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Homicide deaths are a common reality in Brazil. Every year, approximately 

50,000 people die from this violent crime. Between January 2009 and February 2010, 

7,936 people were killed just on the state of Rio de Janeiro. Of this amount, 1,185 were 

committed by the police, not including the number of disappeared people in this state, 

came up to 6,379. This report seeks to address the political and analytical challenges of 

understanding and redressing the negative impacts of state policies and everyday 

practices, especially violence, on Black Brazilians, particularly disadvantaged Black 

women, through a revision of relevant scholarship. 

I first draw attention to three distinct approaches of violence of the state of Rio de 

Janeiro, and on Black people‘s resistance practice. Second, I connect Rio de Janeiro‘s 

practices of state violence with contemporary and historical experiences of racial terror in 

the African Diaspora through policing Black youth and Black communities, 

imprisonment, and violence against Black women. And finally, I theorize on the 

relevance of my work to Black feminism, African Diaspora, and activist theories 

addressing the politics of fieldwork and the impact of the research on that experience. 

The knowledge apprehended through this report contributes to my own and further 

research on state violence against Black people in Brazil and throughout the African 

Diaspora. 
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Introduction 

 

On May 5
th

, 2007, Alana Ezequiel, a 13 year old Black girl, died after being hit by 

a stray bullet during crossfire between policemen and drug dealers in the poor 

neighborhood of Morro dos Macacos, in Rio de Janeiro, Brazil. When asked what was 

her daughter‘s greatest dream, Alana‘s mother, Edna Ezequiel, a single Black mother of 

five, answered: "Those who live in favelas have no dreams, sir" (O Globo Online, March 

7, 2007). Sadly, this was not the only tragedy in Edna‘s life. One month later, her brother 

in law, Hélio José, a 25 year old black man, was killed by mistake in the same favela, 

after being confused with a drug dealer from another favela. Hélio José was coming from 

the hospital where her wife was hospitalized after giving birth to the couple‘s seventh 

child. Edna Ezequiel stated in an interview: 

 

I just feel emptiness, an emptiness. I no longer believe in anything, […] This is not life, 

for God's sake! If we could get out of here, [we] would go anywhere. My family can no 

longer bear this violence anymore. I have five children to raise. Now, I need to help my 

sister in the creation of seven. (O Globo Online, April 13, 2007). 

 

 Unfortunately the Ezequiel family‘s experiences are not isolated cases in Rio de 

Janeiro. Marked by high homicide rates, the metropolitan region of Rio de Janeiro can be 

seen, sadly, as a huge plantation of trauma and pain as the result of pervasive, violent 

death. Nor is Edna‘s life rare. It is common in Rio de Janeiro for mothers to receive news 
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that their children have been killed, but never see the body or learn what really happened. 

According to The Instituto de Segurança Pública do Estado do Rio de Janeiro (ISP - The 

Office of Public Safety State of Rio de Janeiro) (2010) 6, 379 people were disappeared 

people between the months of January 2009 and February 2010. The survivors of this 

violence, who also die a little with each person they bury, often remain long-suffering, 

silent and alone. Alana and Hélio José were two victims of homicide among the 6, 313 

that took place in Rio de Janeiro in 2007 and the 47,707 throughout Brazil (Waiselfisz 

2010, 11). In that year, 131 children died of homicide deaths along with 17,475 young 

people between the ages of 15 and 24 (Waiselfisz 2010, 6-9). Statistics says that 80 

percent of the murders were of Black people, most of them young, poor, under-educated 

single Black men (Cano & Ribeiro 2007). 

 It is important to recognize that the state is responsible for many of these deaths, 

since they were committed by police alleging the victim was resisting arrest. From 

January 2009 to February 2010, 1,185 cases of Autos de Resistência (Resisting Acts) 

were registered (ISP 2010). According to the Brazilian Penal Code (1940) a Resisting Act 

is the act of opposing the execution of lawful act committed by force or threat to the 

competent official to run it. In the Article 284 the Code says, an arresting officer "will not 

be allowed to use force, except [when it is] essential in the case of resistance or attempted 

escape from jail." This means that force must be used to prevent the escape of a person 

who is considered or proven to be a criminal. However, in the policing practice, Resisting 

Acts are a subterfuge for covering up cases of summary execution by telling the public 

that these deaths were the result of criminal subjects resisting arrest. 
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 Since the homicides select a very specific segment of the population (young black 

males, poor and poorly educated, and residents of suburbs), this concentration means that 

many people must live daily with violence, especially the Black population. It is possible 

to say that for each of these deaths, at least one Black woman was affected, whether 

through her status as a mother, a sister, a partner, or friend to the deceased. This fact 

implies that violence in Rio de Janeiro affects through a massive, but invisible form, i.e., 

through the suffering caused by the deaths of their loved ones. 

 This work is a stage to my doctoral research, which aims to investigate the 

consequences and the impact of violence on Black women‘s lives in the urban area of Rio 

de Janeiro. The intention here is to create an opening framework for the study of the 

violence that surrounds Black women‘s lives in this Brazilian state. My involvement with 

the theme is twofold: through my family experience of suffering from the homicide death 

of my 24 year old cousin who was involved with both police and criminals, resulting in 

his murder in April 2007; and through my work in Criola, a black feminist organization 

in Rio de Janeiro, where I had the opportunity to visit many Black communities and to 

hear firsthand from the Black women residents about their difficulties in organizing to 

develop political action in their neighborhoods due the constant and severe violence 

committed by both the police and drug dealers. These experiences inform my 

positionality, my analytical perspective, my politics; more importantly, I, myself am part 

of this study.  My situation as a young Black woman living on the periphery of Rio de 

Janeiro shaped my consciousness and informed the choices I made in my life in order to 

survive. Theorizing, therefore, became to me an existential necessity and a tool to 
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overcome the situation of terror experienced by me and my Black sisters and brothers.  

 Therefore, this report presents a rethinking of relevant scholarship on the themes 

of violence, resistance, activism, the African Diaspora, and Black feminism organized in 

three chapters in order to address the question: What are the political and analytical 

challenges of understanding and redressing the negative impacts of state policies and 

everyday practices, especially violence, on the Brazilian Black population in general, and 

on disadvantaged Black women? 

In Chapter 1 I draw attention to the production of state violence in Rio de Janeiro 

signifying it as a necro-state. The chapter brings analyses of three distinct approaches of 

the violence existing in this Brazilian state, i.e., as an epidemic, as civil war, and as 

genocide. It concludes with a discussion on the ways in which Black people resist state 

violence in Rio de Janeiro by centering this resistance within the African Diaspora. In 

Chapter 2, I connect Rio de Janeiro‘s practices of state violence with contemporary and 

historical experiences of racial terror in the African Diaspora drawing on the work of 

scholars W.E.B. Du Bois, Paul Gilroy, and Michael Omi and Howard Winant. I review 

Brazilian and international literature on policing Black youth and Black communities, 

imprisonment, and violence against Black women in order to demonstrate that the Afro-

Brazilian population‘s experience of terror is part of a continued global racial project that 

produces terror in Black people‘s lives and communities. Lastly, in Chapter 3, I reflect on 

the relevance of my work to Black feminist, African Diaspora, and activist theories. I 

direct attention to questions of intersectionality, consciousness, the politics of fieldwork, 

and positionality, in order to theorize my fieldwork as a researcher and an activist.  
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 Until the necessary revolution comes, I want to contribute by identifying and 

denouncing the genocide practiced by the Brazilian state in order to overcome the 

violence that took away the lives of Alana and Helio José, whose deaths I was informed 

of through the media; the lives of Cosme, Cristiano, Anderson, and Priminho, whom 

were part of my familiar and/or friendship circle; and many other lives that end daily in 

the favelas and peripheries of Rio de Janeiro.  
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Chapter 1 – Announced Genocide: The State of Rio de Janeiro and its Necro-

Practice 

 

Introduction 

 The state has always been brutally oppressive toward Black communities. In 

Brazil, the creation of the royal guard in 1809 marks the institutionalization of the 

continued presence of the state in Black people‘s lives. This force was created to protect 

the Portuguese royal court that settled from the masses of Black slaves who occupied the 

city at the time (Batista 2003; PMERJ n.d.).  According to historian Thomas Holloway 

(1993), ―An important reason for establishing the police was to supplement the coercive 

discipline slave owners traditionally supplied, given the difficulties of maintaining 

vigilance over slaves in an increasingly complex and impersonal urban environment‖ 

(282). It shows that the state, through the police, worked to maintain the economic 

interests of the elite, since enslaved Blacks were goods possessed by the elite. In order to 

do that, brutal methods of punishment were applied. Holloway states ―In Rio de Janeiro, 

physical injury continued to be part of an arsenal of techniques used to keep the behavior 

of the population within bounds and to instill fear‖ (282). This violence ranged from 

forced marching with a heavy pack to beating suspects on the street until their skin began 

to peel (Holloway 1993, 67). 

  In modern Rio de Janeiro, the legacy of the royal guard continues to affect the 

descendants of those enslaved Africans; renewed terror techniques, from the targeting 

and shooting of black bodies by helicopters to torturing suspects by covering their heads 
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in plastic and suffocating them are some of the modern tactics that the state uses to 

discipline Black communities in the 21
st
 century

1
. According to the military police, the 

praxis of this state force never changed: ―Take care of and protect, defend life, the State, 

and the Law‖ (PMERJ n.d.). But whom do they take care of? Whose lives do they 

defend? For whom do the State and the Law work? In this report, I will explore the 

production of violence by the state of Rio de Janeiro and its relationship to the Black 

population. I argue that the state practices violence in two ways: by killing, through the 

police; and through its omission in preventing the deaths, even though the predictability 

of whom, when and where people are dying.  

In this section, I analyze the production of violence of this state through a revision 

of relevant scholarship on state practice and on its related themes, such as violence. This 

epistemology allowed me to signify the state of Rio de Janeiro as a necro-state.   

Subsequently, I analyze distinct approaches of the violence existing in this Brazilian 

state, i.e., as an epidemic, as civil war, and as genocide. I conclude this section with a 

brief discussion on the ways in which Black people resist state violence in Rio de Janeiro 

by centering this resistance within the African Diaspora through Cedric Robinson‘s 

(2000) concept of Black radical tradition.  

 

Understanding State Violence 

 German sociologist Max Weber (2001) in his Politics as a Vocation defines the 

                                                           
1
 In 2007, the Brazilian media openly showed a hunt where police officers, from a helicopter, incessantly 

fired against two black male suspect of being offenders. The practice of choking of suspects in plastic bags 
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state as an entity ―that claims the monopoly of the legitimate use of physical force within 

a given territory‖ (13). Politics, then, is any activity in which the state might engage for 

the purpose of influencing the relative distribution of force. American sociologist Charles 

Tilly (2001) conceptualizes the state as a form of organized crime and modifies Weber‘s 

notion of the state as the monopoly on coercion by defining it as an organization whose 

main function is to coerce the marginalized population in order to satisfy its own 

economic interests. Furthermore, Weber‘s concept of the state fails to link it to 

cultural/symbolic processes through which both the state and violence are reproduced. 

Symbolic violence is understood for Bourdieu (2007) as the ―[o]nly way in which 

relations of domination can be set up, maintained or restored‖ (191). It is the unnoticed 

(partly unconscious) domination that everyday social habits maintain over the conscious 

subject. Symbolic violence articulates a (misrecognized) relationship between the 

individual‘s self-consciousness and their body, which becomes the site of this violence.  

French sociologist Pierre Bourdieu (1999) critiques the privilege that many 

authors do, such as Karl Marx, Max Weber, Nobert Elias and Charles Tilly, in addressing 

the genesis of the state on the concentration of the capital of physical force as a mere 

organ of coercion. He redresses this shortcoming by expanding the right of the state to lay 

exclusive claim to ―the legitimate use of both physical and symbolic violence over a 

territory and population‖ (3).  He redresses this shortcoming by expanding the right of the 

state to lay exclusive claim to ―the legitimate use of both physical and symbolic violence 

over a territory and population‖ (3). He argues that the state is the result of a historical 

process of concentrating different forms of capital: the capital of physical force and 
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instruments of coercion, economic capital, and cultural and symbolic capital. Weber 

states that the state asserts its physical force internally to protect itself in relation to ―rival 

powers (princes and lords) and to resistance from below (dominated classes)‖ (5). Police 

forces, thus, are ―destined for the maintenance of intra-state order‖ (5). 

