only was the Spanish colonial world 

structurally Western with heavy Western cultural influence, but the age of European 

exploration, conquest, and colonization essentially demarcates the beginning of the modern 

world. Masculinity is an entirely appropriate term to use within this context. However, it 
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is more difficult to determine its suitability to describe precolonial California societies, 

largely because the body of scholarship on Indigenous gender prior to colonization is so 

sparse (Hollimon, 2009). Ethnohistoric literature (e.g., Mason, 1912; Harrington, 1942) is 

helpful, but most of the information contained within it has been filtered through a Western, 

male gaze.  

From ethnohistoric sources, it is clear that among Indigenous peoples of California, 

gender could be disarticulated from standard Western markers of biological sex such as 

genitalia, as third and fourth genders appear to have been relatively commonplace among 

some Native societies (e.g., Hollimon, 2000). This supports the idea pushed by feminist 

archaeologists (e.g., Joyce, 2008) that bodies are culturally inscribed and that sexual 

difference is not necessarily a central component to identity (Alberti, 2007). It also appears 

Native Californian societies did generally recognize a male gender, and had complex sets 

of prescribed behaviors, material culture, and space associated with it. As such, I use 

‘masculinity’ in reference to Indigenous male personhood in lieu of a more appropriate 

term, but recognize its potential shortcomings.  

A crucial component of Meg Conkey and Janet Spector’s landmark paper 

“Archaeology and the Study of Gender” (1984) was their critique of archaeology’s long-

standing, unvoiced designation of men as the dominant and gender-neutral figures of 

human history. Gender archaeology arose largely in response to this observation, as 

(largely) feminist scholars set out not only to “find” women in the archaeological record 

but to demonstrate their social, economic, and political contributions to past societies. The 

result was a rich and enduring tradition of gender studies within the discipline, much of it 
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occurring within feminist theoretical frameworks and much of it focused explicitly on 

women (e.g., Donald & Hurcombe, 2000; Gero & Conkey, 1991; Hays-Gilpin & Whitley, 

1998; Klein, 2001; Nelson, 2006; Seifert, 1991). This pattern did not go unnoticed: by the 

late 1990s questions were raised about the possibilities and ethical implications of 

masculinity studies. Bernard Knapp (1998), for instance, noted that to ignore masculinity 

was to retain men in the gender-neutral, universal status Conkey and Spector had critiqued. 

 Subsequent archaeological research into men and masculinity seems to have has 

largely assuaged such anxieties. Rosemary Joyce’s work in Mesoamerica (2000a, 2000b, 

2000c), for instance, details how human bodies were categorized as gendered subjects 

through material culture, while Carolyn Dean (2001) chronicles the creation of male 

personhood throughout different life stages amongst Indigenous Andeans. Laurie Wilkie’s 

(2010) study of a college fraternity examines how an elite young white men renegotiated 

masculine identities in response to the massive social and economic changes in the late 19th 

through mid-20th century United States. Despite these successes of such examples, 

however, archaeological studies of men and masculinity remain relatively few and far 

between (Geller, 2009). 

  

7.2 SORTING THROUGH MASCULINITIES AT THE MISSIONS 

From the start of my research it was clear masculinity was not a monolithic 

phenomenon at the Alta California missions. Rather, the missions provided a locus at which 

radically different conceptions of what a man should be and do met and sustained 
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interaction. Even among colonists there were clearly pronounced differences in 

masculinity, and it is very likely Native societies maintained some heterogeneity in gender 

roles. 

 Being male in Spanish colonial society, including the Alta California missions, 

came with pronounced social advantages to being female or third gender. However, 

colonial masculinities also marginalized Native masculinities. I have found the concepts of 

hegemonic masculinity and the hybrid bloc helpful in understanding this phenomenon. 

Hegemonic masculinity describes how one idealized form of masculinity comes to 

dominant others, which may be complicit, subordinate, or marginalized (Connell, 1995). 

Pulling on Gramsci’s ‘hegemony’ (1975), it posits that dominant masculinity uses a variety 

of tactics including culture, institutions, persuasion, and force, to subsume other forms of 

masculinity into allyship or to marginalize them within a society. Dominant masculinity is 

represented today in pop culture – action movie stars such as Hugh Jackman, Ultimate 

Fighting Championship personalities, and Ron Swanson from ‘Parks and Recreation’ are 

all examples. Theorists (Connell, 1995, Connell and Messerschmidt, 2005) are quick to 

emphasize few people actually fully embody hegemonic masculinity: it is an ideal rather 

than a reality. But the characteristics that feed it are real and identifiable, if ephemeral. 

Arguably, hegemonic masculinity’s most important theoretical contribution is its exposure 

of how Western patriarchy does not stem simply from men dominating women, but men 

dominating other men (Demetriou, 2001:343, emphasis added): “…relationships within 

genders are gendered on, and can be explained by, relationships between genders.”  
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Demetriou’s (2001) ‘hybrid bloc’ concept is helpful in elucidating intra-masculine 

relations. The hybrid bloc pulls on Gramsci’s ‘historic bloc’ (1975) and Bhaba’s (1998) 

‘hybridity’: the dominant masculinity regularly appropriates elements from subordinate 

masculinities and reconfigures itself. Subordinate masculinities maintain allyship with 

dominant masculinity because, even if all of their interests are not met they nonetheless 

benefit from its domination. 

 I use an intersectional perspective to discuss masculinities at the missions, in 

particular adopting what McCall (2005:1784-1785) calls ‘intercategorical complexity’. 

That is, I understand male-male relations at San Antonio as inherently based in a hierarchal 

social structure that privileges certain categorical attributes (male, non-Native, 

heterosexual) and suppresses others (female/third gender, Native, homosexual). In this 

way, I understand being male could simultaneously be occupying a place of privilege and 

oppression, depending on an individual’s position within San Antonio’s hierarchal social 

nexus. 

 

7.2.1	Secular	Colonial	Masculinity	

The commencement of Spanish colonial history in the Americas corresponds 

roughly with the conclusion of the medieval period in Europe. Broadly speaking, the 

idealized model of medieval European masculinity was embedded in ideals of mastery and 

governance (Von Weissenberg, 2015). One became a man through two processes: first, by 

the mastery of his craft or profession, and second, by establishing a household and building 



	 275	

and maintaining the reputation of good household governance among his (male) peers. On 

the Iberian Peninsula, a pronounced form of patriarchy emerged by the 15th and 16th 

centuries that would underpin colonization in the Americas. The work of Iberian 

intellectuals naturalized men as inherently more intelligent, rational, and morally focused 

than women, and all formal types of authority were limited to men, from that of the king 

over his subjects, to that of men over their wives and children, to that of masters over those 

they enslaved (Socolow, 2000). Iberian patriarchy recognized two genders and framed 

them in stark opposition to one another. By this logic, anything not explicitly “male” in 

nature was implicitly “female”. The centuries of Islamic rule over much of the Iberian 

Peninsula left their mark on Spanish patriarchy as well, connecting female virtue to familial 

honor and valuing the sheltering or cloistering of women in an early prototype of Victorian 

gendered public and private spheres (ibid.). Centuries of conflict in the region between 

peninsular kingdoms and with Islamic caliphates contributed to an “environment in which 

military activities dominated life and a culture that eulogized wartime deeds and glorified 

male bravado” (Powers, 2005:40). Militarism facilitated male dominance because it was 

men who went to war and reaped the benefits of success, whereas women (normally) stayed 

at home and did not.  

 Such was the gendered environment from which Spanish conquistadors and 

colonizers came, and many elements remained core parts of the gender system in the 

American colonies. Conquest and colonization layered an additional, notorious component 

of masculinity to this model. Hardin (2002:5-6) distinguishes between early British and 

Spanish colonizers by several factors, including their gender composition and the degree 
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to which sex played a role in their actions. A general paucity of women in their expeditions 

meant the Spanish relied on Indigenous peoples not only for forced labor, but also for sex. 

Sexual domination over Native women thus became an integral component of Spanish 

colonization (e.g., Powers, 2005; Socolow, 2000; Bouvier, 2002), and a defining factor in 

Spanish-American masculinity. Morgensen (2015:32, emphasis original) puts it as such: 

“…for colonial masculinity to achieve dominance, it had to be invented: European modes 

of manhood arrived on Indigenous lands, changed as they participated in colonial violence, 

and became entrenched as methods of settler rule.” The honor system of the Spanish New 

World, a means of providing legitimacy to the plethora of illegitimate, mixed-race children 

that resulted from consensual and nonconsensual sexual relations between Spanish 

colonizers and both Native and enslaved African women, was grounded in sexual violence 

(Twinam, 1999). A woman’s individual and familial honor was defined largely through 

maintaining her chastity and virtue, while paradoxically a man’s was gained not only 

through protecting and avenging the sexual reputation of his female relatives but in a large 

part through engaging himself in aggressive sexual pursuit of women from other families. 

Linked by some historians to modern-day expressions of machismo (e.g., Hardin, 2002), 

honor was a cornerstone of Spanish colonization. Patricia Seed (1988:61) suggests male 

honor was “perhaps the most distinctive of all Spanish cultural traits.”  

Although Alta California was the last settled frontier region, this form of conquest-

driven colonial masculinity was still very much on display in the late 18th and early 19th 

centuries. California’s very name likely stems from the 16th century chivalric novel Las 

sergas de Esplandián, which features an island called California inhabited by a society of 
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dark-skinned, exotic women reminiscent of the mythic Amazon (Bouvier, 2001; Hurtado, 

1992). Led by their queen, they are ultimately conquered not only in battle, but sexually 

and spiritually as well, marrying Esplandián and his soldiers, turning over their wealth to 

their husbands and converting to Christianity.  

The greatest perpetrators of sexual conquest in California were members of the 

military. Complaints of sexual aggression towards Native women by Hispanic soldiers 

featured regularly in missionary correspondence throughout the mission period. A letter by 

Fr. Luis Jayme (1970) to the head of the Franciscan College in Mexico City details the 

prevalence of kidnapping and rape of Kumeyaay women in rancherias around Mission San 

Diego, and the flight of entire local Indigenous communities from the area to avoid such a 

fate. He also suggests soldiers stationed at the other missions at that time
54

 committed 

similar acts.  Fr. Serra similarly complains in a 1777 letter (1955a:159) that soldiers at San 

Juan Capistrano “…have behaved like brutes towards the Indian women.” Barbara Voss 

(2000) has documented how Indigenous settlements changed after the arrival of colonizers 

to Alta California. Comparing archaeological documentation of pre-colonial Native village 

layouts to historical descriptions of Native villages during the mission period, she 

discovered activity areas used by women and children were moved inwards to the center – 

and thus more defensible – part of the village after the arrival of the Spanish. Missionary 

concern was clearly tempered, however. Pedro Fages, a soldier who was one of California’s 

early explorers and later its second governor, was accused of adultery with an 11-year-old 

																																																								
54	In October of 1772, this included San Carlos, San Antonio, San Soledad, and San Luis Obispo. 
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Native servant girl by his wife, who took the unusual step of petitioning for divorce. 

Missionaries only called for his removal from office, however, because of charges of 

mistreatment towards his men and his professional abuses of power (Erickson, 2001).  

 As conquistadors defined themselves relationally to the sexual conquest and 

subordination of Indigenous women, so too did they define their masculinity in opposition 

to that of Indigenous men, principally through physical and psychological emasculation. 

Public castration was not an uncommon punishment in Iberia in the 15th and 16th centuries, 

and the practice was carried over into the New World (Trexler, 1995). Early in the colonial 

period, third genders or “sodomites” as the Spanish identified them, were thrown to the 

dogs to rip apart, a particularly brutal component of what Miranda (2010:258) explicitly 

defines as a broader pattern of gendercide. Hardin (2002) links acts of genital mutilation 

and anal evisceration by spear and sword with the colonial persecution of “effeminate” 

Indigenous third genders and sodomy, suggesting sexualized domination over Indigenous 

men and third genders played an important role in the creation of Spanish colonial 

masculinity. Hokowhitu (2015:n.p.) notes how colonial masculinity defined deviance in 

three principal ways: it was feminine, it was non-European, and it was non-heterosexual. 

Emasculation of Indigenous men was not only a defining attribute of colonial masculinity, 

it was central to the “othering” process of European colonization. In Alta California I have 

found no account of genital mutilation or rape of Indigenous men, but third genders and 

man-on-man sexual acts were particularly targeted by missionaries and soldiers alike. The 
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term ‘berdache’ was used by the Spanish
55

 to describe third genders in California, is a 

derogatory French term that loosely translates as “kept boy”. Morgensen (2015) suggests 

the term does not just target individuals, but projects sexual immorality onto Indigenous 

men as a collective whole.  Missionaries described third gender individuals as men who 

dressed as women and as sodomites, and Serra (1955b) recounts one episode in particular 

at San Antonio, when someone reported two Indigenous gentiles entering a house together. 

When missionaries and soldiers burst into the house, they caught the couple having sex. 

The Native man identified his companion as his wife or coia
56

. Serra’s account does not 

discuss the punishment these individuals received, but Miranda (2010:264) identifies 

several possibilities: 

The consequences for being a joya…included flogging with a leather whip…time 
in the stocks, and corma

57
….Enforced, extended rote repetition of unfamiliar 

prayers on knees, verbal harassment and berating, ridicule, and shaming in front of 
the joya’s community were other forms of discipline. 

 

Discontent and anger with their situation also underlies the behavior of frontier 

soldiers in California. As Lacson (2009:126) notes, once relocated to the frontier soldiers 

found their required duties extended from protection to actually building the new colony 

infrastructure
58

: “They had to clear roads, cut timber, erect buildings, construct fences, till 

																																																								
55	And, it should be noted, by several generations of anthropologists.		
56 In other translations, the term “joya” is used, interpreted by Miranda (2010:262) as possible commentary 
on their preference for women’s clothing, jewelry, and hairstyles.  
57 Hackel (2005:325) describes it as such: “The apparatus, which closed around the prisoner’s feet, was 
formed of two pieces of wood hinged together, twenty-four inches long and about ten inches wide. Rags 
were placed around the prisoner’s feet to prevent abrasions and permanent injury…the corma could be used 
to punish Indians and allow them to perform simple tasks…” 
58 Indigenous men recruited from previously missionized areas of Baja California shared in these labors. 



	 280	

fields, tend herds of cattle, transport water to settlement sites, and complete many other 

arduous tasks…” Coupled with frequent abuse of lower-ranking soldiers by their superiors,  

desertion was common and those who remained were reluctant to fulfill their assigned 

tasks.  

 

7.2.2	Spiritual	Colonial	Masculinity	

Colonial masculinity at mission sites was not limited to what Von Weissenberg 

(2015) refers to as secular forms. The spiritual or clerical masculinity of the Franciscans 

was shaped in the same historical contexts as their non-religious counterparts and shared 

some attributes, but deviated in several significant ways. Von Weissenberg (2015:674) 

defines medieval masculinity among religious orders as inhabited by “spiritual brothers in 

Christ” and emphasizes that while it derived from the same elements as secular 

masculinity, it focused on “the domination of the mind and spirit over the physical.” The 

OFM follows a cenobitic monastic tradition, meaning they live communally with one 

another rather than practice hermetic life, and tend to embrace order and governance. 

Within several centuries of the development of early Christianity, cenobitic monasticism 

adopted temporal segmentation as a means of bodily and spiritual discipline: “Whatever 

the instruments for measuring the hours were, it is certain that the whole life of the monk 

is modeled according to an implacable and incessant temporal articulation” (Agamben, 

2013:21). Corporeal desire could be controlled more readily if the hours of the day were 

filled with prayer, meditation, and labor. Other methods included celibacy, penance, and 
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mortification of the flesh. Medieval clerics sought to establish clerical masculinity as 

superior to its secular counterpart, turning to celibacy and intellectualism as evidence.  

Many of these elements carried over into the Spanish Americas. New World 

hagiographies commonly proclaimed the masculine expression of sexual virility was 

suppressed with formal education (Lavrin, 2008). They also stressed knowledge and 

learning as a means of accessing the divine, and portray clerics through a heroic lens, 

describing arduous journeys, indefatigable labor, and acts of heroism such as rescuing 

people in distress (Kirk, 2014:16-17). Missionaries to Alta California were trained the 

College of San Fernando de Mexico in Mexico City, a powerful hub of New World 

intellectualism. Missionization along frontier regions pulled in particular on several of the 

above-listed themes, including that of heroism and deprivation of the corporeal. In Alta 

California, these descriptions were accurate. After centuries of missionization in the New 

World, Franciscans were well aware of the dangers, isolation, and loneliness accepting 

such a post could bring. Sweet (1994:8) describes them as “…men of strong character and 

fascinating personality…men capable of extraordinary deeds.”  Fr. Serra fits this 

description aptly, and served as a powerful role model to the missionaries under his 

jurisdiction through leading by example. He worked tirelessly during his tenure as Fr.-

President in California, was known to regularly wear a cilice, and for the most part 

discouraged his missionaries from engaging in corporeal sin (Sandos, 2004). Serra was not 

altogether successful. Lorenzo Asisara’s (Mora-Torres, 2005) account of Mission Santa 

Cruz includes accusations that one missionary would regularly have sexual relations with 

neophyte women and loved to gamble, and a second missionary at that same location once 
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forced a childless neophyte couple to engage in sexual intercourse in front of him. Although 

the four primary missionaries at San Antonio did not engage in such behavior, oral tradition 

among the Xolon suggests at least one priest stationed there for a short time did (Donna 

Haro, personal communication, 2011).  

Interestingly, Serra also demonstrates how spiritual masculinity could straddle 

gendered behavioral boundaries: by both his own account (1955c) and Fr. Palóu’s 

(1787:300-301) he would sometimes engage in women’s work, sewing clothing for 

neophyte children and teaching the (presumably female) Native women to sew. Engelhardt 

(1929:224) describes missionary treatment of Native peoples as a “mild, motherly 

manner”. Accounts of conquest and colonization tend to stress the mercy and compassion 

of the conquerors and colonizers59, but missionaries were particularly concerned with 

projecting themselves in a gentle light.  

 Conflicts between secular and spiritual masculinities are well documented in 

California. Living on the frontier, far from colonial “civilization”, ecclesiastical institutions 

and the military were inextricably linked. Beginning in 1773, the Crown granted 

Franciscans control of mission temporalities in exchange for providing food and goods to 

frontier military authorities at reduced prices set by the provincial government (Jackson, 

2000:26). This connection did not translate into positive relations, however. Missionary 

accounts of soldier temperament and behavior are often condemning in nature. Fr. Serra, 

for instance, complained (1955b:69): “The regrettable tendency among the soldiers to 

																																																								
59 The letters Hernán Cortes (2001) produced around the time of the conquest of Mexico are an excellent 
example.  
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make all sorts of excuses for flagrant acts of disobedience, for thefts from the missions, 

and from private individuals, as well as many other things.” Objections such as these were 

not merely from a moral perspective: there was a well-documented power struggle between 

ecclesiastical and military leadership in Alta California, particularly during the first 

decades (Wade 2008; Sandos 2004). Missionaries sought to physically distance their 

missions away from secular colonies, and in general considered secular colonist men a poor 

influence on neophytes and Indigenous gentiles alike. This tension carries into the opinions 

of 20th century Franciscan scholars. Fr. Antonio Tibesar, editor of the four volumes of 

Serra’s writings, describes mission soldiers as “usually rough, illiterate half-breeds” 

(1955b:444). Engelhardt (1922:8) is equally harsh, suggesting soldiers were:  

…recruited from the scum of society in Mexico, frequently convicts and jailbirds, 
it is not surprising that the mission guards, leather-jacket soldiers as they were 
called, should be guilty of…crimes at nearly all the missions…In truth, the guards 
counted among the worst obstacles to missionary progress. 
 

 José María Amador, a frontier soldier whose memoirs were recorded and eventually 

published (Mora-Torres 2005:219), offers a different perspective: “until 1830, the men, 

with rare exceptions, had good habits. There was no prostitution, drunkenness, addiction 

to gambling, or family abandonment. Respect for parents and authority was unquestioned 

and it did not end even when children got married…” He goes on to blame the increased 

frequency of morally-questionable “outsiders” (non-Californios) to California for bad 

behavior that ensued past 1830.  