 French philosopher and sociologist Michel Foucault (2003) provides another 

critical understanding of the mechanisms by which the state produces violence. He argues 

that liberal government was a specific articulation of the sovereign and biopolitical 

arrangements of life and death. In his view, biopolitics encompasses the administration of 

life, particularly at the level of populations, regulating the spheres of health, sanitation, 

birthrate, longevity (77). Foucault states that we are living a race war, which undermines 

the society and divides it in binary mode where ―ethnic differences, differences between 

languages, different degrees of force, […, and] the conquest and subjugation of one race 

by another‖ makes the war possible and then ensure its continuation, pursuit, and 

development (2003, 59-60). 

Black American researcher Joy James (1995) develops, while critiquing, his work 

arguing that he ignores the real boundaries of race in defining the state practice. She 

states that ―where the plague and the leper are codified in the black, for instance, the 

dreams and desires of society and state will be centered on the control of the black body‖ 

(27) 

  For African scholar Mbembe (2003), too, to exercise sovereignty is, ―to exercise 

control over mortality and to define life as the deployment and manifestation of power‖ 

(12). However, he maintains that Foucault‘s notion of biopower as ―the domain of life 



10 

 

over which power has taken control‖ (12) cannot explain the contemporary ways in 

which the political, ―makes the murder of the enemy its primary and absolute objective‖ 

(25). Mbembe suggests that the concept of biopolitics suggested by Foucault might be 

better understood as necropolitics because ―contemporary forms of subjugation of life to 

the power of death profoundly reconfigure the relations among resistance, sacrifice, and 

terror‖ (39). Necropolitics is understood as the politics of the distribution of life and 

death by modern sovereign states, which works through the production of spatialities, 

visualities, and bodies that are classed, racialized and gendered in particular ways.  

 My analysis on the production of state violence in Rio de Janeiro is informed by 

the above concepts. In the following sections, I will show through the literature review 

that this state can be characterized as a necro-state. Rio de Janeiro state practice, guided 

by racism and with mass media support, exercises its monopoly of bodies, specially the 

Black bodies, images, and space, controlling who must live and who must die.   

 

Homicides: Three Perspectives of a Picture 

 

 The scenario of homicides over the last three decades in the Brazilian state of Rio 

de Janeiro is nothing short of scandalous. From 1979 to 2001, 112,706 lives were taken 

through this violent kind of death (Soares, Miranda, & Borges 2006). More terrifying, 

between 1980 and 2003, the homicide deaths in this state surpassed 44 years of war 

throughout the world considering the military deaths, which sum the amount of 105,201 

(Cruz & Batitucci 2007). In 2007 alone, the police were responsible for 1,330 deaths; the 
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deaths were all attributed to the victims allegedly resisting arrest (Human Rights Watch 

2009). Not surprisingly, the main target of these deaths were young, poor, under-educated 

single Black men (Cano and Ribeiro 2007). Homicides in Rio de Janeiro have been 

approached by scholars and in official government reports from several different 

perspectives: as an epidemic, as civil war, and as genocide. I argue that what 

differentiates these three lines is threefold: who the authors understand as being the agent 

of the violence; the presence or absence of racism as a significant component of analysis; 

and what they consider to be the solution to the problem of homicide deaths.  

 The standpoint that focuses on violence as an epidemic is strongly supported by 

social scientists associated with the Escola Nacional de Saúde Pública Sergio Arouca of 

the Fundação Oswaldo Cruz (ENSP/RJ) in Rio de Janeiro. In the area of ‗Violence and 

Health‘, they study the impact of violence on the overall population‘s health. By 

considering violence as an epidemic, the researchers make it possible not only to analyze 

violence as a public security problem, but also as a problem of public health. In doing so, 

violence prevention has become the most popular method to decrease rates of homicide. 

 In her study of the connections between violence and public health in the city of 

Duque de Caxias in the state of Rio de Janeiro from 1979-1987, scholar Edinilza Souza 

(1993), an ENSP/RJ professor, highlights the high rates of homicide among males, 

particularly between the ages 15 to 39 years old, where she found more than 100 deaths 

for 100,000 men, reaching 185.29 deaths in 1985. She also found that the highest rates of 

homicide occurred among women between the ages of 15 and 39, however, they did not 

exceed more than 10 deaths per 100,000 women (56). In the period studied, Duque de 
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Caxias had the highest rates of homicide in the Baixada Fluminense
2
. According to the 

author, the risk of being murdered in this city is extremely high relative to the rest of the 

state.  Homicide rates there were 3.77 times higher than that of that Capital, in 1983, and 

2.96 times greater than that of Brazil in 1979 (57). She found that the profile of the males 

murdered was single men (76.8 percent), those with elementary education (92.5 percent), 

black and/or mixed race (71.8 percent), and those employed in the service sector (66 

percent) (57-58). It makes clear whom the state protect. Certainly it is not protecting the 

single-under educated-poor black men. 

 Although Souza recognizes the impact of sociopolitical oppression upon the 

population, as demonstrated by her use of the concepts of structural violence and violence 

of resistance in her analysis
3
, she nevertheless attributes these disproportionately high 

homicide rates to poor interpersonal relationships that result in murder. Additionally, 

even though she recognizes the presence of extermination groups in this area
4
, she does 

not attempt to link the high number of deaths to them unlike José Souza Alves, a 

Brazilian sociologist was born in Baixada Fluminense and makes denouncing police 

violence his politics. Alves (2003) affirms that what happens in the Baixada Fluminense 

is an extermination practice of the population with summary executions based not only 

                                                           
2
Baixada Fluminense is a region of the state of Rio de Janeiro‘s metropolitan area, in Brazil. It 

comprehends 13 cities and is recognized for the poverty and high indices of violence. 
3
Souza utilizes the work of Maria Cecília Minayo another ENSP/RJ scholar, to define these terms. 

Structural violence is understood as the law transformed in an instrument of power and exercised by the 

state establishing the limits of what is culturally accepted as violence in society. Violence of resistance is 

understood as any reaction to oppression (as cited in Souza, 1993, p. 50). 
4
 Groups formed by the military police and body guards largely utilized in Baixada Fluminense and other 

poor neighborhoods.  Contemporarily, the main function of these groups is to kill people who did not agree 

with local politics imposed by them and their allies or who interfered in local commerce. In the past, these 

groups also worked to control the expansion of the population who lived near farms, whose majority was 

black and poor (Alves, 120-123).   
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on the vulnerability of these citizens to politics and organizational mechanisms, but also 

on the criminalization of poverty. The sociologist advocates for the end of these groups 

as a way to decrease the homicides rates in this area. Edinilza Souza, on the contrary, 

highlights the need for the restructuring of the health system, specifically, hospital 

facilities, medical equipment and higher professional qualifications. Although she cites 

―the need for social change,‖ she spends little time reflecting on what would constitute 

such change (62). 

 Scholar Maria Cecilia Minayo (1994) also has extensively studied homicide as an 

epidemic. According to her, the insertion of violence in the public health agenda in Brazil 

was the result of the high number of deaths related to violent acts, which characterizes the 

epidemic. Minayo also includes delinquency as a cause of the high number of deaths. 

According to her, this delinquency is a result of the absence of a national project capable 

of addressing the need for better educational opportunities and keeping the vulnerable 

group out of delinquency. Minayo points out the importance of both researches that 

brings relevant data on the issue of violence and interdisciplinary work in order to 

elaborate more effective public policy. In addition, she calls for a national project capable 

of advancing citizenship and equity. 

 In 2002 the World Health Organization  (WHO)  launched the first World Report 

on Violence and Heath with the objective to both challenge the notion that violence is 

inherent to all human beings and to promote the debate around this phenomenon. In this 

document, the organization defines violence as: 
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The intentional use of physical force or power, threatened or actual, against oneself, 

another person, or against a group or community, that either results in or has a high 

likelihood of resulting in injury, death, psychological harm, maldevelopment or 

deprivation.(4) 

 

 The WHO presents violence as a problem of public health, and is concerned with 

the health and well-being of populations as a whole. Violence in this report is understood 

as the result of the complex interplay of four factors: the individual, personal 

relationships, social, and environmental factors. In all of these factors, the focus is on the 

individual, i.e., how she/he interacts with their peers, society and within the given culture 

(16). The report points out three levels of preventing violence: before it occurs, having 

the necessary equipment for immediate care, and long-term violence prevention, such as 

rehabilitation and reintegration  (15). It is clear in this report that WHO ignores the role 

of the state in producing violence, and that it also ignores critical aspects of race, class, 

and gender. The report suggests that the health departments of each country face the 

violence as a priority, to produce its own approach to violence as a health problem and 

provide solutions. 

 As a response to this invitation, in 2007 the Brazilian National Council of Health 

Secretaries released a report using of the World Health Organization‘s (WHO) definition 

of violence in order to analyze what they consider to be a silent epidemic; the violence is 

so pervasive throughout the population that it is seen as unavoidable and natural 

(CONASS 2007). In their analyses, they present poverty and high population density as 

the main cause of mortality for homicide. As a result, the solutions presented focus on 

prevention, assistance, and rehabilitation, such as identifying high-risk situations and 
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providing a means for the community and health professionals to report incidents of 

violence, developing proposals and projects for the prevention of violence, seeking the 

active participation of community in these projects, and encouraging the adoption of safe 

and healthy behaviors (107). 

 That same year, the Secretary of Strategic and Participative Management of the 

Ministry of Health released the National Policy on Comprehensive Health of Black 

People (SEPPIR, 2007). It was prepared collectively by government representatives, 

service providers, health professionals and users of the SUS (Sistema Unico de Saude - 

National Health System), including activists from the movimento negro(Conselho 

Nacional de Saúde, n.d.). The Policy brings a brief analysis on the struggle of the Black 

population in Brazil to be considered as full citizens, their health conditions and its social 

determinants, and the responsibilities of the three levels of government (local, state and 

national) to promote the health of the Black community. Activists throughout the country 

have used it as a tool to draw attention to the health situation of Black people. However, 

although it has been approved, many states are still not implementing it, unveiling an old 

practice of the state to co-opt popular struggles from inside in order to demobilize and 

diminish those struggles. 

 This document is the only one from an epidemiological approach that treats 

racism as a condition of health; because of this, the guidelines to decrease the high 

number of deaths and improve Black people‘s health encompasses not only 

transformations in health care, but also in society, such as ―to build a positive Black 

identity to contribute to the reduction of vulnerabilities‖ (38). 
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 The second approach to the widespread phenomenon of homicide focuses on 

violence in Rio de Janeiro as a civil war. It is mainly a governmental discourse used in 

order to maintain its necro-practice and to naturalize violence. Both the Security 

Secretary and the State Governors have created the notion that this state is on the brink of 

a civil war. In 1995, General Milton Cerqueira took office as secretary of public security 

of Rio de Janeiro stating that ―The State of Rio de Janeiro is the target of a real war‖ and 

that it "will take up the favelas of Rio to stop the violence" (O Globo, May 1995). Since 

then, the state has increased the militarization of favelas as the main policy of the state 

government to decrease violence in this state. In addition, the state explicitly 

differentiates between ―society‖ and ―criminals‖ in its discourse of public safety and 

security. Sergio Cabral, the current governor of Rio de Janeiro, gave the following 

argument in an interview in 2007: 

 

One thing is the murder of a citizen who has his house robbed and then is murdered ... 

Another thing is a police officer enter in the favela da Coreia and receive shots. This is 

another kind of murder. [The politics of confrontation] will end when public order exists. 

While this is not a reality, though the fighting will continue. This generates death. At the 

moment there are a high number of criminal elements armed with rifles, machine guns, 

grenades. The confrontation is inevitable. Goals are goals to achieve. (G1, n.d.) 

 

 Other examples of speeches by mayors, governors and secretaries of security of 

Rio de Janeiro set the tone of how public safety is understood: 

 

Shoot first and ask later‖ (Secretary of Public Security in 2005); ―We are in the street. If 

there happens to be armed conflict, so be it. And if someone has to die, so they die. … 

Has no conversation‖ (Secretary of Public Security in 2003); ―Kill who has to kill (Mayor 

of Rio de Janeiro in 2004); ―We cannot make an omelet without breaking eggs (Secretary 

of Public Security in 2007) (Silva 2008, 8). 

 



17 

 

 Another characteristic of this approach is the criminalization of poverty that is 

closely associated with the discourse of eugenics. Governor Cabral said about birth 

control: ―It has everything to do with violence. You take the number of children per 

mother in Lagoa Rodrigo de Freitas, Tijuca, Meier and Copacabana, [and] it is standard 

Swedish. Now take Rocinha. It is Zambia, Gabon standard. This is a marginal produce 

factory‖ (G1, n.d.). Cabral clearly not only associates violence with poverty by referring 

to the difference in birth rates between wealthier (and whiter) areas of the city and the 

favelas, but also links it to race by referring to Zambia, an African country. Once more, I 

find an evidence of for whom the state works for. By attributing to the population of the 

slums the violence of the state, Cabral makes clear that the must protect the Whites 

dwellers of the noble areas from the Blacks, majority in favelas. 

 The discourse of a civil war has as its main ally in the Brazilian media, who help 

in two ways: first, by spreading the belief that this state is divided between ―society‖ and 

gangs engaged in drug trafficking. Second they strengthen this discourse by criminalizing 

sites of poverty and creating the stereotype of the enemy within. These perceptions orient 

demands for public security that authorize the police to be harsher and more ―efficacious‖ 

in their dealings with the poor and criminals, which should be read as extermination. The 

main targets of this practice are the poor and black neighborhoods and the people who 

live there, which are seen as sites in need of police intervention. 

 The diffusion of fear, chaos, and disorder in Rio de Janeiro serves to detonate 

strategies of neutralization and discipline of the poor and Black population, and the 

criminal politics formulated for and by the police makes use of the extermination as a 
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tactic of terrorism and control of this population. With the intention of maintaining order, 

it is the black body where state power is exerted, by killing or silencing it.  

 Many scholars have engaged with the civil war approach, either refuting or 

supporting it. Some bring data about race into the analysis, but in the majority of the 

literature state violence has been reduced to class. Silvia Ramos and Leonarda 

Musumeci‘s (2005) book, Elemento Suspeito (Suspicious Element), address racial bias in 

policing practices. According to them, the military police exert a kind of policing based 

subjectively on the criteria of class, age, gender, and race, i.e., the poor-young-Black-man 

who is ―o freio do carro de policia‖ (75). Their work shows that phenotype (Black 

people) and dressing style (shorts, large t-shirts, and cap), as well as the area of the city 

the person is in (favelas or poor counties), creates the conditions for racial profiling. This 

result supports rapper Def Yuri assumption that ―if you want to know who is Black in 

Brazil, ask the police‖ (Viva favela, 2003)  

 International organizations have also analyzed patterns of police brutality in Rio 

de Janeiro. Amnesty International  affirms that as a consequence of this biased approach, 

police practices in poor and Black neighborhoods is marked by the normalized disrespect 

for fundamental human rights, including summary executions, disappearances of bodies, 

and mutilations (2005, 46). The report, Urban Police Violence in Brazil: Torture and 

Police Killings in São Paulo and Rio de Janeiro (Americas Watch Committee, 1993), 

states that police participation in vigilante killings has developed out of three roots: ―1) 

the inadequacy that the public perceives in the criminal justice system; 2) the public‘s 

support for police violence; and 3) traditions of violence, including those of the 
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dictatorship‖ (18).  

 A troubling book, edited by Barbara Masumeci Soares et al. (2009), recounts 

thirty acts of police brutality as told by the mothers, aunts or sisters of the victims. The 

book‘s title, Auto de Resistencia (Resistance Acts), calls attention to the police practice 

created during the military dictatorship, which has continued into the present, of covering 

up cases of summary execution by telling the public that these deaths were the result of 

criminal subjects resisting arrest. Sociologist Ignacio Cano (1997) affirms that the 

deployment of this recourse is often used by the police, although the corpses of the 

victims often have gunshots in the back, are shot at close range from the top to the bottom 

of the body, making it evident that the people were not resisting arrest. Cano links this 

police practice to the security policy implemented in Rio de Janeiro in the 1990s, when 

police officers received monetary remuneration for each ―criminal‖ killed, remounting 

the slavery era practice of Capitães do Mato, an employee of the planter in charge of 

suppressing the petty crimes that occurred on the farm, and whose main task was to 

capture the escaped slaves (Moura, 2004).  

 This political agenda, elaborated by politicians from the middle and upper classes, 

had the aim of re-transforming the city of Rio de Janeiro into a ―beautiful city,‖ where the 

security of the bourgeoisie was the main focus.  In order to implement it, campaigns of 

terror, incitement of violence, and the need for a strong police force as a solution were 

widespread throughout the media (Alves, 2003, 125). It is no coincidence that the mass 

media focus drug dealers, the disputes that occur in favelas, new and modern arms, to 

spectacular trails. Black figures such as Escadinha, Dennis, Meio Kilo, Flavio Negao, 
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Fernandinho Beira-Mar, Marcinho VP and many others appear constantly in the media 

through mystified images (Coimbra, 2000).  

 Brazilian journalist Zuenir Ventura (1994) works with the idea of a war in the city 

of Rio de Janeiro. According to Ventura, this war creates a division between ―society and 

the bandits‖ (13). In his book Cidade Partida (Divided City) he argues that the included 

rich and the excluded poor share the same city, but it is indeed two very different cities. 

He suggests that the city of Rio de Janeiro is a metonymy of the state, and a metonymy of 

the country, which would be divided between rich and poor, and again between citizens 

and criminals.  

 Scholars Glaucio Soares, Dayse Miranda and Dorian Borges suggest in As 

Vítimas Ocultas da Violência na Cidade do Rio de Janeiro (The Hidden Victims of 

Violence in the City of Rio de Janeiro) (2006) that civil war needs to be understood based 

on political criteria interacting with ethnic, racial, linguistic and religion, which they 

consider that any of this criteria is present in Rio de Janeiro. However, they argue that 

comparing the numbers of deaths in this state and in many wars throughout the world, 

one can tell that Rio de Janeiro is upon the brink of a civil war (22).  

 Statistical data shows that the profile of the average homicide victim in Rio de 

Janeiro is predictable and constantly increasing. According to Cerqueira, Lobão and 

Carvalho (2007) ―It is a tragedy foretold, whose events happen with astonishing 

statistical regularity,‖ since the deaths have a continuum in place, age, color, class, and 

schooling. The risk of a young black man being a victim of homicide in the country is 

130 percent higher than that of a white youth, according to the Mapa da Violência 2010 - 
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Anatomia dos Homicídios no Brasil (Waiselfisz, 2010), a study covering the years 1997 

to 2007.  In 2002, 1.7 Black youths between 15 and 24 years of age died for every white 

youth the same age. In 2007, this proportion jumped to 2.6 to 1. Over the past five years, 

the number of homicide deaths among young people showed a significant reduction 

among whites: it decreased by 31.6 percent. Among Blacks, the reverse was true -- 

during this time there was a 5.3 percent increase of homicide deaths among Black youth. 

This demonstrates that whites were the main beneficiaries of state policies undertaken to 

combat violence. The study shows that in Rio de Janeiro the percentage of deaths is 138.7 

percent higher among Blacks than among whites. In addition, the highest rates of violent 

deaths are also concentrated in young people between 15 and 24 years of age. If violence 

in Rio is articulated as a kind of civil war it is clear who the enemy is – Blacks and the 

poor. 

 The last approach to understanding homicide in Rio de Janeiro is concept of 

genocide. Authors who support this approach based their argument on three key points: 

first, the state is considered to be the main agent of violence; second, race and racism are 

the central causes of these deaths; and third, it is necessary to initiate a radical and deep 

transformation of society in order to overcome the situation. 

 Brazilian actor, politician and activist Abdias do Nascimento (1978) in his 

Genocídio do Negro Brasileiro presents the process of double genocide enacted through 

both intermarriage and the imposition of a hegemonic Eurocentric culture, culturally and 

physically to exterminate Black people from Brazil. Although he does not directly refer 

to homicide in this book, his work is the foundational to understanding the role of the 
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state in exterminating the Black population. According to him, the practices of 

acculturation, assimilation, and miscegenation carried out by the Brazilian state and its 

elites had as its goal the liquidation of the raça negra ―though a phenomena of pure and 

simple genocide‖ (69).  

 In his Sitiado em Lagos, Nascimento (1981) states that the Brazilian state 

exterminates Black people ―through direct killing by hunger, disease, or by police action, 

through the suppression of African languages, the denial of history, culture, and religions 

brought by enslaved Africans, genocide ideology through the suppression of 

demographic information‖ (79). 

 Years later in an interview, Nascimento stated that  

The police and the judiciary dismiss discrimination against African-Brazilians in the 

context of a framework of violence in which young Black men suffer a high rate of 

mortality. All this helps to keep black people away from the country's wealth on the basis 

of the social pyramid, in the worst health and housing. … this picture led me to denounce 

genocide against Blacks in Brazil (Folha de S.Paulo, July 2007).  

 

As a solution to genocide of Black people, Nascimento suggests  

An immediate revolution in Brazil capable of radically changing the structures of power 

and domination in the Brazilian economy, politics, and in society; a revolution of a truly 

popular and democratic character that transforms the "white" Brazilian [and] eradicates the 

racist underpinnings of their culture (1978, 137). 

 

 Nascimiento‘s analysis is the first to propose a solution to the crisis of death and 

violence that encompasses white people in Brazil. The genocide approach does not treat 

Black people as the problem, as previous perspectives did, but targets the structure of 

Brazilian society, which is guided by racism. However, it is ―Black people‘s role to 

activate transformation‖ (Nascimento 1981, 54). 
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 Black sociologist Jorge da Silva (2008) argues that what happens in Rio de 

Janeiro is a ―scheduled genocide and ethnocide‖ (1). In his view, it is ethnocide because 

of the imposition by the dominant group of its value to whom they consider different but 

can become similar. It is also genocide, however, because the dominant group 

understands that among those who are different there are those who cannot change, 

leaving extermination as the only possible solution (5). Silva comprehends as a solution a 

deep debate within the Brazilian society about racism and the negation that exist a social 

democracy there. In his view, the absence of discussion is the main tactic of the state and 

the elite to do not solve the problem.  

 Scholar João Costa Vargas (2010) argues that anti-black genocide in Rio de 

Janeiro and throughout the African Diaspora is a race-based and constant process. For 

that reason he makes it clear that ―We‖, black people, do not have any other option than 

to evoke projects of radical revolutionary change in order to defy, confront, and 

overcome the genocide practiced by the ―globalized neoliberal heteropatriarchal capitalist 

White supremacist world‖ (xx). As the first step, he suggests that we need to recognize 

the ―oppressor within‖, i.e., how we make use of classifications and conventions that 

contributes to our own oppression. 

 It is important to notice that genocide is not synonymous with murder. Vargas 

calls attention to William Patterson‘s (1951) analysis that genocide is multidimensional. 

According to Vargas,  

[t]he multidimensional perspective on genocide is expressed in deadly physical 

violence, institutionalized discrimination by and in the police, courts, and 

legislatures; psychological terror, economic and political marginalization, and 
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militarization (4).  

 

Another important issue to consider is the intentionality of genocidal state 

violence. Critiques of the genocide approach to state violence are built on the difficulty, 

practical impossibility, of proving the state‘s intention to practice genocide. On this issue, 

Vargas suggests that,   

[i]f we were to divert our attention to the search for intentions, or if we did not 

adopt a systemic and incremental perspective on genocide, such phenomena 

would appear disparate in space, time, and nature, and there would be no genocide 

to be accounted for. (5-6) 

 

 

For Vargas, there is no need to search for intentionality in order ―to comprehend 

that what really matters are the results of such (in)actions, results that are unquestionably 

racialized and gendered and produce massive harm and death‖ (4). He affirms that 

genocide can be seen in everyday forms of discrimination and that the concepts of 

symbolic violence and the genocidal continuum allow us to understand genocide as the 

historically persistent erasure of those deemed less than human (4). 

 As I mentioned previously, the authors that recognize homicide deaths in Rio de 

Janeiro as genocide have a deep understanding of what needs to be done to overcome it. 

In developing strategies of community organizing against genocide in Rio de Janeiro, 

Vargas affirms that genocide ―requires nothing but radical revolutionary transformation 

of our most intimate forms of thinking, how We relate to each other, how our societies 

distribute resources and recognize how different communities contribute to our 

collective, whole existence‖ (2010, p. xxi). 
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 Although genocide may or may not always involve killing, I argue that the 

genocidal approach is the most useful tool for understanding the situation facing the 

Black population of Rio de Janeiro. It helps to show that the multifaceted violence 

(physical, symbolic and structural) implemented by the state through its ineffectiveness; 

the negation of Black culture, language and religion; the implementation of policies of 

miscegenation; or by direct killing – the principal way the Rio de Janeiro state exercises 

its necro-practice – results in the undeniable dehumanization, exclusion, and death of 

Black people (Vargas, 2010, 4). It also shows that reforms such as suggested by the 

epidemic approach are ineffective in overcoming the situation. Indeed the 

epidemiological approach helps to maintain and to perpetuate genocidal practices and 

discourses spread by the civil war approach. By calling for more police infrastructure to 

prevent deaths, or for state reforms, the epidemiological approach calls for the 

reinforcement of the state presence in Black communities, which can result in more 

control, more repression and ultimately in more death. I argue that the 1) the 

predictability of whom, where, when and why Black people are dying; 2) deeply 

racialized  discourses of crime and violence in official speeches by government officials; 

and 3) the results of the state‘s policing practices, make it clear that the situation in Rio 

de Janeiro is an announced genocide. 