Masculine behavior was clearly a point of friction between spiritual and secular 

colonists. Such were the conditions on the frontier, however, that the two were forced into 
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a mutually dependent relationship: missionaries relied on guards to protect their missions 

and stores, and the military depended on missions for supplies to survive. Secular and 

spiritual masculinity was thus in constant proximity and near-constant tension. 

 

7.2.3	Indigenous	Masculinities	

Gender in precolonial California is poorly understood, attributable to a lack of 

interest in the subject among archaeologists working in the state (Holliman, 2009). To my 

knowledge no one has undertaken an analysis of precolonial gender roles among Salinan 

speakers. As such, Indigenous masculinities must be approached in general rather than 

specific terms. In the Late Prehistoric, gender seems to have been organized in a 

complementary structure rather than an oppositional one, and was by no means binary in 

nature. Among Native groups of central California there was a gendered division of labor, 

activities, and products that were reciprocally exchanged under the supervision of elders 

(Dick-Bissonette 1998). Senior-ranking women oversaw their junior peers along with 

children and old men in scheduling, collecting, and processing plant materials, while adult 

men engaged in hunting and fishing as well as familial activities, specializing in making 

bows and arrows, flint-knapping, bead-making, building tule boats, and trading (ibid.). 

Some men held secular or spiritual leadership or specialist positions. It is also likely that 

during the harvest months the majority of Indigenous people, including men, devoted 

themselves to harvesting the acorns and pine nuts that accounted for a considerable amount 

of their diet. When Portolá’s expedition passed through the territory occupied by Salinan 
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speakers in September of 1769, they encountered a large group of people engaging in 

precisely this activity (see Chapter 3). Permanent Indigenous villages were often 

geographically situated for relatively quick access to both oak trees and hunting areas 

(Lacson 2009:101). It is important to point out here that Indigenous gendered divisions of 

labor in California were not static throughout prehistory, but changed considerably over 

time (e.g., Jones, 1996; McGuire & Hildebrandt, 1994).  

In general, however, by the Late Prehistoric there seems to have been a deep 

connection between male identity and labor, in particular subsistence procurement 

practices. Christian baptism and relocation to the missions was accompanied by major 

shifts in the gendered division of labor among neophyte communities. Missionaries often 

singled out Indigenous men in particular as idle and lazy, but it is clear they also did not 

recognize traditional men’s work – hunting in particular – as legitimate labor. Instead, they 

saw it as a hallmark of barbarity: “Hunting represented a subsistence practice that differed 

little from animals motivated by their instincts to obtain food only when hungry” (Lacson 

2009:135). Missionaries often contrasted the laziness of Native men to the industry of 

Native women, a practice that lasted long after the mission period. Summarizing the 

observations of several missionaries, Engelhardt (1912:233) has this to say about Native 

men and women:  

It was the duty of the women to gather the seeds, prepare them for cooking, and 
perform all the meanest offices as well as the most laborious, whilst their lazy 
husbands were either at play or asleep. Frequently they would receive ill treatment 
in return…The men generally passed their time in playing, roaming about, dancing, 
and sleeping. This was their only occupation and the mode of life most common 
amongst them from day to day. 



	 286	

In the missions, labor was more than just work: it was a bodily activity through 

which the barbaric gentiles became civilized gente de razón. Noting the difficulty 

missionaries had in recruiting Indigenous men to perform particular types of labor, 

especially in the early years, including agriculture and weaving, Lacson (2009:131) 

suggests this is directly related to the disruption of Indigenous men’s labor roles. One of 

the ways missionaries differentiated between and rewarded neophytes was the latter’s 

willingness to adopt the new hierarchal, gendered division of labor. There was an additional 

factor motivating missionaries to disparage Indigenous men: it also buttressed their 

argument to the Spanish Crown to continue to support missionization in Alta California by 

portraying Native women as victimized at the hands of their male peers. In this way, 

missionaries reinforced their justification for colonization and Christianization of Native 

California peoples through the lens of patriarchal morality.   

Spurred by the lack of public awareness and political will to address the challenges 

faced by Native men, the field of Indigenous masculinities has recently emerged in both 

academic and activist literature (Biidwewidam Indigenous Masculinities, 2012; Innes & 

Anderson, 2015; McKegney, 2014). An important component of this work is the 

recognition of how contemporary Indigenous masculinities have been “profoundly affected 

by colonization and the imposition of a white supremacist heteronormative patriarchy that 

has left a lasting and negative legacy for Indigenous women, children, Elders, men, and 

their communities as a whole” (Innes and Anderson, 2015:1). Indigenous men who adopted 

European models of patriarchy were rewarded materially and socially, obtaining power 

from the subjugation of Indigenous women and non-heteronormative forms of Indigenous 
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masculinity and sexuality (Hokowhitu, 2015:n.p.). In particular was the adoption of 

European bourgeois models of family, which emphasized male ownership over land, 

women and children, and the separation of life into public and private spheres (ibid.).  

These observations underline the need to take an explicitly intersectional approach 

when examining gender at the Alta California missions. The contexts I selected to include 

in my dissertation research aptly illustrate the most overt connections between gender and 

other axes of identity. Missionaries segregated living quarters not only by gender but also 

ethnicity, age, marital status, and social status within the broader mission community (as 

recognized by the missionaries). In the following section I compare space and the material 

assemblages recovered from the barracks, north wing, and jayunte as they pertain to the 

expressions of masculinity at San Antonio.  

 

7.3 MASCULINITIES AT SAN ANTONIO 

It is within these complex narratives of secular, spiritual, and Indigenous 

masculinities I consider the remains of the soldiers’ barracks, the married neophyte 

housing, and the jayunte at Mission San Antonio (Figure 1.2). The inhabitants of these 

spaces occupied significantly different positions within San Antonio’s social hierarchy, 

collectively sharing little more than their sex and thus providing a wide spectrum of 

material with which to discuss the daily realities of masculinity within the mission. As 

discussed in the previous chapter, these housing contexts held substantially different 

purposes. The north wing consisted of proper households as defined by the missionaries, 
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generally consisting of church-approved couplings and the offspring that resulted, arguably 

the most important part of the mission institution as it produced future generations of 

neophytes. The barracks and jayunte, on the other hand, were meant to serve as temporary 

housing for unmarried men and boys until they left the mission (in the case of the soldiers) 

or entered into marriage.  

 The very existence of the barracks, north wing apartments, and jayunte is due in 

large part to the conflicting models of masculinity present within the ethnically pluralistic 

mission community. As I discussed above, spiritual European masculinity was deeply 

rooted in the deprivation of corporeal pleasure, a practice reinforced by strict temporal 

segmentation and bodily discipline. The overriding concern Alta California missionaries 

seem to have held towards suppressing what they saw as immoral behavior and in particular 

‘deviant’ sexual appetites manifested itself in the organization of built space and social 

order at the missions. Such anxieties were far from unfounded: the threat of rape and assault 

perpetuated by frontier soldiers against Native women was very real (e.g., Voss, 2000; 

Bouvier ,2002), and the documentary record adroitly captures sustained exasperation of the 

missionaries over neophytes continually engaging in sinful or immoral behavior, ranging 

from gambling to sexual acts (e.g., Geiger, 1953). Illicit sex, both consensual and forced, 

was clearly a fairly common phenomenon within the mission system. That mission soldiers 

and male neophytes continued with such behaviors suggests the model of masculinity the 

missionaries attempted to impart was far from universally well-received within mission 

communities. In the case of the neophytes, linguistic and cultural barriers explain 

transgressions to an extent, but the punitive measures doled out in retaliation to breaking 
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the rules made them quite clear, even if the logic underlying them was lost in translation. 

Nonetheless, neophytes persisted in regularly breaking them. 

 

7.3.1 Soldiers Barracks 

 As I discussed in Chapter 4, the spatial configuration of the barracks serves as an 

apt metaphor for the relationship between missionaries and mission soldiers, with tensions 

derived in no small way from the incompatibilities of spiritual and secular masculinities. 

The quadrangle and both iterations of the barracks were situated close together, the 1802 

barracks even connected by a wall to the front façade of the quadrangle (Figure 7.1). In 

this way, the religious and military arms of colonization in Alta California were symbolized 

as closely connected, a necessity in the isolated wilds of the last Spanish American frontier. 

Simultaneously, their spatial proximity enabled missionaries to keep close tabs on the 

activities of the soldiers while the placement of the barracks far away from neophyte 

housing emphasized the distance missionaries expected soldiers to keep between 

themselves and Indigenous residents.  

Materials recovered from the barracks further reflect this relationship. At least one 

room within both the 1776 and 1802 barracks appears to have been devoted to in part to 

storage, attested to by the recovery of unusually high numbers of particular items such as 

candleholders (11) and gunflints (30). This suggests military and ecclesiastical supplies 

were not only furnished separately but stored separately as well. The barracks also failed 

to yield items associated with mission labor regimes, such as implements associated with 

farming or construction, suggesting it was not common for soldiers at San Antonio to 
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Figure 7.1: Sketches showing attachment of 1802 barracks to quadrangle: a) Alphonse 
Louis Pinart (1878); b) Reconstruction by Frances Rand Smith (1932). 

 

engage in such labor. Alternatively, even if they did engage in this type of labor 

missionaries did not trust them with their tools and soldiers did not invest in furnishing 

their own, whether for institutional labor or personal use.  

The barracks materials also hint at the lines inhabitants drew in regard to gendered 

domestic labor. Multiple hearths within different parts of both buildings that contained 

butchered and cooked faunal remains suggests mission soldiers may have cooked for 

themselves at least some of the time, and one of the 1802 barracks’ rooms appears to have 

been a kitchen. But local missionware – associated with cooking at San Antonio (Hoover 
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and Costello 1985) – makes up a relatively small proportion of the ceramic assemblage 

from the barracks in comparison with the north housing wing (Table 7.1). This leads me to 

believe soldiers may have avoided cooking when possible. 

 

Context Import Wares Missionware Other/Unidentified 
Soldiers' Barracks 79% 17% 4% 
North Housing 
Wing 59% 37% 4% 
Jayunte 78% 18% 4% 

Table 7.1: Relative proportions of import wares and missionware by context. 