 

 

Rio de Janeiro and Expressions of the Black Radical Tradition 

 The city of Rio de Janeiro will host the Olympic Games in 2014 and the World 
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Cup in 2016. In order to prepare the city, since 2009, both the federal and state 

governments are developing urban reforms and policing the city more heavily. The 

federal government through the Programa de Aceleração do Crescimento (Program to 

Accelerate Growth) (PAC), is funding re-urbanization in Rio de Janeiro in partnership 

with the state governor, which determines the installation of Unidades Policiais 

Pacificadoras (Units of police peacekeeping) (UPP) in favelas. The objective of the 

UPPs is ―to run different policing in areas under state responsibility, in partnership with 

the population‖ (PMERJ, n.d.). However, as previously analyzed, this politics is 

translated in the containment and ultimate violent coercion of Black people, which causes 

the population to experience daily confrontations between the police and local drug 

dealers. 

 The military police have encountered resistance from the city‘s drug dealers as 

well as from favela residents (Universo de Noticias, para. 4). In December 2009, in 

response to increasing police brutality, a young man set fire to a bus in Copacabana, 

where the favela neighborhood is placed. Not surprisingly, the police reaction to these 

acts was more officers occupying the community and more shooting. 

 The practice of setting fire to buses in Rio de Janeiro is not recent. Many times, it 

is the only way favela residents can find to make police brutality more visible. This is 

similar to prisoners setting mattress on fire in prisons (Varela 1999) and slaves setting 

fire to houses on plantations (Moura, 2004). The act of setting fire to things is not the 

focal point but rather it is about understanding the strategies that Black and other 

oppressed peoples have found to either denounce or escape situations of violence and 
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oppression, in other words, to resist. How can we identify expressions of resistance in 

situations of genocide and extreme oppression such as the lived by the Black population 

in Rio de Janeiro? 

 An interesting approach to this question can be found in the works of Cedric 

Robinson (1983). In Black Marxism (1983), Robinson argues that efforts to understand 

Black people‘s history of resistance solely through the prism of Marxist theory are 

incomplete and inaccurate. He argues that Marxist analyses tend to presuppose European 

models of history and experience that downplay the significance of Black people and 

Black communities as agents of change and resistance (43). In his view, Black radicalism 

must be linked to the traditions of Africa and the unique experiences of people of African 

descent in the West. Robinson criticizes the relevance of Marxism from the perspective 

of black radicalism by outlining the limitations of the Marxist worldview for making 

sense of this experience.  

 Robinson discusses Black people‘s resistance to enslavement and the 

encroachment of domination, and the means by which various peoples came to terms 

with and challenged capitalism and the expansion of the world economy. Specifically, he 

examines the mechanisms by which African peoples throughout the Diaspora resisted 

slavery and, in the process, created a radical response that was embedded in the historical 

and cultural experiences and consciousness of these peoples, which has been 

misunderstood and ignored by many scholars. Robinson lays the foundation for thinking 

about social movements from a different perspective, with a different set of choices, with 

this historical consciousness in mind, the Black Radical Tradition.  
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 Robinson suggests that both Marxist and Gramiscian analyses are unable to 

incorporate Black people‘s resistance and to challenge white supremacy, since these 

theories see slavery as fundamental to the development of capitalism. In addition, 

resistance to slavery was not included in these theories. Black revolts and rebellions were 

seen as situational, erasing Black people‘s process of coming to critical consciousness. 

 The same process of erasing consciousness happens in Rio de Janeiro. Every time 

people from the favelas go down the hill to protest on the streets of Copacabana or other 

neighborhoods, they are classified as disorderly or as working with the drug dealers. 

Expressions of resistance in these areas can vary from public manifestations in the streets, 

to the continued existence in favelas, considering the reticence of the government to 

remove the favelas from more upscale parts of the city. I argue that Black people‘s 

violent urban manifestations in Rio de Janeiro are a strategy to denounce genocide and 

are the working ground for resistance.  

 

In this chapter, through a short literature review of state practices, I analyzed the 

production of violence by the state of Rio de Janeiro and characterized it as a necro-state. 

Analyzing scholarship on the role and function of the state, I argued that race is key to 

understanding the high rate of homicide deaths in Rio de Janeiro; this convinced me to 

read these deaths within the larger framework of genocide. In addition, I presented the 

argument that it is necessary to shift how resistance within Black communities should be 

understood. It is important to link Black peoples‘ experiences resisting violence to the 

African Diaspora experience, which is the theme of the next chapter. The framework 
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developed in this chapter will be revisited throughout this report in order to create the 

epistemology that will address my larger research topic: exploring the ways that violence 

in the state of Rio de Janeiro affects Black women‘s lives. 
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Chapter 2 - Approaching Contemporary Experiences of Global Racial Terror 

 

Introduction 

 

This chapter calls attention to the Brazilian experience of state violence and 

genocide, as demonstrated in the first chapter on Rio Janeiro, as part of the ―terror that 

characterizes Afrodiasporic communities‖ (Vargas, 2010, xxi). I argue that this approach 

can reinforce Afro-Brazilian people‘s struggle to survive both analytically and politically. 

Analytically through the development of a counter-hegemonic mode to analyze racism 

and state violence in Brazil; and politically through the exchange of experiences on 

resistance within the African Diaspora, and through the foster that local experience is part 

of a bigger racial politics. In order to do that I will connect the Rio de Janeiro‘s practices 

of state violence with contemporary and historical experiences of racial terror in the 

African Diaspora; I draw on the work of W.E.B. Du Bois (2001 [1915]) who called for 

―unity among colored people‖ through history (242), Paul Gilroy‘s (1993) analysis of 

―global racial terror‖, and Howard Winant‘s (2004) concept of ―global racial formations‖.  

 In The Negro (1915), W.E.B. DuBois presents a pioneering study of the global 

Black presence throughout history. He establishes a sense of identity and roots, which 

supports his political project of uniting Black efforts internationally for anti-imperialist 

liberation.  This idea shaped traditional pan-African organization around the basis of 

racial unity and influenced it to be first and foremost a political project.  Specifically, Du 

Bois demonstrates that while race is not biologically based, it is still a critical foundation 
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for an international political solidarity based on Black peoples‘ shared history and current 

conditions of oppression.   

 This politics allowed Blacks fighting for liberation to understand that they were 

not isolated in their struggle.  Across the globe, Blacks were united by a common 

situation of oppression and a common liberatory framework. Pan-Africanism was (and is) 

a politically strategic and an effective way to unite Blacks under a common banner.  

Thus, DuBois introduces the notion of international Black solidarity united by common 

roots in Africa and a political project of liberation.  DuBois‘ contribution to my analysis 

in this section is also present in The Souls of the Black Folks (1989). There, the author 

emphasizes ―war, murder, slavery, extermination, and debauchery‖ as a terror that 

defines modernity and the Black experience in the West. 

 Paul Gilroy, (1993) although aligned with DuBois about the presence of terror 

throughout the diaspora, sees the notion of an international Black solidarity rooted in 

Africa as an essentialist view. Rather he proposes the concept of a Black Atlantic, which 

works as a strategic essentialism that takes position between roots and routes, i.e., the 

racial terror inaugurated by the slave trade and successive movements and engagement by 

people of African descent globally.  The author argues that the ―terror of slavery was kept 

alive – carefully cultivated – in ritualized, social forms‖ and that in the progression from 

slave society into the era of imperialism, ―painful expressions still contribute to historical 

memories inscribed and incorporated into the volatile core of Afro-Atlantic cultural 

creation‖ (73).  

 Scholars Michael Omi and Howard Winant (1994 [1986]) in Racial Formation in 
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the United States: From the 1960s to the 1980s introduce the analytical tool of racial 

formation, defined as "the sociohistorical process by which racial categories are created, 

inhabited, transformed, and destroyed‖ (1994, 55).  The authors attempt to chart a middle 

course between two extremes. The first extreme is an "essentialist" formulation that 

views race as "a matter of innate characteristics, of which skin color and other physical 

attributes provide only the most obvious, and in some respects most superficial, 

indicators" (p. 64). The other extreme is a view that trivializes the category of race, 

arguing that since it is a social construction, race will disappear if we simply ignore it.  

Key to their perspective on the construction of race is the concept of the "racial 

project," which they define as "simultaneously an interpretation, representation, or 

explanation of racial dynamics, and an effort to reorganize and redistribute resources 

along particular racial lines" (56). Racial projects connect "what race means in a 

particular discursive practice and the ways in which both social structures and everyday 

experiences are racially organized, based upon that meaning" (56). According to them, 

competing racial projects are developed by elites, popular movements, state agencies, 

cultural and religious organizations, and intellectuals, operating at a micro-social level 

"not so much as efforts to shape policy or define large-scale meaning, but as the 

applications of 'common sense'" (p. 59). 

 Central to racial formation theory is Omi and Winant's interpretation of the "great 

transformation" in the U. S. system of race. The authors describe the years stretching 

from the colonial period until the civil rights movement as a period of "racial 

dictatorship." According to them, the system of racial dictatorship was challenged by the 
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civil rights movement that brought the entry of racial minority group members into the 

political process. However, drawing upon the work of Antonio Gramsci, they describe 

the post-civil rights era as a period of "racial hegemony‖, where the existence of legal 

apparatus legitimate the dominant culture of race. In The world is a ghetto: race and 

democracy since World War II, Winant (2001) argues that this transformation in Brazil 

came with the introduction of the myth of racial democracy, which disregards the 

existence of racial discrimination and valorizes the mixture of races as crucial to 

Brazilian harmony (138). 

 In Racial Conditions: Politics, Theory, Comparisons (2004), Winant extends his 

earlier discussion of racial formation theory by developing and applying a "world 

historical perspective" known as "global racial formation" through a historical and 

comparative case study examination of the United States, Brazil, South Africa and the 

European Union. The application of the "global racial formation perspective" through a 

historical-comparative case study methodology gave rise to a notion that racial projects 

exist across time and space. To address this critique, Winant framed his argument by 

proposing the thesis that the world "is not beyond race" and constructed the research 

problem to analyze "the new world racial system" based on racial hegemony (2). 

 Strategically combining the analysis of DuBois, Gilroy, and Omi and Winant can 

be analytically beneficial to racial relations studies in Brazil because they can be used to 

develop a counter-hegemonic understanding of the role of race and racism in this country 

which directly challenges the dominant discourse of Brazilian racial democracy. 

Currently, the study of race in Brazil has been mostly carried to reinforce white 
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supremacy and to perpetuate the racial democracy myth. Examples of such work are the 

books Raça como Retorica: a Construção da Diferença (Race as Rhetoric: the 

Construction of a Difference) (Maggie & Resende, 2001) and Divisões Perigosas: 

Políticas Raciais no Brasil Contemporâneo (Dangerous Divisions: Racial Policies in 

Contemporary Brazil) (Maggie & Fry 2007). Raça como Retorica questions the idea of 

race by affirming that instead of race identity, in Brazil operates under racial descriptive 

classifications, which works as adjectives rather than as a noun (15). According to 

Maggie and Resende, Brazilians make use of different classifications depending on the 

context and the position in society. Because of this, they are against public policies based 

in race.  

 In 2007, Maggie and Fry among other editors organized the book Divisões 

Perigosas: Políticas Raciais no Brasil Contemporâneo (Dangerous Divisions: Racial 

Policies in Contemporary Brazil). This book works as a manifesto against affirmative 

action in Brazil, a project the book contributors judge as being dangerous to ―Brazilian 

positive miscegenation‖ (12). According to these scholars, ―Brazil can become a divided 

country between blacks and whites, changing our recognized racial pride‖ (16). The 

scholars also say that ―ethnic differences cause the most horrendous conflicts and wars 

around the world‖ and attribute to ―U.S. scholars and their aligned activists the 

introduction of this debate in Brazil‖ (10). It is not surprising that Maggie and Fry are 

questioning intellectuals who are trying to confront the existing racism in Brazil by 

pointing out how structural racism, interacting with other oppressions, influences 

people‘s lives. 
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 Certainly, I am aware that approach of the Brazilian reality of racial terror as an 

Afro-diasporic theme can leave my work open to critiques such as those aimed at African 

American political scientist, Michael Hanchard (2001[1994]) received. The most scathing 

critiques Hanchard received comes from Black Brazilian sociologist and activist Luiza 

Bairros (1994) and French sociologists Pierre Bourdieu and Loïc Wacquant (2002). Both 

articles critique Hanchard for transferring American concepts and understanding of race 

to analyze Brazilian society; for Bairros and Bourdieu and Wacquant his analysis 

constitutes a king of intellectual violence and analytical imperialism on the study of race 

in Brazil because it ignores particular local realities and instead imports American race 

theory to make sense of Brazilian racial realities. Hanchard‘s book Orpheus and Power: 

The Movimento Negro of Rio de Janeiro and São Paulo, 1945-1988 brings a Diasporic 

approach to the Brazilian racial debate. His invitation to develop a ―horizontal, non-state-

based relationship between political actors in various nation-states for the purpose of 

challenging or overturning policies (22)‖ is very challenging for how racism and activism 

are understood in Brazil and can be linked with Du Bois efforts to bring people together 

across national boundaries. The notion of the Diaspora is not simply a cultural construct 

or a historical bond but a political project produced through the activism, scholarship and 

cultural production of Black people around the globe committed to dismantling white 

supremacy. Wacquant and Bourdieu have no commitment to Black people or our political 

history, and it makes them to read Hanchard as an ―imperialist.‖ So we might think of 

Hanchard‘s work as coming from the same radical tradition that led Du Bois to help build 

Pan-Africanism. His book challenges both scholars and activists who see structural and 
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irreconcilables differences between the American and the Brazilian experiences, such as 

how race is perceived in these countries.  

 Bairros argues that Hanchard analyses the Brazilian movimento negro from the U. 

S. context, and this limits his view of this reality.  She notes that the main contribution of 

his book is the application of Gramsci‘s concept of hegemony to the Brazilian case. 

Hanchard affirms the existence of a racial hegemony that allows elites in Brazil to 

depoliticize the asymmetric relations between whites and blacks, and postpone disputes 

by the neutralization of black identity (47). I would argue that this racial hegemony is 

also manifested through what scholar Joao Vargas (2010) calls the hyper-consciousness 

of race/negation of the race dialectic.  This concept suggests that the Brazilian denial of 

race actually necessitates a hyperawareness of it. According to Vargas, this is a direct 

result of ―the racial democracy myth and the evidence that the myth is just it‖, a myth 

(102-3). 

 Another critique of Hanchard‘s book is the controversial debate regarding the 

racial category Pardo (brown). According to Bourdieu & Wacquant (2002), U.S. 

initiatives on race in Brazil are designed ―to encourage the leaders of the Movimento 

Negro (…) to denounce the category of Pardo‖ in order to ―mobilize all Brazilians of 

African descent on the basis of a dichotomous opposition between Afro-Brazilians and 

Whites‖ (23). The authors affirm that American scholars ―follow the [US] myth 

according to which all societies are ‗racist‘, even those where ‗race‘ relations seem at 

first sight to be less distant and hostile than in the US‖ (23-24). Intellectuals against the 

use of race in Brazil affirm that Pardos are products of miscegenation and that they are in 
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a transitional category where they can strategically relate to Whites or Black according to 

their interests (Maggie & Resende 2001). However, these intellectuals deny the existence 

of virulent racist attitudes against Pardos similar to the sentiments targeted toward dark-

skinned blacks in Brazil. In addition, they dismiss the idea that ―color categories in Brazil 

are always already racialized‖ (Vargas 2010, 105).   

 In a way, Bourdieu and Wacquant‘s argument has to be taken into consideration. 

It is necessary to be aware of not transferring analytical tools from one reality to another 

while not taking into consideration how the local (national) group understands their 

categories. However, in the case of the category race, which has been manipulated to 

maintain inequalities, I argue that the concept of global racial formation is essential to 

analytical studies of race in Brazil in order to formulate insurgent counter discourses.  

 Afro-Brazilian scholar Joao Vargas (2010) demonstrates the political value of 

approaching the Brazilian reality of genocide within the larger framework of the African 

Diaspora. In his book Never Meant to Survive: Genocide and Utopias in Black diaspora 

Communities (2010), the scholar-activist shows how it is possible to engage in Afro-

Diasporic alliances of resistance while acknowledging local specificities. Vargas 

understands that international alliances are fundamental to struggle because they 

―[provide] an expanded ideological and practical horizon of possibilities‖ (p. 36). 

According to him, ―If Blacks were never meant to survive in their respective nation 

states, then supranational connections interrupt, at least potentially, the expectations and 

realization of genocide‖ (p. 37). 

 Vargas denounces that the terror lived by Black people ―Is a product of 
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imperialist, White supremacist capitalist, patriarchal society‖ (xxi). Working together, 

these expressions of power are the base of politics of violence throughout the world, 

which is the sine qua non condition for the maintenance of power. As a consequence, 

according to the author, black people have no choice but destroy the conditions of anti-

Black genocide (2008, 258). He presents the development of a common term as an 

instrument that defines the practice of state and society against people of African descent 

– anti-Black genocide as a continuum. Specifically, Vargas calls for the reconnection of 

processes of physical and symbolic aggression against those outside the group who has 

power, i.e., women, poor, non-heteronormative communities, many of them Black. The 

map resulted from this reconnection can make visible ―apparently disparate phenomena 

in time, space, quality, and number‖ (2008, 12). Vargas suggests that we ―conjoin, 

destabilize, reassemble, foreground, and analyze‖ as the methodology to this process 

(267).  

 In the following section I will explore contemporary experiences of terror through 

a review of Brazilian and international literature on the following themes: policing Black 

youth and Black communities, imprisonment, and violence against Black women. I will 

focus on works that show, even indirectly, that racism is the catalyst of violent state 

practices. My intention is to make evident the Afro-Brazilian  population‘s experience of 

terror as part of a continued global racial plan that implements terror into black people‘s 

lives.  
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Policing Black youth and Black Communities 

 

 Similarities can be found in the policing of Black youth in Brazil and in the U.S. 

In both countries young Black men are routinely treated as suspects regardless of their 

involvement in delinquency; they also have experiences with police violence. These 

practices are the execution of racist ideologies that targets young Black men and 

stereotype them as the enemy. In addition, Black women living in poor communities are 

routinely stopped for curfew and other kinds of violations. This reality demonstrates the 

control that the state exercises upon Black female bodies and how gender intersects with 

race, class and place in shaping the nature of police intervention. 

 Researchers Silvia Ramos‘ and Leonarda Massumeci‘s (2005) analysis shows a 

pattern of Black young men being characterized as suspicious by police in Rio de Janeiro. 

When asked by the researchers to draw a figure that symbolizes who the police usually 

tend to stop, youth from different backgrounds drew images with the same 

characteristics: a Black man, wearing shorts and hats from a specific brand, and gold 

chain around the neck. It is the stereotype of young Black men from the favelas, who are 

stopped by the police 30 percent more than Whites from other areas. 

 In Brazil, the stereotype of criminal young Black men is spread by the racist mass 

media through films and soap operas that consistently display them as drug dealers, cruel 

murderers, drug addicts, and delinquents, such as the films Cidade de Deus (2007), Tropa 

de Elite (2007), Cidade dos Homens (2008); and the soap operas Vidas Opostas (2007) 
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and Poder Paralelo (2009)
5
. This everyday display of black bodies performing 

stereotypical and racist characters is a form of symbolic violence, i.e., the ―only way in 

which relations of domination can be set up, maintained or restored‖ (Bourdieu 2007 

[1977], 191).  These images help to maintain a fear of the black body and to diffuse that 

fear throughout society.  

 Brazilian sociologist Vera Malagutti (2003) affirms that there is a close 

relationship between the waves of fear and repression and campaigns of increased 

policing by the Military Police. The insecurity that the White elite of Rio de Janeiro feels 

of Black criminality justifies extremely repressive policing, and is translated into violence 

and crime by Brazilian government agencies against Black youth. The consequence of 

this violent policing is the common occurrence of premature deaths of young Black 

people in Brazil. Distortions such as the presumption that Black youth are always the 

main agent of violence and crime (and are natural suspects) result in actions that provoke 

the immediate elimination of Black youth, violating the Brazilian Constitution and the 

human rights of this group.  

 Young black women, however, are also victims of urban violence and policing. 

The report Por Trás do Silêncio Experiências de Mulheres Negras com a Violência 

Urbana no Brasil (Behind the Silence: Black Women‘s Experiences with Urban Violence 

in Brazil) release by Amnesty International in 2008 brings several cases of women that 

have been under such state control in Brazilian favelas. The report points out that women 

almost always refer to the police as threatening or not protective (38). Although women 

                                                           
5
They can have the direct translation respectively as City of God, Elite Troup, Opposite lives, and Parallel 

Power. 
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are not the main targets of police operations, they suffer abuse and discrimination as 

favela residents. ―They are threatened and attacked when trying to protect [their] relatives 

and friends; women suffer verbal abuse and sometimes even sexual abuse at the hands of 

the police, are injured and killed in the crossfire‖ (39). In Rio de Janeiro, between 2006 

and 2007, the residents of the favelas Vila Cruzeiro and Complexo do Alemão faced daily 

confrontations between the police and drug dealers. It was possible to see in the news 

several women, almost all Black, trying to protect their children from the bullets in the 

alleys of the favelas. This exposure to violence and policing causes profound trauma and 

other psychological problems caused by stress, as showed in many of the interviews 

conducted by Amnesty International (40).  

 A brief literature review in policing in the U.S shows that proactive policing 

strategies also produce a range of harms to African Americans in poor urban 

communities. Friedman et al. (2004) found that 73 percent of young men and 45 percent 

of young women were stopped by the police and that African American youth were more 

likely than other racial groups to report physical abuse during police contacts. In their 

survey of adolescents, Fine et al. (2003) report that two-fifths of young women 

complained of sexual harassment by police officers, including 51 percent of whites and 

38 percent of Blacks. Like Brazil, young Black men typify the bandit in the eyes of the 

police. The controlling image of young Black men as ―symbolic assailants,‖ whereby 

they are defined and treated to as criminals, is deeply entrenched in American culture 

(Worden 1996). Kraska and Kappeler (1995) suggest that young Blacks who are poor, a 

racial minority, and otherwise marginalized are most vulnerable to abusive practices by 



42 

 

the police. 

 In a study that presented how 75 Black young men and women perceived policing 

practices in their communities in St. Louis, Missouri, Rod K. Brunson and Jody Miller 

(2006) show that youths‘ responses to survey items about how the police behave were 

consistent across race and gender. Young men and women described the police as 

impolite and difficult to talk to, and that the police often harassed and mistreated people 

in their neighborhoods (539- 543). In addition, the researchers affirm that it is not simply 

their status as minority youths living in poor urban communities that exposes young 

people to aggressive policing strategies but specifically that they are young African 

Americans (550). 

 

Imprisonment 

 

 According to the International Center for prison Studies, Brazil and the U. S. are 

respectively the fourth and first countries with the largest prison populations in the world 

(ICPS, n.d). In both the U. S., that has a population of 2 million incarcerated people and, 

and Brazil with more than 4 hundred thousand in 2009, Black people comprise the 

majority of the prison population. In addition, it is possible to argue that this situation has 

an intimate relationship with the slave past and that the current system of incarceration is 

it is a reformulation of the slavery system. However, it is more evident in the U.S. where 

many authors have already made this link (Roberts 2001; James 2003 and 2005; 

Rodriguez 2005; Gilmore 2007; Blackmon 2008).  
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 Journalist Douglas Blackmon‘s book Slavery by Another Name shows the horror 

of slavery that persisted into living memory though the prisons supported under the 13
th

 

Amendment of 1865, which abolished slavery ―except as a punishment for crime whereof 

the party shall have been duly convicted‖ (―Amendment XIII,‖ n.d.). In Brazil, since the 

official end of slavery, the state has worked to keep Black people marginalized and 

controlled, and the imprisonment of black bodies is seen as a solution to the problem of 

Black criminality (Carvalho Filho, 2002).  

 According to Gilmore (2001), racism is extremely present in contemporary mass 

imprisonment and this violence flows from the state and nation geographically and 

socially targeting black communities, and is reflected in the prison system. She defines 

racism as "the state-sanctioned or extralegal production and exploitation of group-

differentiated vulnerability to premature death" (28). For Gilmore, these differentials are 

raced, and also geographically managed as an enforced distinction between rural and 

urban workers. According to her, the number of people in prison - especially people of 

color - is driven by "surplus," by the way in which "certain kinds of people, land, capital, 

and state capacity became idle" (26–27).  

 Following Gilmore, scholar Dylan Rodriguez (2005) proposes that the prison-

industrial complex was a response to the social movements and economic upheavals of 

the late 1960s and beyond, where prisoners are required to work for minimum payment in 

order to support the economy. This issue is still being studied in Brazil, but the idea that 

prisoners should work to pay for their expenditure in prison is a recurring discourse in 

society and among policy-makers.  
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 Rodriguez argues that the spread of the prison system is also a product of a white 

supremacist society, ―a logic of social organization that produces regimented, 

institutionalized, and militarized conceptions of hierarchized ‗human‘ difference‖ (11). 