 
Other aspects of domestic work were conspicuously missing. The abundance of 

materials recovered from within both iterations of the barracks suggests regular 

housekeeping was not a priority of the inhabitants. The reconstruction of the soldiers’ 

barracks at Mission La Purísima shows a tidy, orderly room (Figure 7.2) more reflective 

of modern-day expectations of military life than appears to have been the reality at San 

Antonio. It is highly unlikely missionaries would have allowed women into the barracks to 

provide cleaning services. 

Additionally, both barracks buildings shared a general lack of groundstone 

associated with processing grain. Because the military provided rations for men stationed 

at the missions, it is unlikely any of the grain processed in San Antonio’s mills would have 

been allocated for use by the soldiers stationed there. Soldiers may have hired this labor 

out to the wives of their married colleagues, as suggested was a common practice by 

mission soldier José María Amador (Mora-Torres, 2005). Within the Spanish colonial 
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world, cooking and cleaning were strongly associated with women’s labor, and at the 

missions this tradition continued, with women and children charged with the majority of 

“domestic” work both at the level of the individual household and mission wide. The 

unmarried soldiers appear to have preferred forgoing such labor rather than engage in it 

themselves.  

 

 

Figure 7.2: Reconstructed interior of the soldiers’ barracks at Mission La Purisima 
(Virtual Mission Tour). 

	
Interestingly, mission soldiers at San Antonio do not appear to have rejected 

activities with a strong affiliation to local Indigenous practices. The abundance of chipped 

stone tools and detritus recovered in association with the barracks buildings (Table 7.2) 

suggests soldiers regularly engaged in stone-working activities, and did so throughout 
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much of the mission period at San Antonio. Long-standing ethnographic literature in 

California has held flint knapping was largely a male activity (e.g., Wallace, 1978). 

Feminist archaeologists have critiqued such assumptions (e.g., Gero, 1991), and more 

recently archaeologists working in the state have suggested Native women did make 

chipped stone tools (Allen 1998; Walsh 2000). Neophyte men clearly engaged in flint-

knapping at San Antonio, as evinced by tools and debitage in the all-male jayunte, 

predominantly producing expedient tools such as cutters and scrapers. It may be because 

neophyte men made chipped stone tools (in addition to women) mission soldiers found it 

an acceptable activity to engage in themselves.  

 
 Count Proportion Within Chipped 

Lithic Assemblage 
Tools Formal 66 2% 
 Expedient 209 5% 
Debitage Flakes 3163 77% 
 Cores 671 16% 

TOTAL 4109 100% 

Table 7.2: Overview of chipped lithic assemblage from the soldiers’ barracks. 

 

7.3.2	Jayunte	

The jayunte well illustrates the advantages and disadvantages being male and 

Indigenous enacted within the mission system. Comparing what I found in the jayunte to 

reports of the monjeríos, there are some rather stark contrasts to these ostensibly similar 

types of living quarters. Both served two primary goals: 1) they were designed to preserve 
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the chastity of unmarried Native women, and 2) they separated neophyte children from 

their families at a relatively young age, to facilitate intensified acculturation. The rapidity 

with which sex-segregated dormitories were constructed at most of the missions (e.g., 

Jackson and Castillo, 1995) suggests missionaries prioritized both. Beyond this, however, 

it is unclear how much jayunte had in common with the monjeríos. The historical record is 

far more robust regarding the latter, with many European visitors to the missions 

commenting on their general poor condition and miserable occupants. Vaughn (2011) 

cautions such narratives must be contextualized, as they were produced by men who would 

not have been permitted inside the monjeríos and were writing from perspectives shaded 

by political, social, and economic relations between European colonial powers at the time. 

However, there are two descriptions from colonist women who lived at the missions, and 

had access to the monjeríos. The oral memoirs of Eulalia Pérez and Apolinaria Lorenzana 

bring up two aspects of life in the monjerío that are particularly relevant to this discussion. 

Pérez describes the punishment for a girl missing curfew as being locked up within the 

monjerío. She adds that the girl’s mother was likewise punished, suggesting (Vaughn, 

2011:150):  

…the desire of young women to stay with their families and that the padres 
considered doing so a serious enough offence to punish both the mother and the 
daughter, thereby illustrating both the importance of the monjeríos to what the 
Franciscans hoped to accomplish and Native resistance against this system. 
 

Lorenzana’s (2006:173) description of surveillance over monjerío inhabitants suggests it 

extended far beyond simply locking them into the dormitory at night:  
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…the single women were under the care of an older Indian woman who was like 
the matron. This woman kept a close watch over them. She would go with the young 
women when they bathed and never took her eyes off them.  
 

These descriptions suggest for unmarried girls and women, these spaces held a particularly 

coercive function.  

 Jayuntes rarely appear in historical and archaeological literature on the Alta 

California missions, aside from mentioning their existence. To the best of my knowledge, 

this dissertation is the first to discuss such a context in any sort of detail. Outside of 

academic and Indigenous literature, mission history tends to be romanticized in California, 

the more disturbing aspects of the institution glossed over. This romanticism dates as far 

back as the late-19th century, and some historians have argued it is an essential component 

of the state’s identity. DyLyser (2005) argues the 1884 Helen Hunt Jackson’s novel 

‘Ramona’ made this connection. Set against the backdrop of the Spanish missions a decade 

after secularization with a young mixed-blood Scots-Native woman as the heroine, Jackson 

(1988) penned her novel to raise public awareness about the mistreatment of Native peoples 

in the United States. Instead, the book’s romantic tone enthralled readers, particularly its 

depictions of the crumbling missions. The plethora of 19th and early 20th century paintings 

and sketches of the missions (see Chapter 4) both reflects and facilitated this phenomenon. 

Morse (2000:n.p.) ties the missions to the aftermath of the Gold Rush: “a revival in mission 

lore and a romanticized view of the mission gave a purpose to California as it came out of 

the boom of the gold rush and was confronted with the reality of competition with the 

eastern seaboard. Beyond the Gold Rush, Californians struggled with a reason for their 
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settling California.” At least since my own mother’s childhood in California during the 

1950s, statewide fourth grade curriculum has included a module on mission history, with 

classes visiting the mission closest to their school. Today San Antonio is a frequent venue 

for weddings, the beauty of the mission garden and blissful nuptials overlaying a history 

that was for many one of subjugation and suffering. Ironically, San Antonio’s continued 

existence is dependent on such bookings, the fees from which help maintain it as a 

historical site. Jayuntes and monjeríos, places in which children were separated from their 

families and confined under lock and key, do not mesh well with this juxtaposition of 

historical and contemporary realities at mission sites. As such, their existence has been 

sanitized, sometimes and overlooked. Panich (2005:191)  has suggested archaeology can 

play a crucial role in developing a more nuanced and realistic public understanding of 

California’s mission past, something the information contained in this chapter could help 

facilitate. 

There are some notable differences between what CalPoly students uncovered in the 

jayunte, and historical and archaeological descriptions of monjeríos. First, the spatial 

configuration of the two types of dormitories differed. The remains of known monjeríos at 

other missions are composed of a single, large room positioned closely to the missionary 

quarters (Vaughn, 2011) (Figure 7.3). San Antonio’s jayunte consisted of eight relatively 

small rooms, each measuring roughly 4.9 x 4.0 meters, and the building is positioned far 

from the quadrangle. This suggests the missionaries felt it worth relinquishing their 

personal surveillance capabilities to move the jayunte far from the monjerío, and supports 

the idea that alcaldes were given responsibility over the male dormitory. It also suggests 
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missionaries felt some anxiety over letting too many male neophytes congregate. I offer 

two possible explanations for this. First, the threat of violence again the missions in Alta 

California largely came from within (Wade 2008). Only seven years prior to the 

construction of San Antonio’s jayunte, a missionary at Mission Santa Cruz was murdered 

by a group of neophytes in retaliation for unusually the harsh punishments he regularly 

administered. Allowing large groups of Indigenous males to spend nights together 

unsupervised
60 in a confined space may have been interpreted as risky. Second, 

missionaries saw it as imperative to separate Native elders from children in order to 

facilitate their intensified acculturation efforts with the latter, reporting the transmission of 

cultural traditions in the form of storytelling among older neophytes as late as 1815 (Geiger 

& Meighan, 1976). The jayunte did not just house boys but all unmarried males above the 

age of roughly 10. It was built towards the end of the mission period, at a time when mission 

demographics skewed towards adult male neophytes as young children and women of 

childbearing age were more susceptible to disease
61

 and death (Farnsworth & Jackson, 

1995b; Hackel, 2005; Jackson & Castillo, 1995).  As such, it was likely men of all ages 

lived within the jayunte. Given the missionaries’ goals, it would make sense to keep the 

inhabitants of the jayunte separated by age. 

 

																																																								
60 I have found no evidence suggesting the level of surveillance in the jayuntes was nearly as pronounced 
as that in the monjeríos.  
61 Hackel (2006:114) identifies diphtheria, dysentery, measles, influenza, and tuberculosis as the most 
prevalent and deadly diseases within the Alta California mission system. 
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Figure 7.3: Reconstructed monjerío at Mission La Purisima (Student ‘Virtual’ Tour, La 
Purisima Mission) 

 

Also of note is the presence of two spurs within the jayunte rooms. By the time the 

jayunte was constructed, only missionaries and vaqueros were officially approved to ride 

horses at the missions (Hackel, 2005). San Antonio’s livestock population was quite robust 

by this time - Engelhardt (1929:47) tallies over 7300 cattle and 11,000 sheep in 1820 – and 

would only become larger as the mission entered the hide-and-tallow trade several years 

later.  Mission vaqueros, whose collectively exceptional horse-handling skills originated 

with frontier soldiers, were charged with managing the cattle herds (Figure 7.4). San 

Antonio held huge swaths of land for grazing, and vaqueros traversed all of it. That some 

jayunte inhabitants likely held such a position further emphasizes the differences how 

neophyte men and women were treated, with the former granted considerable more  
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Figure 7.4: ‘Vaqueros Roping a Steer’ Charles Christian Nahl, 1866 (the-atheneaum.org). 

 

freedom of movement not only within the mission but across the entirety of the mission 

lands. 

In terms of daily activities, the jayunte stands in stark contrast to the barracks. 

While the barracks buildings were both full of artifacts (n=9815) the jayunte was 

comparatively barren (n=423). This discrepancy is may be due in part to length of 

occupation: the former area was occupied at least 58 years and the latter only 15. I 
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suspect cleaning regimes differed between the two as well: under supervision by the 

missionaries or alcalde, depending on the source (Smith, 1932:50-51; Mora-Torres, 

2005:121; Beebe and Senkewicz, 2006:173) the jayunte was more likely to undergo 

regular cleaning than the barracks. There is a third possibility as well. While students 

recovered chipped and ground stone materials in relatively high abundances, the general 

dearth of materials such as ceramics, glass bottles, and personal items suggests 

inhabitants found little use for them in the dormitory. This suggests the inhabitants did 

little to invest in this space as their “home”. Beyond confinement at night, there is little 

evidence to suggest they were regularly restricted to the dormitory rooms like their 

female counterparts were often subject to.   

 The material assemblage recovered in association with the jayunte was dominated 

by chipped and ground stone tools. The former category consisted largely of debitage with 

a small number of mostly expedient tools, similar in proportion to the chipped stone 

assemblages recovered from the barracks and north wing (Table 7.3). The groundstone 

assemblage, however, was substantially greater in relative proportion to the overall artifacts 

assemblage in the jayunte than elsewhere (Table 7.4). Processing tools were relatively 

abundant, and consisted largely of manos and pestles. Unfortunately, these tools were all 

washed quite thoroughly by field school students, so identifying the materials they were 

used to process is more opaque than I would prefer. Still, use-wear and ethnohistories of 

Salinan speakers and Native California societies in general provides an interesting avenue 

for discussion. 
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 Count 
Proportion Within Chipped 

Lithic Assemblage 
Tools Formal 7 2% 

Expedient 37 11% 
Debitage Flakes/Debris 302 86% 

Cores 6 2% 

Table 7.3: Chipped stone assemblage in the jayunte. 

 
 

Groundstone Recovered from the 
North Housing Wind Count 

Proportion Within 
Jayunte Groundstone 

Assemblage 
Mano 14 61% 
Pestle 2 9% 
Abrader 2 9% 
Polishing stone 2 9% 
Indeterminate 1 4% 
Hammerstone 2 9% 

Table 7.4: Groundstone assemblage from the jayunte. 

 
 

 

Proportion of Groundstone 
Artifacts Within Total Artifact 

Count 
Groundstone:Rimsherd 

Ratio 
Soldiers’ Barracks 0.08% 1:73 
North Housing 
Wing 

0.8% 1:3 

Jayunte 5% 3:1 

Table 7.5 – Comparing relative frequencies of groundstone to overall assemblages and by 
rim sherd count. 
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Within Indigenous societies in central California, where tree nuts represented a 

substantial proportion of people’s diets, food processing was a hugely important part of 

daily life and labor. Women controlled and coordinated collecting, distributing, and 

processing acorns and pine nuts within their communities, assisted by old men and 

children. Processing acorns is a continuous and time-consuming job, and children’s labor 

would have been an invaluable part of household labor in this regard (McCarthy, 1993). 

Seventy percent (n=16) of the groundstone recovered from the jayunte were manos or 

pestles displaying use-wear consistent with food processing (Adams, 2002). Given the 

abundance of documentary and archaeological evidence suggesting neophytes 

supplemented communal meals provided by the missions with foodstuffs they processed 

in their own homes (e.g., Geiger, 1953, Allen, 1998, Hoover & Costello, 1985), I suggest 

the tradition of children helping their families process plant foods continued into the 

mission period. This relates not only to age but also, importantly, to gender: within late 

Spanish colonial society, nine or ten years marked the point when a youth was expected to 

increasingly perform only properly gendered forms of labor (Stern, 1995). It was common 

practice in to separate boys from their families at age seven or eight so they might 

apprentice or study elsewhere (Lavrin 2008:6). The evidence of food grinding activities 

within the jayunte suggests the inhabitants did not wholly adopt Spanish colonial gender 

norms.  

To be clear, I am not implying this pattern stems explicitly from resistance. This 

type of labor may have been too valuable to neophyte families to give up, because it 

resulted in extra food they could consume each day. Beyond its value in physically 
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sustaining individual families, however, participating in household labor even when 

separated from the household may also have been a way of maintaining those connections 

after separation for some. One source cited by Bancroft (1885b:403), who lived in a jayunte 

as a boy, noted the parents of children kept in the dormitories made it a point to wake early 

each morning so they might be there when the doors were unlocked. This observation 

underlines the detrimental effects the dormitory system exerted on separated families. 

Within late Spanish colonial society, childhood came to a gradual close beginning around 

six or seven years of age, and adult responsibilities started to set in by roughly ten years 

(Stern, 1995). Among Indigenous societies in California however, the boundary between 

childhood and adulthood was drawn at puberty, often marked with special ceremonies for 

boys and girls (Kroeber, 1925; Mason, 1912). The boys that lived in the jayunte appear to 

have straddled both systems.  

 

7.3.3	North	Wing	

The north wing differs considerably from the other housing contexts. Its inhabitants 

were mixed-gender and likely shared elevated status within the social nexus of San 

Antonio. Likely built early in San Antonio’s history, the north wing represents the high 

esteem with which missionaries held those who underwent baptism, sacramental marriage, 

and the production of children. As Bancroft (1884:235) wrote, “these Indians had learned 

the organization of the family; this alone was progress.” The apartments contained within 

the north wing were considerably larger than those in the east wing and consisted of two 
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rooms rather than one. Early depictions of the north wing suggest inhabitants were 

permitted to tend their own garden plots around it. Most important was its location within 

the mission landscape, positioned close to the church, quadrangle, and workshops (Figure 

7.1), symbolically situating it closely to the spiritual, social, and economic heart of San 

Antonio. Leadership among Native peoples changed substantially within the missions, with 

women removed from holding any sort of community-wide position and traditional 

leadership roles held by men upended as well. As Wade (2008:16) puts it, “…changes in 

social practices facilitated the work of the missionaries by undermining the importance of 

local elders and shamans and by curtailing the performance and importance of spiritual 

Native practices.” Instead, by law each mission held annual elections. The men elected as 

mayordomos and alcaldes cannot, as a whole, be dismissed as puppets of the missionaries. 

Missionaries opposed these elections, fearing a loss of power, but were overruled by non-

ecclesiastical colonial authorities (Sandos, 2004; Wade, 2008). Over time alcaldes became 

a powerful force within the missions, sometimes cooperating and sometimes rebelling 

against the institutions in which they lived (Sandos, 2004:73). At San Antonio, the 

mayordomo was appointed a separate house to live in, but it appears separate 

accommodations did not exist for the alcaldes (Hoover & Hoover, 2008). Given its 

underlying symbolism, it is possible the north wing was inhabited by these men and their 

families. The presence of fragmented locks and a key in the north wing further indicates 

inhabitants of the north wing held a measure of control over their own space that was far 

from universal across the entire mission population.   

 Since the north wing is a mixed-gender context, it is difficult to definitively ascribe 
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its recovered materials and activities they represent strictly to male or female inhabitants. 

There is archaeological evidence for the incorporation of gendered labor that existed at the 

institutional level to the level of the individual household within these apartments. In 

particular, artifacts relating to weaving and sewing as well as agriculture were recovered 

in relative abundance from within the north wing. Sherds from scorched missionware pots 

likely used for cooking were also recovered, corroborating missionary accounts (e.g., 

Geiger, 1953) that neophytes cooked within their homes. Interestingly, weaving, 

agriculture and cooking were, by institutional definition and at the institutional level, 

largely men’s work. Women and children might work separately in the fields during 

periods of the year when labor demand was high. Within Indigenous traditions, however, 

women were generally in charge of producing cloth products, managing the land, and 

cooking. Men might help with the yearly acorn harvest or supply raw animal skins, and 

knew how to cook at least some foods (Allen 1998), but otherwise these forms of labor 

were explicitly gendered as female. These conflicting colonist and Indigenous perspectives 

contributed to a considerable amount of cultural miscommunication (Lacson, 2009:137):  

California Indian men acted as if they objected to weaving or agricultural work 
because such work challenged their vision of themselves as men…The constant 
complaints by missionaries of a lack of workers, including craftsmen and field 
workers, and the characterization of men as “lazy” suggests the reluctance of Indian 
men to do what had been women’s work. 

 

Nonetheless, mission records indicate Indigenous men clearly engaged in these gendered, 

institutional labor regimes. At the level of individual household, however, gendered labor 

expectations did not necessarily mirror those at the institutional level. Within late Spanish 
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colonial society, cooking and weaving within the household fell to the female inhabitants, 

while tending crops appears to have been largely the responsibility of men (Stern 1995). I 

have found almost no descriptions of the gendered division of labor within the neophyte 

household, however. 

 A rare exception is the writings of Pablo Tac
62

 (1952). He explicitly identifies 

cooking as the primary activity associated with the senior woman of a house, and hunting 

with the senior man of the house. Tac was born at Mission San Luis Rey in 1822, so his 

observations come from the end of the mission period and in its direct aftermath. That he 

chose to prioritize hunting in his description of daily life among Native men suggests this 

activity persisted in being central to masculine identity even among missionized Native 

groups, even after the mission period. Oral tradition of modern Indigenous peoples of 

California suggests this activity has continued in the years since, as well. Jim McCarthy, a 

member of the Kumeyaay Nation, described learning to hunt as a boy (J. McCarthy, 

1993:26): “When I was a boy I always hunted with my father’s younger brother…Up to 

the time I married I never ate what I killed. Others can eat the game, but a boy cannot eat 

his kill until he is adult. One who refrains is always lucky.” This description mirrors 

ethnohistoric suggestions hunting was a way of socializing boys into their families and 

communities as men (e.g., Mason, 1912). 