According to him, white supremacy has three components: a historical discourse of 

power, translated into the frequent ―social, political, and biological neutralization or 

extermination of the (nonwhite) subhuman or nonhuman‖ (12); deploys racism is its 

primary weapon; and is also deeply gendered, thus ―communities of color become 

pollution from which the state must constantly purify itself‖ (Smith as coted in 

Rodriguez, 13). As the literal (re)producers of communities of color, women of color are 

targeted by the state through policies aimed at controlling their sexual and reproductive 

practices. In Brazil, this white supremacist logic also supports the prison system, shown 

through the hyper-representation of Blacks, and discourses that attribute urban violence 

to Black mothers in favelas
6
.   

 Feminist scholars suggest that young Black women are far from immune from 

negative experiences with the criminal justice system. Girls are more likely than boys to 

experience juvenile justice interventions for relatively minor offenses (MacDonald and 

Chesney-Lind 2001), and African American women and girls receive more punitive 

treatment than their white counterparts (Bush-Baskette 1998; Miller 1999; Visher 1983). 

Research on the adjudication of delinquent girls suggests that African Americans are 

disproportionately placed in detention, while whites are more likely to be tracked into 

treatment-oriented programs (Bartollas 1993; Miller 1999). Given the patterns of racially 

                                                           
6
Vis-à-vis the governmental discourse in section 1 of this report. 
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discriminatory policing and incarceration of Afro-Brazilians, it stands to reason that 

similar processes are present in Brazil. Although there is a National System of Socio-

Educative Treatment (SINASE) for young people who commit infractions, in practice 

those who are confined are Blacks (Nicodemos, 2007).  

 

Violence against Black Women 

 

 The same pattern of violence against Black women is found in Brazil and in the 

U.S. Informed by damaging stereotypes, violent acts are committed upon Black women‘s 

bodies both by men and the state. Black women suffer from the impunity of perpetrators 

of violence against them in both countries. They bear the brunt of of domestic violence, 

sexual and racial violence and discrimination compounded by economic exclusion, and 

all of this is reinforced through the mainstream media. 

 African American scholar K. Sue Jewell (1993) affirms that the U. S. media 

continues to represent African-American women in stereotypical roles. Dorothy Roberts 

(1997) goes further and states that images of Black women deny Black humanity in order 

to rationalize white supremacy. According to her, ―[t]hese disparaging stereotypes of 

Black people all proclaim a common message: it is the depraved, self-perpetuating 

character of Blacks themselves that leads to their inferior social status‖ (p.9). Images of 

―Mammies‖ or ―Jezebels‖ reinforce cultural stereotypes regarding the supposed ugliness, 

verbal aggressiveness, and hyper-sexuality of African-American women. In 2006, leaders 

of the movement of Black Women in Brazil delivered to the ministers of the Special 
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Secretariat of Policies for Women and the Special Secretariat for Policies to Promote 

Racial Equality a manifesto protesting TV Globo, the most important channel in the 

country, rejecting images in a popular soap opera, in which Black women are raped and 

beaten. The ministers rejected the manifesto alleging that what was shown really 

happened in the past and cannot be hidden. The leaders contacted lawyers and the protest 

of the channel is ongoing. 

 Black activist Alzira Rufino (2002) affirms that violence against Black women 

needs to be faced as a problem of public health in Brazil. According to her, the circle of 

aggressions in which Black women live is large: ―We can find judges, doctors, lawyers, 

congressmen, side by side with the batterers. All of them are responsible for the Black 

woman‘s situation of suffering‖ (144). Rufino‘s statement shows that besides being 

damaged by individual aggressors, Black women are also discriminated against because 

of social constructions that inform how they are treated in various spaces. Thus, it is 

common to hear Black women reporting poor or bad treatment in hospitals and police 

stations when they are looking for help after being bettered or even asking for protection.  

 The state regulates black female bodies in both Brazil and the United States. 

Discussing African American women‘s experiences in the United States, Roberts (1997) 

describes a long experience of ―dehumanizing attempts to control Black women‘s 

reproductive lives‖ (4). She states, ―[r]egulating black women‘s reproductive decisions 

has been a central aspect of racial oppression in America - a principal means to justifying 

the perpetuation of a racist structure‖ (6). Roberts‘ objective is to show readers that 

reproduction is an important topic and that it ―is especially important to Black people not 
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only because [these] policies…keep Black women from having children but because 

these policies persuade people that racial inequality is perpetuated by Black people 

themselves‖, and serves as the justification for eugenics (5).  

 Activist Edna Roland‘s (1995) dossier on the sterilization of Black women in 

Brazil is revealing. Drawing a comparison between the U. S. and Brazil, the author uses 

Angela Davis‘ work to argue that the Brazilian state is practicing genocide. According to 

Roland, ―where there is the largest concentration of Blacks and poor in Brazil, there can 

be identified the biggest reduction of fertility rates‖ (505). In order to justify the mass 

sterilization of Black women, the Brazilian state promoted the widespread idea that lower 

fertility rates would reduce poverty and violence; however this theory proved to be false. 

According to Roland, Black women in Brazil are having fewer children, but the violence 

is increasing. She attributes this situation to the fallacy that Black women‘s birth control 

can improve the country‘s wealth, and calls for Black women to engage in direct action 

against such discriminatory practices. 

 Roland states, ―In the U.S. the struggle against abusive sterilization has been 

carried out by Black women and women of color. It is not by chance, in Brazil, that Black 

women that have also denounced this kind of violence against women‖ (554). Roland 

states that in the U.S. was easier to confront because the enemy was explicit, while in 

Brazil the politics for sterilization were camouflaged in politics against poverty. 

However, the literature of Black activist from the U. S. says that the struggle over Black 

women‘s reproductive rights was (and is) often couched in the language of poverty 

reduction. The discourse of poor Black women‘s inability to properly mother is linked to 
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stereotypes of crack abuse, hypersexuality, and the myth of the lazy welfare queen. In the 

1980s and 1990s when these battles over Black women‘s bodies and reproduction were 

going on the language of racism transformed and became hidden in language of cultural 

deviance, poverty, and Black women exploiting the welfare system (Robertson 1997) 

 

 In conclusion, experiences of contemporary terror against Black people such as 

policing youth and communities, imprisonment and violence against women can be seen 

in Brazil and the U. S with similar characteristics. This demonstrates that events that are 

seen as merely local or even national are indeed part of a larger process of global racial 

formations implemented by white supremacist states throughout the African Diaspora. 

Strategies of confinement, control, and extermination of the Black population are still 

ongoing and need to be faced. In this section I showed that racist policing of Black youth 

and Black women‘s bodies and reproduction as 21st century forms of anti-Black racial 

terror, making use of the theoretical arguments of W.E.B Du Bois, Paul Gilroy, and Omi 

and Winant can be useful for black people struggle analytically and politically. Although 

I am aware of the possibility of being considered an intellectual imperialist, I argue that if 

―we were never meant to survive‖, we must be Diasporically organized.  
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Chapter 3 – Defining Sides: I Am Black, I Am a Woman, I Am an Activist 

 

Introduction 

 

In this report thus far, I have analyzed the production of violence in the state of 

Rio de Janeiro and characterized Rio as a necro-state. My review of the literature clearly 

shows that the violence directly affects poor Black men, but few scholars consider the 

implications of this violence for the lives of Black women. Black women are involved in 

violence through different forms: they are blamed by the elites and by the government for 

―giving birth to delinquents‖; their bodies are controlled by both the government, through 

the police, and by drug dealers who introduce curfews; they are involved in petty crime 

and forced by men to hide weapons (International Amnesty, 2008). However, I argue that 

the violence in Rio de Janeiro affects black women through a massive, but invisible form, 

i.e., through the suffering caused by the deaths of their loved ones. For example, in 2007 

alone 1,330 people were killed by the police, 80% of them Black (Human Rights Watch 

2009; Cano & Ribeiro 2007). For each of these deaths, at least one Black woman was 

affected, whether through her status as a mother, a sister, a partner, or friend to the 

deceased. How might we theorize the importance of studying this aspect of Black 

women‘s lives? How might the concept of intersectionality be useful for understanding 

this theme? What are the implications, both for theory and for political practice, of the 

notion that Black women have a differential consciousness that comes from their 

particular form of oppression? What kind of research might benefit this group? And how 
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to define my standpoint in the field? To answer these questions, I will engage with the 

literature of Black feminism, the African Diaspora, and activism. A synthesis of these 

three approaches will allow me to create my theoretical and political framework. 

 

The Relevance of the Work 

Critics may ask, why study the intersection of women‘s live with state violence, 

especially homicide, given that women are 20% less likely than men to become homicide 

victims (Peres 2007, 132)? And, more importantly, why concentrate on Black women as 

indirect victims instead of focusing on the crimes of which they are the principal target? 

In responding to these questions, it will become clear that my research theme is highly 

relevant to Black feminist theory, activist research, and African Diaspora Studies. With 

the purpose of theoretically conceptualizing the importance of studying the impact of the 

urban violence on Black women‘s lives, I will pursue my topic with a critique of some 

African Diaspora studies. I will also claim the support of the Black feminist call for 

centering analyses on Black women‘s experiences. Finally, I will approach the definition 

of genocide as an analytical and political tool against genocide as present in Vargas 

(2010). 

Black women are enormously important for the African Diaspora experience. It is 

impossible to think of Black people surviving in an awful socioeconomic reality, or of the 

African heritage present in religious beliefs, music, and kinship support without taking 

into account the role of Black women. And above all it is impossible to deny the 

importance of their thoughts and participation in the political arena. Even though ―some 
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of [Du Bois‘] work does center on African American women and indicates his awareness 

of the distinctive experiences that characterized Black women‘s lives‖ (Collins, 2000, 

42), Black Diaspora theory and politics have not given sufficient voice to the experiences 

and thoughts of Black women, or adequately concentrated on their needs. in this respect, 

Patricia Collins says that we can learn significantly from black women‘s knowledge. 

However, she highlights that to place Black women‘s experiences in the center of 

analysis is not necessary to privilege those experiences (2000, 228).  

There is considerable room to expand a gendered African Diaspora theory. As 

scholar James Clifford (1994) affirms, ―[d]iasporic experiences are always gendered. But 

there is a tendency for theoretical accounts of diasporas and diaspora cultures to hide this 

fact [. . .] thus normalizing male experiences‖ (313). In that sense, in making evident the 

suffering of Black women in Afro-Diasporic countries such Brazil, I can contribute to 

African Diaspora theory by focusing on the everyday experiences of Black women, thus 

expanding our current knowledge. 

Black women‘s experiences can contribute to African Diaspora theory because 

their lives show the web of forces that shape the consciousness of the Diaspora. 

According to Diaspora theorist Ruth Simms Hamilton (1995), it is impossible to separate 

all these forces in reality, because they consist of structures of disadvantages that put 

Black people ―in a constant destructive, hostile and socially oppressive situation 

throughout the African Diaspora‖ (Hamilton, 195, 398).  

The work of Kia Caldwell (2007) although lacking in some aspects of Brazilian 

Black women organizing,  is an example of how centering in women experiences can 



52 

 

contribute to African Diaspora theory. In Negras in Brazil: Re-envisioning Black Women, 

Citizenship, and the Politics of Identity, Caldwell ―examines how the informal and 

everyday aspects of Brazilian citizenship serve to disenfranchise and marginalize Afro-

Brazilian women‖ (2). Her work is relevant not only because she puts Black women at 

the center of her analysis, but also because she shifts the scrutiny from the U.S. to a Latin 

American country, a move which has contributed to the development of a broader 

African Diaspora theory.  

Black feminist scholar Joy James (2002) is another example of a scholar who has 

helped shape African Diaspora theory. In Shadowboxing: Representations of Black 

Feminist Politics, the author makes important contributions toward ―sketch[ing] a 

political trajectory in Black feminisms to explore key intersections along the American 

cultural curve‖ (13). By balancing historical and political critiques with cultural criticism 

centered in the reality of black women‘s activism, James reveals the shortcomings of 

previous scholarly narratives about Black women, and unlock a view into their politics.  

In the Black feminist view, theory and politics are dialectically linked. The 

struggle for justice and for the suppression of all forms of discrimination shaped and 

continues to shape their views and identity. My interest in researching particular aspects 

of the violence in Rio de Janeiro, which is not only intellectual, but also political, is in 

accordance with the Combahee River Statement (1995), which declares that ―[t]he 

inclusiveness of our politics makes us concerned with any situation that impinges upon 

the lives of women‖ (239). The Combahee Statement also states that  
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[i]n the process of consciousness-raising, actually life-sharing, we [Black feminists] 

began to recognize the commonality of our experiences and, from the sharing and 

growing consciousness, to build a politics that will change our lives and inevitably end 

our oppression (233).  