 There is a narrative within mission history that Indigenous male identity, intimately 

intertwined with hunting practice and associated ritual, was irrevocably disrupted with the 

																																																								
62 See also Mora-Torres (2005) and Librado (1979). 
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appearance of the mission system (e.g., Allen, 1998; Lacson, 2009). This narrative is not 

false, but it does not provide the full picture. The examples provided by Pablo Tac and Jim 

McCarthy above provide one line of evidence hunting continued to be an important aspect 

of Indigenous masculinity throughout and well after the conclusion of the mission period. 

Historical accounts of the missions also suggest it was common for missionaries to 

furlough male neophytes to hunt and fish for up to two months annually, an attempt to keep 

them loyal to the mission. For example, La Pérouse (2007) noted exactly this practice at 

Mission San Carlos in 1786. Most compelling of all is the regular presence of projectile 

points in material assemblages recovered from neophyte housing at various missions (e.g., 

Allen, 1998; Hoover and Costello, 1985), including six from the north housing wing (Table 

7.6). The presence of two flintlocks and two leadballs suggests Native men at San Antonio 

may have hunted with firearms as well. 

 

Soldiers’ Barracks North Housing Wing Jayunte 
Cottonwood Triangular (1) Cottonwood Triangular (2) -- 
Unidentified stemmed point (1) Desert Side-Notched (3) -- 

-- Unidentified stemmed point 
(1) 

-- 

Table 7.6: Projectile points recovered from included housing contexts. 

 
 
 The persistence of hunting, particularly within housing likely occupied by high 

status neophytes within the San Antonio’s social nexus, dissolves any argument the north 

wing inhabitants merely acculturated to Christo-European lifeways. Their activities should 

be viewed through a lens of changing Native traditions, informed by some but not all the 
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beliefs imparted by the missionaries. 

 

7.4 DISCUSSION AND CONCLUSIONS 

This chapter contributes a discussion of how masculinities operated within the Alta 

California mission system. At least three general models of masculinity informed the 

behavior of its inhabitants: spiritual masculinity associated in particular with Catholic 

religious orders, secular masculinity associated with conquest and often violent 

colonization of the New World, and Indigenous masculinity. Colonial masculinity 

comprised the dominant form of masculinity, relying on a combination of brute force and 

the hallmarks of what the Comaroffs’ (1986) call the ‘colonization of consciousness’ – that 

is, the conversion method designed to restructure the conceptual universe of Native peoples 

to a Christo-European tradition. This includes bodily discipline and corporeal punishment, 

reordering time and rescheduling labor, and psychological manipulation. A certain form of 

Indigenous masculinity that adopted elements of the dominant form, existed in a hybrid 

bloc with colonial masculinity, reaping the benefits of Native female loss of power while 

still retaining certain key aspects of Native masculine identity such as hunting. There is 

even evidence potentially indicating colonist masculinity appropriating elements from 

Native masculinity, with the adaptation by soldiers of Native-style flint-knapping. 

Presumably, Native masculinities that failed to adopt to patriarchal social structure were 

marginalized and oppressed – maintaining a polygynous marriage, engaging in man-on-



	 309	

man sexual acts, or being ‘cuckolded’ by a woman are elements of Native masculinities 

that were harshly repressed by missionaries and mission soldiers.  

 I refer above to a generalized ‘colonial masculinity’ because determining whether 

secular or spiritual masculinity was dominant over the other is difficult to assess. Rather, 

San Antonio presents a case study of how subtly different forms of masculinity may be 

allied with one another, albeit not always comfortably.  

  This chapter also highlights the usefulness of an intersectional approach when 

examining historical masculinities. The social positions and behaviors of San Antonio’s 

male inhabitants were informed not only by gender, but also ethnicity, age, marital status, 

and occupation. The contrast between mission soldiers and unmarried male neophytes 

respective rejection and use of ground stone to process food aptly illustrates some of these 

intersections. Whereas soldiers avoided doing this particular type of women’s work it was 

a means of maintaining familial connections for neophyte boys and indicates aspects of 

Indigenous conceptions of gender persisted. 

  



	 310	

Chapter 8 – Conclusions 

 

My dissertation work has addressed masculinity and households within the context 

of Spanish missions in Alta California. I was motivated to do this research because I wanted 

to explore how the lived realities of mission inhabitants may have differed from one 

another. To put it more bluntly, I wanted to break apart the oppositional dichotomy of 

‘colonizer’ and ‘colonized’. Archaeologists have studied ‘neophytes’ at Alta California 

missions for decades, but underneath this term lies a considerable amount of variety, 

particularly in terms of ethnic affiliation and social status within the mission community. 

For instance, did the daily realities of high-status, married neophytes mirror those of 

unmarried neophyte boys living in the jayunte? My instinct was they did not. Likewise, 

while there is a large body of scholarship devoted to the lives of Spanish missionaries in 

Alta California (e.g., Beebe & Senkewicz, 2010; Bertrando, 1997; Geiger, 1959), 

missionaries do not represent the lived realities of all colonists at the missions. Did the 

daily lives of mission soldiers mirror those of the missionaries? Again, I was disposed 

towards an emphatic ‘no’. 

 My instincts were correct. Although the housing contexts I examined were created 

by and reflected the values of San Antonio’s missionaries, and although residents had 

access to a finite variety of material goods, there were significant differences between the 

lived realities of mission soldiers, married neophyte men, and unmarried male neophytes. 

There were similarities as well, some surprising and some less so.  
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 To conclude this dissertation I address the research questions raised in the 

introductory chapter, giving a summation of my results for each. At the end of the chapter 

I offer some concluding thoughts. 

 

7.1   PRIMARY RESEARCH QUESTIONS 
 

1. Did male inhabitants of San Antonio experience daily life similarly? How did one’s 
ethnicity and sexuality affect and inform the experience of being male? Was 
masculinity a homogenous or heterogeneous phenomenon within the mission 
system? What characteristics defined masculinity? Did masculinity inform 
domestic material culture at San Antonio, and if so, how? 

 

Let me begin with the third and fourth questions. It was clear from the beginning of my 

research on missions masculinity was a heterogeneous phenomenon. Put another way, there 

was considerable variation in the culturally prescribed qualities associated with individuals 

identified as men, including how they were expected to act and what they were expected 

to do. Reviewing existing historical and archaeological literature, I identified at least three 

forms of masculinity present within the mission system. 

 Spanish colonial masculinity is historically situated in medieval themes of 

manhood, the Christian reconquesta of the Iberian Peninsula from Islamic control that had 

lasted for centuries, and early Renaissance intellectualism in Spain (Von Weissenberg, 

2015; Socolow, 2002; Powers ,2005). The Spanish positioned masculinity in opposition to 

femininity and emphasized the superiority of the former over the latter, developing a 

system of patriarchy that foregrounded familial and individual honor over female chastity 
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but also rewarded male sexual exploits. Past this point, however, at least two distinctive 

forms of Spanish masculinity diverge from one another. Conquistadors and later military 

colonists came from a tradition of militarism that carried over to the New World. For the 

Spanish, the sexual domination of Native women became an integral theme of conquest 

and colonization, as did emasculating Native men as effeminate, in particular those branded 

“sodomites” (Hardin, 2002; Miranda, 2010). This theme persisted throughout the Mission 

Period in Alta California, with frequent sexual violence against Native women and heavy-

handed derision and punishment against Native men and third genders who did not conform 

to Spanish gender norms (for example, derision of the latter as “berdaches” or “kept boys”).  

 Missionaries represent a “spiritual” model of masculinity that contrasts in several 

important ways to the “secular” form described above (Von Weissenberg, 2015). 

Ecclesiastical colonists followed a tradition that framed learning as the key to suppressing 

engaging in corporeal desires, and emphasized it as superior to the sexual virility celebrated 

in non-religious male colonists. While many explorers and colonists – ecclesiastical and 

secular alike – tended to frame themselves as compassionate, missionaries extended it to a 

point that straddled gendered behavioral boundaries, including engaging in “motherly” 

behavior such as teaching Native women to sew (Serra, 1956:291; Palóu, 1787:300-301). 

 Given the considerable ethnic and linguistic diversity among Indigenous societies 

in Alta California, there was almost certainly different formulations of what being male 

entailed. An unfortunate dearth of previous research on the subject (Hollimon, 2009) limits 

my ability to address this diversity, however. As such, I provide a generalized description 

of Native masculinity for now, and hope to revisit the topic in future research. Native 
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gender systems were complementary rather than oppositional, and were non-binary. There 

was a gendered division of labor, and labor appears to have been a principal component in 

the construction of genders (Dick-Bissonette, 1998; Lacson, 2009). Hunting was 

particularly crucial to Native male gender identity, part of the socialization process into 

manhood and surrounded with culturally prescribed behavior and ritual. Other activities 

tied to Native men include bead-making, building tule boats, and trade (Dick-Bissonette, 

1998).  

 Turning to the remaining questions posed above, excavations in the soldiers’ 

barracks, north housing wing, and jayunte suggest the lived realities of daily for people at 

San Antonio were influenced not only by their gender, but other categorical attributes as 

well, including ethnicity, sexuality, and social status. First and foremost were the different 

places in which male members of San Antonio were permitted to live. Missionaries 

intentionally ordered built space at the missions to control behavior, in particular sexual 

behavior that on one hand they believed to be inherently “male,” but on the other something 

worthy of suppression, the denial of corporeal sin. This led to segregating all unmarried 

males 10 years and older from the living quarters of the rest of the mission community. 

This separation of neophyte children is a hallmark of missionization in Alta California, as 

missionaries deliberately broke up Native families to facilitate intensified acculturation of 

the younger generation (Wade, 2008). Ethnicity was an important consideration too: 

Hispanic mission soldiers not only posed a threat to the chastity of Native women, they 

threatened the full neophyte population with their lax morals and deviant behavior in 

general. As such, missionaries situated the barracks away from neophyte living spaces, 
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close to their own quarters so as to keep a close eye on activities in the barracks. Jayuntes, 

on the other hand, were positioned within the neophyte adobe housing area. They were, 

however, situated far from the monjeríos (where the unmarried neophyte girls and women 

lived), the line of sight between the two buildings obscured by the church and the married 

neophyte housing filling the space between the two as well.  

 The barracks and jayunte were spatially quite distinct from one another, as well. 