 

In other words, connecting the histories of Black women‘s lives and struggles, 

and showing that what seem like isolated experiences are in fact collective, can enhance 

or even create political leverage.  

Finally, I bring a discussion present in the work of scholar Joao Vargas about 

definitions of genocide that can be analytically and politically workable. The II 

Convention on the Prevention and Punishment of the Crime of Genocide, approved by 

the United Nations General Assembly in 1948
7
, defines genocide as  

 

[a]ny of the following acts committed with intent to destroy, in whole or in part, 

a national, ethnic, racial, or religious group as such: a) killing members of the 

group; b) causing serious bodily or mental harm to members of the group; c) 

deliberately inflicting on the group conditions of life calculated to bring about its 

physical destruction in whole or in part; d) imposing measures intended to 

prevent birth within the group; e) forcibly transferring children of the group to 

another group. (Convention on Genocide, 1948) 

 

 

Vargas (2010) suggests that political activist Ward Churchill‘s analysis, drawn 

from this definition, contributes ―to a better understanding of what the theoretical and 

political stakes around genocide are‖ (2). Churchill suggests that genocide is in itself ―a 

denial of the right of existence of entire human groups, as homicide is the denial of the 

right to live of individual human beings‖ (as cited in Vargas, 2). In addition, Churchill 

                                                           
7
 The II Convention on the Prevention and Punishment of the Crime of Genocide was ratified by the 

Brazilian government in 1952. 
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presents genocide as a historical event, whose primary forms are physical, biological and 

cultural genocide. He explains:   

A) Physical Genocide, by which is meant killing members of the target group(s) 

either directly, by indirect means, or some combination. Indirect means are 

understood to include, but are not restricted to, the imposition of slave labor 

conditions upon the target group(s), denial of fundamental medical attention to group 

members, and forms of systematic economic deprivation leading to starvation and 

other deteriorations in the physical well-being of group members. 

B) Biological Genocide, by which is meant the prevention of births within the target 

group(s), either directly, indirectly, or both. Direct means are understood to devolve 

upon the imposition of involuntary sterilization or abortion measures upon members. 

Indirect means include the imposition of degrading physical and/or psychological 

conditions leading to marked declines in birthrates, heightened rates of infant 

mortality, and the like. 

C) Cultural Genocide, by which is meant the destruction of the specific character of 

the targeted group(s) through destruction or expropriation of its means of economic 

perpetuation; prohibition or curtailment of its language; suppression of its religious, 

social, or political practices…; forced dislocation, expulsion or dispersal of its 

members; forced transfer or removal of its children, or any other means (as cited in 

Vargas 2010, 2-3) 

 

Based on my review of the literature and the UN definition of genocide, I want to 

counter other approaches and argue that the violence in Rio de Janeiro constitutes 

genocide. Although we cannot prove the intentionality of this violence, the results of the 

state‘s policing practices throughout the years have produced a continuum of physical, 

biological, and cultural forms of violence against Black Brazilians.  

Regarding Black women, some scholarly works give us a sense of some of the 

consequences of genocidal state practices in their lives. In a study of the bodily and 

mental harm suffered by secondary victims of violence, scholars Glaucio Soares, Dayse 

Miranda, and Dorian Borges (2006) show that those who have seen the violent death of a 

beloved continue to experience physical and mental pain even three years after the fact 



55 

 

(75). According to the authors, in cases of homicide, since the death was provoked by 

―someone with anger and with the intention to kill, the understanding and the 

comprehension of the death is very difficult, especially to parents‖ (96). They also affirm 

that traumatic experiences with bodily and mental symptoms are distinct in men and 

women, women being more likely to develop Post-Traumatic Stress Disorder (PTSD)
8
.  

Black activist Jurema Werneck (2001) shows that Black women‘s health is 

affected by the racism and sexism inherent in the structure of the Brazilian state. 

Werneck analyzes how black women are vulnerable physically, mentally, and 

emotionally, a condition created by the structural violence affecting poor and Afro-

Brazilian communities. The author argues that ―Brazilian health [and I include security] 

policies have continuously reproduced these kinds of discrimination that shape Black 

women‘s lives,‖ which in my view is one facet of the necro and genocidal state.  

Focusing attention on Black women‘s experiences as secondary victims of 

violence in Rio de Janeiro, and on their everyday struggle for survival in a web of 

oppression that excludes and damages Black women, is beneficial not only in making 

visible their suffering and struggle but also in its contribution to African Diasporic theory 

and politics, and to Black feminist literature. Borrowing from the Combahee River 

Collective, one might say that their liberation signifies the liberation from discrimination 

of all Black people (Combahee 1995). 

                                                           
8
It is a type of anxiety disorder which occurs after seeing or experiencing a traumatic event that involved 

the threat of injury or death.(NIMH, n.d.) 
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The Importance of Intersectionality 

The concept of intersectionality (the idea that it is necessary to consider the 

different forms of discrimination and oppression to which an individual is exposed) is 

fundamental to the development of my theoretical approach in three ways. First, it opens 

up the possibility of seeing and understanding many more spaces of cross-cutting and 

allows me to see the web of discriminations which, in conjunction with each other, 

produce the condition of Black women‘s lives. That is, understanding the social position 

of Black women is a heuristic device for identifying other spaces where systems of 

inequality come together.  

Black women‘s daily experiences and intersectional analyses are interconnected 

in the Black feminist perspective. According to Black feminist Patricia Hill Collins, 

oppressions interrelate, creating a system that reflects the intersection of multiple forms 

of discrimination based on class, gender, age, sexuality, and race, ―mak[ing] their [Black 

women] whole life situation and the focus of their political struggles unique‖ (2000, 42).  

Intersectional analysis refuses to privilege class over race or race over gender. This 

is essential in the Brazilian context because it dismisses the constructed idea that class 

discrimination is the chief form of oppression. By taking into consideration 

intersectionality, it is possible to strengthen social movements in their struggle and to 

denounce the articulated oppression to which black women are exposed. The present 

study understands that class is lived through race and gender.  

Second, this concept is valuable because it opens the possibility of understanding 

the determinants of violence in Rio de Janeiro. It must be emphasized that the state 
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process of choosing who lives and who dies—necro-politics—is determined by race, but 

also by class, gender, geographical area, and status in society. Sometimes certain factors 

are decisive, and sometimes others. Racism in Brazil, due to its deep entrenchment in the 

Brazilian culture, interacts with homophobia, classism, sexism and gender bias, 

influences lives, the functioning of institutions and organizations, and also relations 

between people, which increase the vulnerability to which Black women are exposed.  

Finally, the use of paradigms of intersectionality in understanding social, 

gendered, and racial phenomena in studying Black women in Rio de Janeiro helps to 

develop African Diaspora studies. Centering on Black women‘s experiences and 

analyzing those experiences via intersectional paradigms fosters a rethinking of the 

significance of many concepts used to describe the African Diaspora experience, such as 

identity, subjectivity, and consciousness. It creates new knowledge and new ways of 

thinking about such knowledge.  

According to scholar Heleieth Saffioti (1992), subjects are constructed not only 

through race, but also through class and gender. These articulations create a multiplicity 

of social identities and consciousness which mean that ―in each situation will require to 

the person a stronger positioning of her/ his subjectivity such as gender identity, or class, 

or race" (9), i.e., multiple subject positioning. Saffioti‘s contributes to the theory of 

intersectionality by referring to the intersection of these three constructions as a ―node.‖ 

Intersectional analyses can help us to better understand Black women‘s 

experiences of oppression, the production of violence by the state, and to develop African 

diaspora studies. In order to develop a research committed to overcome black women 
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oppression, it is necessary to incorporate Black feminist knowledge. It expands 

possibilities of analysis that can better comprehend the experience of Black women. 

 

Black Women’s Differential Consciousness 

Many authors have discussed the consciousness said to distinguish women of the 

so-called third world. The concept of ―differential consciousness‖ was coined by scholar 

Chela Sandoval (1991) to explain the ―oppositional political activity and consciousness 

of U.S. third world feminists‖ (196). This notion suggests that women have a differential 

consciousness, which comes from the particular form of oppression under which they 

live. Focusing on Black women, I argue that the idea of a differential consciousness has 

implication both for theory and for political practice.  

In order to understand its implications for theory, I turn first to the ideas of 

German sociologist Karl Marx (1978a) and of African American sociologist Patricia Hill 

Collins (2000). In Marx‘s opinion, ―The mode of production of material life conditions 

the social, political, and intellectual life process in general. It is not the consciousness of 

men that determines their being, but, on the contrary, their social being that determines 

their consciousness‖ (4). According to Marx, what people know and think are 

intrinsically linked with class position. Developing that thought, Collins argues that the 

politics of race and gender also influence knowledge. In Marxian terms, race and gender 

are part of our ―social being.‖ In consequence of this, it is possible to say that Black 

women have a differential knowledge that comes from the material conditions of their 

race, gender, and class.  
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Drawing from Hegel, Marx further claims that ―knowledge,‖ understood as self-

conscious and self-comprehending, ―is the comprehension of itself abstractly‖ (1978b, 

110). Furthermore, if epistemology is the study of knowledge, it is possible to say that 

Black women have a differential epistemology that comes from their collective self-

consciousness and self-comprehension. However, Collins suggests that ―[r]ather than 

viewing consciousness as a fixed entity, a more useful approach sees it as continually 

evolving and negotiated. A dynamic consciousness is vital to both individual and group 

agency‖ (285). It is related to the Black feminist theory which asserts a continuum 

between self-evaluation and self-transformation. 

Another contribution to understanding Black women‘s consciousness comes from 

Black scholar Jacqui Alexander (2005). She understands that the differential 

consciousness of women of color emerges from the capitalist exploitation of their work 

through surplus. Alexander describes the singular oppressions different groups of women 

suffer—Chicanas, Blacks, Filipinas, Chinese, Jamaicans—and affirms that  

―[t]hese are the very experiences that inform women‘s organizing strategies, 

enabling them to theorize exploitation [. . .] These experiences constitute the pedagogies 

through which women yearn for justice, through which they collectively come to know 

‗tenemos hambre de justicia’‖ (Alexander 104).  

 

According to her statement, collective political practice comes from 

consciousness, which comes from material conditions. I understand that Black women‘s 

condition of life in Rio de Janeiro brings to them an individual and collective definition 

of consciousness which will inform their political practice. When the suffering of one is 

recognized as the suffering of all, the unbinding of chains begins.  
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Caribbean-American writer Audre Lorde (1984) also recognizes differential 

consciousness among different groups of women and insists that ―our refusal to recognize 

those differences and to examine the distortions which result from our misnaming them 

and their effects upon human behavior and expectation‖ separates women and in turn 

makes it difficult for them to construct alliances (115). Lorde argues that ―we must 

recognize differences among women who are our equals, neither inferior nor superior, 

and devise ways to use each others‘ difference to enrich our visions and our joint 

struggles‖ (122). Although the author here is talking about women in general, I would 

point out that among Black women also have differences that need to be considered, e.g., 

sexual orientation, age, dwelling place, and education level. I understand that the 

valorization of these differences enriches both Black women‘s theorization and political 

practice. I intend to demonstrate how Black women from different backgrounds are 

dealing with urban violence. I suggest that by recognizing those differences a clearer 

picture will emerge of how urban violence affects Black women‘s lives.  

The final contribution to this discussion comes from Brazilian Black activist 

Jurema Werneck (n.d.). Tracing the emergence and challenges of a Latin American and 

Caribbean Black women‘s network, the author suggests that this initiative was 

unsuccessful because of the open, and superficial demands that the black women from 

these different countries put in evidence. According to Werneck, ―this network proved 

unable‖, at least as of the article‘s writing, ―to deal with secondary differences and 

conflicts in order to emerge a more explicitly collective political positioning‖ (15). The 

author suggests that if the network had concentrated its efforts on making evident the 
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capitalist exploitation that hit Latin American and Caribbean Black women and 

intensified oppression from racism and sexism, a common struggle would have emerged. 

This experience suggests that Black women‘s differential consciousness is not always 

evident. On the contrary, as Sandoval affirms, it is necessary ―to strength to put this form 

of consciousness in action‖ (1991, 198).  

 

Researching “to” and “with” Black Women 

Many social scientists say that one cannot predict the uses to which research may 

be put. However, I argue that it can be at least partially controlled if it is collectively 

constructed within a group and works to address that group‘s demands. I knowledge that 

rejection and misinterpretation can happen, but if the arguments were clearly stated and 

validated by the group at the outset, it will be more difficult to use the work in ways 

contrary to its original intent. In order to do such work it is necessary to break with 

canons of intellectual production and to pursue new forms of knowledge production. 

Activist scholarship and Black feminist theory can help on both fronts.  

Patricia Hill Collins (2000) challenges the academic canon by arguing that ―all 

knowledge is intrinsically value-laden and should thus be tested by the presence of 

empathy and compassion‖ (262). Contributing to this point, American activist and 

anthropologist Charles Hale (2002) denies any ―contradiction between active political 

commitment to resolving a problem, and rigorous scholarly research on that problem‖ 

(13). According to him, activist research leads better research results, which is improved 

when contradictions and tensions are directly confronted. In addition, Hale states that 
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activist research  

a) helps us better to understand the root causes of inequality, oppression, 

violence and related conditions of human suffering; b) is carried out, at each 

phase from conception through dissemination, in direct cooperation with an 

organized collective of people who themselves are subject to these 

conditions; c) is used, together with the people in question, to formulate 

strategies for transforming these conditions and to achieve the power 

necessary to make these strategies effective. (13) 

 

 

Scholar Donna Haraway (1991) also contributes to the debate on objectivity by 

presenting the idea of situated knowledges as a meaning for feminist objectivity. In her 

view, neutral knowledge does not exist. She argues for ―a doctrine and practice of 

objectivity that privileges contestation, deconstruction, passionate construction, webbed 

connections, and hope for transformation of system of knowledge and ways of seeing‖ 

(192). Haraway suggests ways and means for the progression of science and for the 

production of new research methodologies. ―Feminist objectivity is about limited location 

and situated knowledge, not about transcendence and splitting of subject and object [. . .] 

Relativism is a way of being nowhere claiming to be everywhere equally‖ (190). 

By working directly with Black women in struggle in Rio de Janeiro and adopting 

the steps and methodologies proposed by these scholarships, the result of my research 

will be a valuable practice-based knowledge. William Roseberry (1994) affirms that ―the 

dominated know they are dominated, they know by whom and how; far from consenting 

to that domination, they initiate all sorts of subtle ways of living with, talking about, 

resisting, undermining, and confronting the unequal and power-laden worlds in which 

they live‖ (357). In that sense, the theory about the struggle is constructed for the people 
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in resistance, while they are struggling. However that knowledge is not valorized in 

society. Feminist scholarship challenges the knowledge production by understanding that 

it comes from experience, which is the basis of Black feminist epistemology, i.e., 

alternative ways of knowing and validating knowledge that challenge the status quo.  

Collins (2000) highlights four principles of Black feminist epistemology: 1) it is 

built upon lived experience; 2) it makes use of dialogue rather than adversarial debate; 3) 

knowledge is built around ethics of caring, not upon an objectified position; 4) black 

feminist epistemology requires personal accountability (258-263). Collins‘s notion of an 

alternative and collective way of knowing implies an emphasis on social knowledge. In 

this way all knowledge is political and can be used to serve specific group interests, 

challenging the objectivity of social science, which objectifies the subjects and denies the 

validity of lived experience as a form of knowing. 

Black scholar Robin Kelley (1997) sees the necessity to ―give voice to the urban 

population under siege‖ (3), and to write about what this population would say if they 

could speak back to conservative critiques. Sociologist John Solomos (1998) complicates 

this view, saying that ―there is no way in which a researcher can assume that all the black 

communities have one voice or interest, or that it is possible to speak for such 

communities as though they could not speak or struggle for themselves‖ (14-15). 

However, Kelley and Solomos agree about the need for commitment, which can be a tool 

for social change. In Solomos‘ words, ―critical research can contribute to understanding 

the origins and reproduction of racist struggle and processes, and to [help] shape policies 

and political strategies which help undermine racist ideologies and racist practices‖ (15). 
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Kelley and Solomos also challenge objectivity by defending a research that 

combines one‘s personal and political research interests. In Yo’ Mama’s Disfunktional, 

Kelley‘s political and personal interests are presented together. Kelley defends the 

women of his family through the ―defense of black people‘s humanity and a 

condemnation of scholars and policymakers for their inability to see complexity‖ (4).  

The cultural construction of the ghetto is a point to which Kelley calls attention. 

According to the author, ―cultural and ideological constructions of ghetto life have 

irrevocably shaped public policy, scholarship, and social movements‖ (9). Similar to what 

happens in U. S. ghettos, Black communities in Brazil are also seen as sites of violence 

and dust, as a result, their citizens are perceived as suburban or even subhuman. This 

discourse allows a different politics of policing in Black communities, especially in urban 

areas such in Baixada Fluminense, Rio de Janeiro. On the other hand, the elite of the city 

of Rio de Janeiro, most of whom reside in the littoral area, have a different relationship 

with the police because there the police work to protect and help the population.  

 Solomos (1988) alerted readers to the state‘s role against black communities and 

called for the study of the structure of oppression and not only of the oppressed. It is 

exactly what scholar Laura Nader (1969) meant by ―studying up.‖ In her view, even 40 

years ago it was time for anthropologists to be concerned with power, i.e., the study of 

institutions, organizations and those with more power than the researcher in order to 

show the mechanisms of oppression. It reminds me that I need to not study the 

consequences of violence in Black women‘s lives, but also the mechanisms by which that 

violence is produced and applied. 
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Finally, productive research must be founded on engagement and interaction with 

the community in question. Since I am committed to activist research and will work with 

groups of Black women related to Criola, the Black feminist organization with which I 

work, I must heed scholar Joao Vargas‘s (2007) advice: ―forget being a graduate student 

in anthropology trying to do participant observation. You were an activist first, and, 

circumstances permitting, an observer second‖ (175). 

All these insights contribute to define how to engage in a research that could 

benefit the subjects of my research. By working for and with Black women in Rio de 

Janeiro, I will apply these patterns in order to produce a knowledge that can be used to 

support Black women‘s struggle, to denounce oppression, and to challenge academic 

canons. 

 

On Positionality  

Activists and Black feminist scholars stress the necessity of the clearly defining 

the researcher‘s position and how she/he relates to the subjects both while in the field and 

writing, which knowledge may be referred to as ―positionality.‖ Scholar D. Soyini 

Madson (2005) states that ―positionality is vital because it forces us to acknowledge our 

own power, privilege, and biases just as we denounce the power structures that surround 

our subjects‖ (14). According to her, positionality implies reflexive ethnography, i.e., ―a 

turning back to ourselves‖ (14). Through reflexivity, it is possible to examine our 

intentions, our methods, and our possible effects.  
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Kelley (1997) understands that the fact that belonging to a certain social group 

does not grant a researcher absolute authority or authenticity. This is important for my 

study, since in a way I can be considered an organic intellectual, one who speaks from 

within the group she is researching (Gramsci 1971). However, since positionality may 

include aspects of identity—race, class, gender, age, sexuality, as well as personal 

experience—on one hand, some aspects of my life are intrinsically related to the group I 

will work with or already define my positionality, such as, being a young Black woman 

from a poor family who live on the periphery of Rio de Janeiro, an activist with 

experience of urban violence and who has lost a family member to murder. All of this 

informs my positionality, my biases, and my politics in field work. On the other hand, 

other experiences such as graduating from a public university, having a job which 

allowed me to visit many Brazilian states, and studying at a prestigious U. S. research 

university, differentiate me drastically from the majority of Black women in Rio de 

Janeiro. In that sense, can I still consider myself an insider? I understand that it will be 

through interaction with my subjects that I will perceive this answer and my standpoint 

will be defined. I argue that positionality is not only as I define myself, but how the group 

I will work with will define me. 

Certainly, thanks to Black feminist epistemology - and I wish I had read this 

before the first chapter –, I understand the importance of positionality also in writing. 

Patricia Collins (2000) says that we need make use of personal pronouns such as ―I‖ and 

―we‖ instead of objectifying our subjects and distancing ourselves with the language of 

social science (as I have done in this report, by using terms like ―Black women‖ instead 
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of positioning myself as one of them through expressions like ―our experience‖ and ―the 

oppression we endure‖. Joao Vargas (2010) also called my attention with his use of ―i‖ 

and ―We‖. According to him, the use of ―i‖ is a strategy to render exotic the western 

valorization to individualism, which he challenges with the use of ―We‖ highlighting the 

importance of collective efforts to radical revolutionary changes to face genocide (xiv).    

 According to Brazilian educator Paulo Freire (1982), researchers and writers are 

also educators. Because of this they ―must know in favor of whom and in favor of what 

he or she wants. That means to know against whom and against what we are working as 

educators‖ (100). Freire understands that to be neutral in a relationship of oppressor and 

oppressed is to work in favor of the dominant. I my case, I positioned myself even before 

I entered academia. My early participation in social movements and political parties was 

what made me choose my career and to use it in favor of revolutionarily transformation. I 

was a ―companheira‖ before I became an intellectual.
9
 By experiencing oppression either 

personally or through the black women around me, I took the responsibility with change, 

and I had no choice but to use my skills to achieve it.  

I am Black. I am a woman. I am an activist. 

 

In summary, in this chapter I approached the activist, Black feminist and African 

Diaspora literature in order to initiate the theoretical and political framework that will 

                                                           
9
 Nancy Scheper-Hughes (1995) uses the category companheira to mark her change from a theorist-

anthropologist to a politically and morally engaged activist through self-reflexivity and calls for her 

subjects. 
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inform my research. In reflecting in my own questions about the relevance of my work, 

intersectionality, consciousness, politics of fieldwork, and positionality, I was able to take 

some steps in theorizing my fieldwork as a scientist and also an activist. I am convinced 

that my research interest is urgent and requires collective efforts in order to create fruitful 

results not only in denouncing the oppression of Black women though urban violence in 

Rio de Janeiro, but also to produce differential knowledge for Black Feminism, African 

Diaspora, and activism theories.  
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Conclusion 

 

 In this paper I showed that the state of Rio de Janeiro has a necro-practice 

exercised through its racist lens perceive the poor-black-under educated-single man as the 

main target of its genocidal practice. Therefore, practices of resistance within this state 

need to be theoretically challenged through the concept of an Afro Diasporic approach to 

conceptualizing resistance. In addition, I demonstrated that this situation is not unique to 

Rio de Janeiro. On the contrary, it is a central part of the African Diaspora experience, 

which is characterized by racial terror against the Black population; in the 21
st
 century 

this racial terror is manifested through the historical and contemporary policing of Black 

youth and Black neighborhoods, mass imprisonment, and violence against Black women. 

Finally, I utilized activist, African Diaspora and Black feminist scholarship in order to 

reflect on the politics of fieldwork. I explored questions of intersectionality, 

consciousness, politics of fieldwork, and positionality and how who we shapes the 

research process. As for Black women, it is evident that We are directly and indirectly in 

a web of oppression which results in physical and psychological harms that inform Our 

consciousness and political practices.  

Genocidal state policies and everyday practices can be challenged analytically and 

politically by adopting counter-hegemonic discourses and Diasporic ways of organizing 

and sharing experiences. If a global racial project has been exercised, Black people must 

be empowered by African Diaspora politics in order to make evident and ultimately 

overcome the historical and continuing terror upon Our bodies. 
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 Before writing the final punto, I share a last Black feminist practice of 

positionality, self-evaluation, self-transformation, self-consciousness and self-

comprehension. When I finished my bachelor degree in Social Science in 2005, I had to 

select an inspirational phrase for my graduation invitations. The invitations stated, ―‗[A]ll 

men should be able to live in order to make history‘ (Karl Marx). I wish my training to be 

a tool to produce means for everyone to ‗have life in abundance.‘ (Jn 10:10).‖ This 

phrase reflected the two ideologies that guided my political practice at that time, Marxism 

and the liberation theology practiced by leftist sectors within the Catholic Church. The 

phrase in essence still holds true for me today.  However, over the past 5 years, I see the 

necessity of challenging the exclusionary reductionism of Marxism, and due the historical 

work of the Church debasing and negating the humanity of Black people, to challenge its 

hegemonic position.  

 

 If I were asked to write an inspiring phrase at this time, I would offer this 

meditation: 

 

 All people belonging to different age groups, genders, sexual orientations, races, 

nationalities, addresses, sizes, weights, physical appearance, and any other form of 

difference that may be discriminatory "should be able to live" to dream, planning, design, 

make and evaluate their own history and collective history of mankind (Nascimento, 

DuBois, Collins, hooks, Marx, Vargas, Luchemburgo, Gordon, Jones, Hale, James, 

Oliveira, Rocha Robinson, Xavier, Werneck, Santos). I, Luciane de Oliveira Rocha, a 
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single-childless-poor-educated-revolutionary-Brazilian-young-Black-woman, wish my 

training to be used by the beautiful, courageous, persistent, and surviving Black 

population to be a tool to produce means that the 'abundant life' could be abundant for all 

(Luiza Mahin, Zumbi, Kuan Yin, Dalai Lama, Jesus Christ, Osun, Yemanjá, Buddha, 

Natalinas, Dongas, Izas, and all past and present people who fought and fight for justice). 
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