Although both were constructed in the vernacular tradition of mission architecture, they 

comprised distinctive living spaces for their respective group of inhabitants. The barracks 

consisted of a large communal living space with one or two additional rooms used for 

storage, an armory, and perhaps for cooking. The living rooms had multiple hearths 

situated towards their center or along their margins, a spatial configuration documented at 

military housing at presidio sites (e.g., Williams 2004). The jayunte, on the other hand, 

consisted of a series of small rooms dominated by a centrally-situated hearth, conforming 

to Indigenous domestic spatial arrangements prior to and throughout the mission period 

(e.g., Hoover & Costello, 1985). The spatial arrangement of the barracks is in line with 

military standards at the time: it does not appear missionaries tried or were permitted to 

modify this living arrangement, which speaks to the lines drawn between military and 

ecclesiastical colonial institutions in Alta California. The jayunte building is more 

perplexing. It was seemingly standard practice to construct military barracks with large 

communal living spaces at the missions, as was the case at San Antonio and as the 

reconstructed barracks at Mission La Purisima suggests. Moreover, historical and 

archaeological descriptions of monjeríos suggests they also used a large, single room layout 
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as a living space for their inhabitants (Vaughn, 2011). Yet this was not the case in San 

Antonio’s jayunte. I suggested two explanations for this: a recent violent neophyte uprising 

at nearby Mission Santa Cruz, led by male neophytes against one of the missionaries, raised 

concerns over permitting large numbers of male neophytes to congregate for extended 

periods of time without supervision. Alternatively, or perhaps additionally, missionaries 

may have been concerned the jayuntes, occupied by 10-year-old boys through old men, 

might facilitate intergenerational transmission of traditional knowledge. Missionaries 

targeted boys in particular for intensified acculturation effort (Sandos, 2004), and 

complained as late as 1815 (Geiger and Meichan, 1976) this process occurred regularly.  

 The material culture from the barracks and jayunte highlighted differences and 

similarities between the behavior of their male occupants. Soldiers appear to have largely 

rejected domestic activities associated with women’s labor in the Spanish colonial world, 

such as cooking, food processing, and cleaning. Local missionware pottery, associated with 

cooking activities at the missions (Hoover & Costello, 1985; Sarah Peelo, personal 

communication, April 2017), comprised only a small percentage of the ceramic assemblage 

from the barracks, and I found no metal items associated with cooking, such as comales or 

pots. There was also a dearth of grinding stone for food processing, such as manos and 

metates. Oral testimony from a former mission soldier (Mora-Torres, 2005) suggests 

unmarried soldiers would commonly hire out such domestic duties to the wives of their 

married peers, exchanging their pay for cooked meals and services like mending. This does 

not appear to have extended to cleaning duties, however. The sheer volume of materials 
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recovered from the barracks was roughly 23 times that recovered from the jayunte, and 

roughly three times that recovered from the north housing wing. 

 There is likewise little indication of cooking in the jayunte. However, a relatively 

high proportion of manos and pestles suggest inhabitants were likely processing food in 

this space. Ethnohistoric sources indicate helping with grinding food was an important 

component of Native children’s domestic labor (e.g., Mason, 1912; Harrington, 1942), and 

while the boys living in the jayunte had entered into adulthood by Spanish standards, by 

Native ones they were still children. This suggests neophytes were not quick to adopt 

Spanish gender socialization, but retained their own. 

 The north housing wing provides an interesting contrast to the barracks and jayunte. 

Spatially, it suggests a position of privilege for its occupants. Situated closely to the church 

and quadrangle, it was spatially associated with San Antonio’s spiritual, social, and 

economic core. Its apartments were also considerably larger than those in the east wing or 

jayunte, larger in size and divided into two rooms. Hearth placement varied by room: in 

the three rooms CalPoly students uncovered defined hearths (one per room), two were 

situated towards the margins of the room and one was situated towards the center. This 

contrasts with the patterns documented at comparable contexts, both at San Antonio and 

other missions, where hearths in neophyte apartments were consistently centrally situated 

(e.g., Hoover & Costello, 1985, Deetz, 1978, Allen, 1998). There is also evidence 

inhabitants incorporated institutional forms of labor in to daily household life: agricultural 

equipment (such as hoe blades) and tools associated with cloth production and sewing 

(such as scissors and spindle whorls) were all recovered from within the north wing 



	 317	

apartments. Simultaneously, there was evidence of flint knapping, and the chipped stone 

tool assemblage included multiple projectile points. While I don’t consider chipped stone 

tool-making activities strictly associated with men, projectile points (tied to hunting 

activities) largely are. Additionally, the metal assemblage from the north wing included 

multiple items related to firearms, such as leadballs and flintlocks. 

 Although institutional labor at the missions was largely gendered, it is difficult to 

definitively ascribe the agricultural and weaving/sewing tools exclusively to male or 

female activities. Instead, their presence suggests some neophytes found it advantageous 

to adopt these labor regimes to the household level. The meaning ascribed to these activities 

at the institutional level does not necessarily carry over to the level of neophyte households, 

however. Simultaneously, the north wing material assemblage suggests the persistence of 

certain Native subsistence practices, including hunting and likely acorn collection and 

processing, activities respectively important to male and female gender roles. Likewise, 

artifacts associated with clothing consisted of both Western-style buttons and clasps, 

including flashy military buttons, as well as shell beads (Donna Haro, personal 

communication, July 2012). The former materials are particularly associated with clothing 

worn by male neophytes (Sarah Peelo, personal communication, April 2017). I suggest the 

north wing apartments represent the formation of Native traditions, reflecting 

missionization but not defined by it.  

 

2. What defines a mission household? Do the soldiers’ barracks, north housing wing, 
and jayunte comprise the material remains of actual mission households? 
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The Comaroffs’ (1985) coined the term ‘colonization of consciousness’ to describe a 

religious conversion method explicitly designed to restructure the conceptual universe of 

the people being converted. It is an apt description of missionization in Alta California, 

where the Franciscans took an explicit look at their previous frontier missionization efforts 

and concluded what was needed was the establishment of greater control over neophyte 

populations (Wade, 2008). A core component in their efforts to colonize the consciousness 

of Native Californian peoples was reordering domestic life. This includes where people 

could live, family structure, and the gendered organization of labor. Missionaries used the 

term ‘family’ to describe what they considered households, and permitted legitimacy to 

only a very particular definition of family. It had to be heterosexual, cis-gender, and 

monogamous, it should biologically reproduce, and if possible it should be sacramental 

and last forever. Mission residents were permitted to reside in two types of housing 

arrangements: they could be part of a nuclear household or they could live in the sex-

segregated communities such as jayuntes. This was accompanied by a system of rewards 

and punishments. If people conformed to this new household structure, they were rewarded 

with adobe housing and better jobs. If they deviated from it, they could be subject to a 

variety of corporeal and psychological punishment.  

 The alternatives to a proper mission household served as liminal spaces from which 

only the prospect of sacramental marriage promised release. By official standards, they 

were not households, but could they be construed as some kind of non-official household? 

Taking as a starting point the presumption north wing apartments represent the material 

remains of proper mission household, I examined consumption patterns and labor practices 
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in all three contexts. While at a general scale it appears mission inhabitants had access to 

roughly the same variety of material goods, I found several important distinctions between 

housing contexts. First, mission soldiers did not consume much of the locally-produced 

pottery, instead using a wide variety of import wares. This suggests social distance between 

soldiers and the broader mission community, and/or reflects the disinclination to cook 

among barracks inhabitants. Second, residents of the jayunte consumed very few ceramics 

of any kind, a pattern that also manifested with glass and metal materials. This could reflect 

a general rejection of these materials among unmarried male neophytes, but I suspect it is 

due in part to their lack of investment into the jayunte as “home”. 

 I found several interesting patterns concerning labor practices. Most surprising was 

the ubiquity of flint knapping: lithic debitage and chipped stone tools comprised a 

significant portion of the artifact assemblages from the three household contexts. At 

presidio sites, archaeologists (e.g., Voss, 2008; Williams, 2004) have noted colonists 

generally rejected this “Indian” activity, resulting in a scant chipped lithic assemblage. At 

San Antonio’s barracks, soldiers appear to have regularly engaged in flint knapping, and 

based on the presence of chipped lithic materials in both the 1776 and 1802 barracks, made 

it a long-term practice as well. Additionally, the tools and debitage are strikingly similar 

between the housing contexts (in particular, lots of expedient tools and the ubiquity of core 

reduction flakes), suggesting with a few minor interventions
63

 colonists and neophytes 

																																																								
63 There is a considerably higher proportion of gun flints associated with the barracks, unsurprising given 
the occupation of the inhabitants. Additionally, soldiers appear to have collected stone nodules and reduced 
them entirely within the barracks area, while inhabitants of the north wing and jayunte engaged in only the 
later stages of tool production within their respective houses.  
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alike engaged in the same stone-working traditions. I suspect mission soldiers adopted this 

practice out of boredom. Across time, being a soldier is accompanied by long periods of 

little activity and considerable boredom. At San Antonio, where soldiers’ duties consisted 

of keeping watch and occasionally serving as guards for mission travelers, these periods 

were likely frequent.  

 The barracks provide an interesting contrast with the north wing and jayunte 

concerning institutional labor regimes. As I have discussed above, the north housing wing 

artifact assemblage included a good number of tools relating to various mission industries, 

including weaving/sewing and agriculture. The jayunte, which had a very small non-stone 

artifact assemblage, nonetheless contained the fragments of two spurs, suggesting some of 

the inhabitants worked as vaqueros, charged with managing San Antonio’s considerable 

livestock holdings. In contrast, the soldiers’ barracks contained no evidence its inhabitants 

interacted with institutional labor. Taking this into consideration along with the relative 

lack of missionware ceramics in the barracks and the proliferation of chipped stone 

materials likely resulting from boredom, San Antonio makes a strong case that mission 

soldiers maintained a very peripheral role within mission communities. This highlights the 

often-strained relations between ecclesiastical and military authorities, and diverges from 

assumptions mission soldiers served as teachers and supervisors to neophyte populations 

(e.g., Williams and Davis, 2003).  

 In addition, I found three different patterns corresponding to domestic labor within 

these three contexts. As discussed above, mission soldiers appear to have generally rejected 

performing domestic duties they considered “women’s work”. Material hallmarks of such 



	 321	

duties, including cooking pots, groundstone, and a relatively tidy living space appear to 

varying degrees in the north housing wing, and the latter two appear in the jayunte. It seems 

soldiers were likely hiring out these duties, married neophyte families were engaging in 

them, and unmarried male neophytes were engaging in some and not others.  

  From these results, I conclude the soldiers’ barracks did serve as a kind of 

household. This space was distinguished from the rest of the mission, as were its residents. 

There appears to have been lasting comradery between inhabitants, evidenced by the 

continued practice of flint knapping, as new soldiers rotated in and were instructed how to 

makes stone tools. Soldiers ate, slept, and worked communally. Often separated from their 

families back in northern New Spain by hundreds of miles, the military was their 

community. In contrast, I found little evidence the jayunte served as much more than a 

place in which inhabitants were forced to spend their nights. Interestingly, however, 

grinding activities within the dormitory suggest inhabitants maintained ties with the 

households from which they were separated.  

  Besides harnessing individual mission households as a tool of institutional control, 

missionaries also used a household metaphor in structuring the missions themselves. They 

designed mission space with a pronounced inward gaze, imparting a clear message that this 

space was a unit separate from the surrounding Native wilderness and colonial settlements 

alike. A communal philosophy underpinned mission communities: you got what you put 

in and everyone was supposed to work for the collective good of the community (Ettinger 

2009). Missions were headed by patriarchal figures, the missionaries. By Spanish law, 

neophytes were considered children regardless of their age, giving their “fathers” legal 
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control over them. Even the soldiers were in on the metaphor, serving as godparents or 

spiritual parents. Missionaries attempted to reconfigure social reproduction, providing 

formal education to neophyte children (especially boys) and both rewarding and punishing 

mission inhabitants who broke expected gender behavior. There is evidence missions 

developed and maintained a sense of communal identity. Linguistic distinctions provided 

natural factional separation between neophyte communities at different missions. Different 

missions became known for distinctive things: for example, San Antonio was well-known 

for its neophyte choir. Missions also developed potting industries using technologically-

distinctive methods of manufacture (Peelo, 2009; 2014).  

 

7.2   SECONDARY RESEARCH QUESTIONS 
 

1. What was the relationship between mission soldiers and the mission institution? 
Did mission soldiers imitate daily life at presidio sites while stationed at the 
missions, or did they break from it? What was the realities of daily life for mission 
soldiers? 

 

As I discuss above, materials from the soldiers’ barracks suggest a lack of integration 

into San Antonio’s community beyond their official duties. The physical configuration of 

the barracks buildings speaks to another aspect of the relationship between these two arms 

of Spanish colonization in Alta California. Missionaries made it a consistent habit to both 

keep mission soldiers away from where neophytes lived and to keep military compounds 

close at hand for observational purposes (Hoover and Hoover 2008). The 1802 barracks 

went further than this, however, physically connected to the western side of quadrangle. 



	 323	

From the southern exposure, the front of these buildings and that of the church, this creates 

an interesting suggestion of a united front among ecclesiastical and military colonists at 

San Antonio. They were, after all, dependent on one another for survival in the remoteness 

of the Upper California frontier. Mission soldiers provided protection for the isolated 

missionaries, something events like the Chumash rebellion and the murder of a missionary 

at Mission Santa Cruz necessitated. In turn, missions produced the bulk of supplies needed 

by presidio settlements, at a reduced price set by the Crown. 

 While the spatial configuration of San Antonio’s barracks buildings conform to 

military housing quarters of the time, the plethora of chipped lithic materials suggests 

mission soldiers did not conform to the general rejection of Indigenous materials and 

practices documented at presidio sites. From the recovered material assemblage in the 

barracks, daily life for mission soldiers comes across as largely isolated and dull, long 

stretches of downtime with intermittent periods of increased activity, such as providing 

accompaniment to a missionary to a different settlement or perhaps an annual religious 

festival. Soldiers were generally disinclined towards filling their time with domestic 

activities, preferring to hire that work out or ignore it altogether.  

 

2. Was San Antonio’s jayunte comparable to monjeríos in terms of coerciveness? 
What did daily life look like in the jayunte? 

 

Except for being brief mentions or footnotes, there has been no examination of jayuntes 

in archaeological or historical mission literature, usually in conjunction with a discussion 

of monjeríos. Chelsea Vaughn (2011) has provided the most thorough examination of the 
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latter. Although she questions the accuracy of mission visitor descriptions of these living 

quarters, she concludes there is evidence they were coercive places, where inhabitants were 

not just locked in at night but sometimes imprisoned as punishment during the day, and 

subject to heightened surveillance in comparison with the rest of the mission population. 

San Antonio’s jayunte was situated far from the quadrangle where the missionaries lived, 

and was likely supervised by the alcalde rather than the missionaries themselves. I found 

no direct material evidence of restriction or coercion, for example locks or chains, but the 

internal segmentation of the jayunte into small rooms does suggest missionaries carried 

some anxieties over allowing too many male neophytes overnight. As I discussed above, 

the relatively sparse material collection from the jayunte rooms, particularly ceramics, 

glass, and metal artifacts, suggests a lack of investment into this space by its occupants. It 

also suggests besides to sleep, they did not spend much time there. From the documentary 

record, I have no doubt the inhabitants were confined under lock and key during the night, 

but I have found nothing to suggest residents were subject to comparable levels of 

confinement and surveillance as those in the monjeríos.  

 

3. When was the north housing wing constructed and who were its residents? What 
activities took place within it, and do those reflect the actions of male neophytes or 
masculinity? 

 

Because the existing body of research on adobe housing for neophytes is substantial in 

comparison to the soldiers’ barracks or jayunte, my secondary research questions take a 

different tone. I was unable to narrow the date of this building’s construction beyond what 
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is already indicated in the documentary record. It was most likely constructed starting in 

either 1780 or 1805, and expended over the years. Its ceramics indicate it was likely 

abandoned no later than 15 years after secularization. The residents appear to have been 

neophytes occupying elevated status within San Antonio’s social nexus, as suggested by 

the housing wing’s proximity to the church and quadrangle, the larger size and relative 

complexity of the apartments, and the ubiquitous floor tiling. The artifact assemblage 

points to several activities taking place within the apartments or by its residents elsewhere, 

including agricultural implements, tools for sewing, spinning, and weaving, food 

processing, cooking, and hunting. Residents seem to have relied on multiple food 

procurement strategies: in addition to the three daily meals provided by San Antonio’s 

communal kitchen it appears they were supplementing with foods they procured 

themselves (by growing it, by gathering it, and by hunting it). This concurs with the 

documentary record, where missionaries noted it was common practice for neophytes to 

cook in their own homes. In general, food appears to have been a relatively “safe” locus at 

which to engage in traditional behavior. The presence of tools associated with bow-and-

arrow and firearm technology points to the persistence of hunting by male neophytes, an 

important component of Native masculinity prior to missionization that has persisted 

through modern day.  
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7.3   CONCLUDING THOUGHTS 

I structured my research to shed light on how life at the Alta California missions 

may have varied depending on a subject’s position within the mission hierarchal structure. 

My objective was to penetrate into the dichotomies of ‘colonizer/colonized,’ 

‘male/female,’ and ‘public/private,’ and I have largely accomplished that goal. I have 

provided greater understanding into the relationship between ecclesiastical and military 

colonists as reflected in daily lived realities. I have contrasted differences between two 

different demographics of San Antonio’s neophyte population, demonstrating lived 

realities varied. In this sense, I have broken into both the broad category of ‘colonizer’ and 

‘colonized’ at the missions. I have deconstructed being ‘male’ at the missions from a single 

social phenomenon to an array of masculinities that could simultaneously benefit from and 

still exist in tension with one another. Finally, I have connected ‘public’ and ‘private’ 

spheres at the missions by demonstrating how households were used as tools of institutional 

control, both in terms of individual households and the mission institution as a metaphor 

for household. 

 My research offers important contributions to several bodies of archaeological 

literature. To mission studies, it not only deconstructs the dichotomies described above but 

also provides insight into mission residents whose lives are still poorly understood, and the 

roles they inhabited within the mission’s social nexus. It also provides (to the best of my 

knowledge) the first comprehensive study of jayuntes. To archaeologies of gender, my 

work is a case study demonstrating it is a worthwhile pursuit to engender male subjects. 

Finally, to household archaeology my work illustrates how households can be instruments 
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of social control, a blend of public and private through institutional harnessing of the 

concept.  

 Mission San Antonio de Padua was the third mission of New Spain’s final frontier. 

It was supposed to be a triumph of the Order of Friars Minor, the zenith of missionization 

informed by hundreds of years’ experimentation across Mexico, Florida, the Southwest, 

the Pimería Alta, and Baja California. The missionaries who ran San Antonio were largely 

well-intentioned men and good managers, who labored immensely to see their visions of a 

self-sufficient, utopian Christian community of gente de razón realized. Ultimately, this 

vision was never realized. As Alta California was yet another frontier to be colonized by 

the Spanish, so too was the Alta California mission system but one event in a long history 

of them among local Native peoples. Early 20th century ethnologists may have been correct 

in stating Salinan language was dead, but they were not accurate in declaring the speakers 

extinct. Today, descendants of the Salinan speakers who populated San Antonio still live 

nearby, close to the Valley of the Oaks and the Santa Lucias. Every year, they gather at 

San Antonio for Mission Days. Some of them gather there every weekend to hear Mass. 

Like some of their precolonial traditions, they have persisted. Like their predecessors from 

the Mission Period, they have actively adopted new technologies and ideas. They still 

remain Salinan or Xolon. 

 I close out this dissertation with a personal experience relayed to me by Donna 

Haro, an Xolon elder and amazing person all around (personal communication, July 2012). 

Several wings of San Antonio’s reconstructed quadrangle contain small bedrooms used to 

house guests during retreats, weddings, or other events. Sleeping in the wing that now 
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covers what was the monjerío with the window open, she was awoken very early in the 

morning to the sounds of young men’s voices outside. They were speaking Salinan and 

giggling. Donna is not fluent in Salinan (no one living is), but she recognized several of 

the words. They were talking about sneaking in to “visit the girls”. When she looked, no 

one was there but her. 
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